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GENDER GAP IN FINANCIAL SERVICES IN INDIA: A STATE LEVEL ANALYSIS

Dr. Jatinder Kaur*

Abstract: Despite a tremendous progress in financial inclusion levels of different countries
across the globe, the World Bank Findex data did not show any signs of improvement as far
as gender gap in financial services is concerned over a period of three years from 2011 to
2014. The results of the findings have shifted the focus of policy makers toward the
promotion of financial inclusion amongst the females to curb down this gender gap which has
so far remained an untouched subject amongst the researchers. Though gender parity, gender
equality is receiving an increasing amount of attention both at national and international level
yet there is very limited research work undertaken to measure financial inclusion by
disaggregating data sex-wise to identify gender gap in financial services. This paper is an
attempt towards this direction and measures the gender gap in financial services across 36
states/UTs of India for the year 2014-2015 by constructing gender gap ratio index. The
results portray presence of large gender gaps across all the states and at all India level, on an
average against every 100 males only 58 females have been found to be covered under formal

financial sector depicting a huge gender gap of 42 percent point.

Introduction

The importance of financial inclusion as a tool to eradicate poverty has been recognized all
over the world. Almost all the countries of the globe have adopted it as an important policy
objective to promote inclusive growth. As per the World Bank Findex data, over a period of
three years from 2011 to 2014, lot of progress has been made in this direction and the
proportion of adults having accounts in formal financial institutions has increased from 51%
in 2011 to 62% in 2014. However, despite this progress, an estimated two billion adults are
still unbanked and of this India’s share stood at 423.2 million constituting around 21% of
world’s total unbanked and 47% of India’s total adult population. The government has been
making lot of efforts to bring the unbanked under the scope of formal financial sector since
independence and has launched various schemes from time to time for the same, latest being

the Pradhan Mantri Jan Dhan Yojana (PMJDY) which is an ambitious scheme launched in
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August 2014 to bring about comprehensive financial inclusion of all the households. The plan
envisages universal access to banking facilities with at least one basic banking account for
every household. Till March 2017, 28.23 crore accounts have been opened under the scheme,
of which 16.91crore in rural areas and 11.33 crore in urban areas. Out of total 36 states/UTs,
27 states have covered all the houses while rest of the nine states are almost near achieving
the target as depicted in Annexure I. Though, the country has almost achieved the mission of
having each household at least an account in the bank but in terms of gender gap a lot still
needs to be done. Even the World Bank Findex reported that though the proportion of male
and female account holders increased from 54% in 2011 to 65% in 2014 and from 47% to
58% respectively but the increase did not reduce the gender gap which continued to remain
the same at seven percentage points across the globe. In India, the proportion of male
accountholders increased from 44% to 63% while that of female account holders increased
from 26% to 43% depicting an increase in gender gap from 18 percentage point to 20
percentage point. Among the Commonwealth countries, the gender gap in terms of unbanked
population was the highest for India. So, after experiencing a great success in terms of
household coverage, it is high time for the country to focus the attention towards the other
half of the population, majority of which has been left out from financial services i.e. women.
There is no denying the fact that the narrowing down of this gender gap will be as effective in
promoting the financial inclusion as have been the other methods adopted so far as
participation of women in financial sector brings in multiplier effect both at the micro level as
well as at macro level. At the micro level access to finance to the women means more
investment in health, welfare and education of the family while at macro level it will lead to
higher economic growth and increased GDP. As per World Economic Forum Global Gender
Gap Report (2015) which ranked countries on the basis of four sub indices, India stood 108
out of 145 in the overall index while in terms of sub index concerning economic participation
and opportunity, it was ranked as low as at 139. Thus in India lack of economic opportunities

for women is adding to the problem of lower level of financial inclusion amongst the females.

Review of Literature
In terms of measuring gender gap in financial services, not much work has been done so far
and research is still at the infant stage especially in India. Some of the work done in this

direction is discussed below:
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Chavan (2007) measured the extent of exclusion of dalits in rural areas from access to formal
credit. The author found that the gender inequality ran through caste inequality. The study
found that in 2004, dalit women on an average received only Rs. 8 of bank credit per small
borrowal account as against Rs. 100 received by non-dalit/adivasi women. The author further
found that in comparison to Rs 100 received by non-dalit/adivasi men, the dalit women on an
average received just one rupee of credit per small borrowal account during the same period.
The author also concluded that the average amount of credit per account going to dalit
women vis-a-vis women and men from non-dalit/adivasi categories was on a steady decline
between 1997, 2001 and 2004

Rajeev, Vani and Bhattacharjee (2011) examined the inequalities in access to credit across
different income groups as well as weaker section of the society especially women. In terms
of Incidence of Indebtedness (represented by the percentage of households having
outstanding loans amongst the households of that category), the authors found statistical
significant difference between male- and female-headed households both in formal loans and
informal loans based on the results of Z-test. The authors also calculated Lorenz ratios for
access to credit in case of male- and female-headed households. The results depicted more
inequalities in access to credit among female-headed households as compared to male-headed
households. The findings of the study concluded that female-headed households not only
have lower access to credit, but poor females are much more discriminated against compared

to their richer counterparts vis-a-vis the male-headed households.

Purohit (2015) in her study examined the gender gap in the ownership of bank account for
four years from 2010-2013. The gap was measured region-wise, population-wise and bank
group wise. The author found the increase in the number of female accounts comparatively
slow over the period and found statistical significant difference in the ownership of bank

accounts between males and females.

Mohanty Committee (2015) the Committee on Medium-term Path on Financial Inclusion, in
its report also concluded that despite jump in access to banking, gender inclusion remained a
concern. The committee found that although the account density for females has more than
tripled, these numbers were still far lower than the account density of males. The report
concluded that the higher the share of rural and women population, the lower the level of

financial inclusion. The committee found that the various indicators of financial inclusion
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pointed towards differences in the level of financial inclusion across the population group as
well as gender. The quantitative results depicted comparatively lower level of financial
inclusion amongst the states having a relatively higher share of rural population and a higher
share of female population.

Ghosh and Vinod (2016) in their paper analyzed the interface between gender and financial
inclusion in terms of access to and use of cash loans by households. The authors found that as
against 68% of male-headed households having access to formal finance the share of female-
headed households stood at 57%. In terms of gender gap in the use of finances, the cash loan
outstanding from formal agencies was found to be nearly 5% higher for male-headed as
compared to female-headed households. The findings concluded that on average, households
with female heads were less inclined to access formal finance and more inclined to access

informal finance.

Omidyar Network (2016) an investment firm, conducted a research to study the gender gap
in access to financial services. While the qualitative research was conducted between the
periods 2012 to 2015, the quantitative research was carried out in 2016. The results showed a
decline in unbanked women from 363 million in 2013 to 280 millions in 2015. However still
the firm found that one out of four unbanked women across the globe belonged to India. The
gender gap was studied primarily on the basis of access to bank accounts and the results of
the study depicted a decline of six percentage points in the gender gap in ownership of
savings account from 17% in 2013 to 11% in 2015. The study also concluded that despite
considerable increase in women accountholders, their usage of these bank accounts was
found to be low. The firm concluded that nearly 62% of all women in India either don’t have
access to bank accounts or are not active users of accounts. Further the firm suggested that
there exists a big market opportunity to the size of around $40 billion (which is like 10%
more of the total savings bank deposits in the country) that need to be tapped by introducing

tailor-made products for women.

Need and Objectives

Because of the economic benefits associated with gender parity, gender equality is receiving
an increasing amount of attention both at national and international level. The 2030 Agenda

for Sustainable Development adopted by world leaders in 2015 which consist of 17 goals also
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has one full fledged goal of achieving gender equality and empowering all women and girls
(SDG 5). However despite this, there is very limited research work undertaken to measure
financial inclusion, the term well known and well documented, by disaggregating data sex-
wise to identify gender gap in financial services. Though, a lot of research has been carried
out in India on financial inclusion but the studies on gender gap are very limited. The authors,
who have touched the subject of gender gap, also have mostly referred it at the macro level as
is seen from the review of literature. Not much work has been done to measure the gender
gap across different regions of the country to investigate the extent of gender gap prevalent in
these regions. So keeping this fact in mind a study has been undertaken to identify the gender
gap in financial inclusion across different states of India which will not only add to the
current literature but also help in policy formulation for the future. More specifically, the
objectives of the study are:

1. To analyze indicator wise gender gap amongst the different states of India.

2. To construct the composite index of financial inclusion gap at state level.

Data Base and Methodology

The study covers all the 36 states/UTs of India and is carried out for the year 2014-2015, the
year for which latest data is available. Source of data for the study is Banking Statistics-Basic
Statistical Returns published by Reserve Bank of India. The male and female population data
has been taken from census of India 2001 and 2011and population less than six years of age
has been excluded for the analysis purpose. The projections for the year 2015 have been
made on the basis of annual growth rate between the two census years.

In order to study the gender gap, following five variables have been taken:

e Accounts per branch (Nos.)

e Per capita saving accounts (Nos.)
e Deposits per branch (Amount)

e Per capita Deposits (Amount)

e Deposits per thousand Accounts (Amount)
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Since, in India, the focus of the government is on opening accounts to bring the unbanked
under the umbrella of formal financial sector so gender gap has been studied in terms of
saving accounts. Further, the volume of deposits have also been considered to identify the
regions which present opportunities in terms of tapping of savings of women as suggested in
the study carried out by Omidyar Network (2016).

In order to study the gender gap, the disaggregated data for males and females have
been used relating to above five variables. There are various methods used by researchers to
examine the gender gap like percentages, ratios, parity index etc. In the present case Female
to Male ratios have been calculated for each of the five selected variables and multiplied by
100 to get the results in terms of per hundred of males. The more the ratio nearer to 100 lesser
is the gender gap while the ratio nearer to zero means higher gap. The composite index ratio
of state-wise gender gap was prepared by taking the simple average of these five indicator-
wise ratios. On the basis of this gender gap index ratio conclusions have been drawn and all

the states have been divided into two categories viz. above average and below average states.

Findings of the Study

Table 1 depicts the gender wise position of different states in terms of selected indicators. It
is seen that in all the indicators, women lag their male counterparts except in one indicator
namely, deposits per thousand of accounts where females scored better in certain states. The
average score for the country as a whole has been comparatively very high for the males as
compared to females in all the indicators. It is seen that on an average males had six thousand
accounts per branch as against 2880 accounts for females which is even less than 50% of that
of males. As far as per capita accounts are concerned, on an average each male had 1.72
accounts in banks while each female had to her share just .93 accounts, not even a single full
account. As far as use of these accounts in terms of savings is concerned, females deposited
on an average Rs. 117.38 millions per branch while the figure for males is more than double
of females at Rs. 252.73 millions. The average per capita deposits for males was Rs.84390
and that for females it was Rs. 45630. The least gap was in terms of deposits per thousand of
accounts with male value standing at Rs. 44.58 millions and that of females at Rs. 41.80

millions.
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Table 1: States Wise Selected Indicators as per Gender

Deposits per

Accounts per | Per capita Deposits per Per cap_ita Thousand
STATE Branch Accounts Bra_nc_h (Rs. Deposits Accounts (Rs.
(Nos.c000) (Nos.) Millions) (Rs.©000) Millions)
M F M F M F M F M F
Haryana 5.26 240 |1.85|0.95|230.55|117.19 | 81.28 | 46.38 | 43.83 | 48.83
Himachal 4.43 2.09 [2.01|0.96 |206.37 | 92.00 | 93.48 | 42.53 | 46.54 | 44.11
Pradesh
Jammu & 5.99 277 |1.65|0.85|251.22 | 90.41 | 69.10 | 27.73 | 41.95| 32.62
Kashmir
Punjab 4.65 2.30 [2.05|1.12 | 235.18 | 109.08 | 103.60 | 53.06 | 50.54 | 47.33
Rajasthan 5.84 2.83 |1.16|0.60 | 182.82 | 76.74 | 36.33 | 16.23 | 31.31 | 27.14
Chandigarh 4,92 245 |3.95|2.39 |459.17 | 223.07 | 369.01 | 217.55 | 93.36 | 91.19
Nct of Delhi 7.24 3.78 |2.95|1.74 | 662.54 | 403.71 | 269.77 | 185.88 | 91.45 | 106.93
Arunachal 431 2.24 |0.88 |0.48 | 260.84 | 95.01 | 53.45 | 20.54 | 60.53 | 42.37
Pradesh
Assam 8.41 3.44 1123|052 |211.13| 78.73 | 30.81 | 11.89 | 25.10 | 22.86
Manipur 7.71 431 [0.78]0.44 |174.15| 51.69 | 1759 | 523 |2259 | 11.98
Meghalaya 3.36 2.29 |0.75|0.51 | 200.77 | 105.80 | 45.09 | 23.77 | 59.81 | 46.18
Mizoram 1.92 1.19 | 058 |0.36 | 118.59 | 57.11 | 3558 | 17.29 | 61.63 | 47.87
Nagaland 4.47 2.18 [ 0.75|0.39 | 253.73 | 81.35 | 4253 | 14.43 | 56.73 | 37.37
Tripura 7.26 | 3.81 |1.59|0.87|215.04 | 77.97 | 47.15 | 17.71 | 29.63 | 20.47
Bihar 6.85 2.80 [0.88|0.39|185.16 | 49.98 | 23.80 | 7.03 |27.04 | 17.82
Jharkhand 6.35 2.36 | 1.15|0.45 | 233.67 | 75.47 | 42.24 | 1432 | 36.82 | 32.02
Odisha 5.87 241 | 133|055 |156.08 | 68.59 | 35.25 | 15.69 | 26.58 | 28.48
Sikkim 3.82 190 |152|0.85|191.79 | 95.59 | 76.22 | 42.72 | 50.27 | 50.19
West Bengal 9.22 3.75 | 1.55]0.66 | 346.78 | 155.74 | 58.14 | 27.32 | 37.63 | 41.58
Andaman & 5.59 248 |1.83(0.92|201.15| 11499 | 65.65 | 42.74 | 35.96 | 46.45
Nicobar
Chhattisgarh 7.98 2.08 | 151|040 |179.45| 71.68 | 34.00 | 13.65 | 22.49 | 34.38
Madhya Pradesh | 7.84 229 | 137|043 |177.65| 76.41 | 30.95 | 14.19 | 22.65 | 33.36
Uttar Pradesh 7.54 3.08 [ 125|055 |209.11 | 80.89 | 34.65 | 14.56 | 27.73 | 26.25
Uttarakhand 4.98 2.03 |2.00|0.83|208.42 | 78.92 | 83.61 | 32.46 | 41.87 | 38.87
Goa 4.36 290 |4.26 | 2.89 | 354.78 | 214.00 | 346.61 | 213.03 | 81.38 | 73.79
Gujarat 6.60 298 | 1.63|0.80 | 305.27 | 144.87 | 75.26 | 38.71 | 46.23 | 48.58
Maharashtra 7.79 3.79 ]1.69|0.88 | 507.48 | 225.00 | 110.19 | 52.11 | 65.15 | 59.38
Dadra & Nagar 7.92 251 217 (0.92|201.33 | 68.14 | 55.08 | 25.06 | 25.42 | 27.10
Daman & Diu 6.39 252 (190 |1.32|377.16 | 135.38 | 112.27 | 70.78 | 59.00 | 53.71
Andhra Pradesh | 6.89 4.05 |2.06|1.19|132.37| 67.86 | 39.55 | 19.95 | 19.20 | 16.75
Karnataka 5.87 3.67 | 190 |1.21|246.92 |144.84 | 79.95 | 47.90 | 42.04 | 39.47
Kerala 533 | 3.60 |2.27|1.38 | 298.37 | 125.79 | 126.94 | 48.25 | 55.98 | 34.89
Tamil Nadu 6.36 | 4.35 |1.83|1.25|227.53|122.01 | 65.56 | 34.96 | 35.79 | 28.05
Lakshadweep 4.04 254 | 1.73 | 1.14 | 232.32 | 203.87 | 99.15 | 91.32 | 57.45 | 80.24
Puducherry 5.70 3.71 | 220 |1.35|226.96 | 115.81 | 87.41 | 42.16 | 39.78 | 31.26
Telangana 7.06 | 3.72 |1.81]0.96 | 236.61 | 129.89 | 60.61 | 33.48 | 33.53 | 34.89
AVERAGE 6 2.88 |1.72| .93 | 252,73 |117.38 | 84.39 | 45.63 | 4458 | 41.80

Source: Author’s Calculations (M stands for males and F for females)
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Table 2 depicts the gender ratio of the selected five indicators along with state ranks. All the
ratios are in terms of per hundred of males.
Table 2: States Wise Female-Male Ratios of the Selected Indicators
(Females to Males per 100)

Accounts per Per capita Deposits per Per capita Deposits per

STATE Branch Accounts Branch Deposits (Rs. A;stgzgs
(Nos.<000) (Nos.) (Rs. Millions) ‘000) Millions) '
Ratio | Rank | Ratio | Rank | Ratio | Rank | Ratio | Rank | Ratio | Rank
Haryana 4563 | 23 |51.22| 23 |50.83| 11 | 57.06 8 11140 | 6

Himachal Pradesh | 47.03| 21 |48.00| 26 | 4458 | 18 45,50 21 94.79 14

Jammu & Kashmir | 46.28 | 22 | 5160 | 20 | 3599 | 30 | 4013 | 27 | 77.76 | 28

Punjab 4952 | 17 | 5468 | 16 |4638 | 16 | 5121 | 14 | 9366 | 17

Rajasthan 4843 | 20 | 5156 | 21 |4197| 23 | 4469 | 23 | 86.66 | 25

Chandigarh 49.74| 16 |60.36 | 10 |[4858 | 13 | 58.96 7 97.67 | 13

Nct of Delhi 5211 | 13 |5893 | 11 |6093| 2 68.90 2 [11692| 5

Arunachal Pradesh | 52.03 | 14 |54.88 | 15 |36.42| 28 | 3842 | 30 | 70.01 | 31

Assam 4094 | 28 |[4238| 31 3729 | 27 | 3860 | 29 | 91.08 | 20
Manipur 5596 | 10 |56.11 | 14 |[2968 | 35 | 29.76 | 35 | 53.04 | 36
Meghalaya 68.25| 2 |6827| 2 |5270| 8 5272 | 12 | 77.22 | 30
Mizoram 6201 | 8 |6256| 7 |4816| 14 | 4859 | 16 | 77.67 | 29
Nagaland 48.68 | 18 | 5152 | 22 |[32.06| 34 | 3393 | 33 | 6587 | 34
Tripura 5250 | 12 | 5438 | 17 |36.26 | 29 | 3755 | 32 | 69.07 | 32
Bihar 4095| 27 | 4480 | 27 |27.00] 36 | 2953 | 36 | 6592 | 33
Jharkhand 3714 33 [3899| 34 [3230| 33 | 3390 | 34 | 86.96 | 24
Odisha 41.01 ] 26 |[4155| 33 4394 | 20 | 4452 | 24 |107.14| 8
Sikkim 4993 | 15 |56.14 | 13 |4984 | 12 | 56.04 9 99.83 | 12

West Bengal 40.65| 31 [4253| 30 4491 | 17 | 4699 | 19 |11050| 7

Andaman & 4425| 25 |50.39| 24 |57.16 5 65.10 3 129.18 4
Nicobar

Chhattisgarh 26.13| 36 | 2626 | 36 |3995| 24 | 4015 | 26 |15287| 1

Madhya Pradesh | 29.20 | 35 |31.12 | 35 |43.01| 21 | 4584 | 20 |147.28| 2

Uttar Pradesh 40.87 | 29 | 4440 | 28 |38.68| 25 | 4203 | 25 | 9466 | 15

Uttarakhand 40.79| 30 |4181| 32 | 3787 | 26 | 3882 | 28 | 92.84 | 18

Goa 6652| 4 6778 4 |6032| 3 61.46 5 90.68 | 22

Gujarat 4517 | 24 | 4895| 25 |[4746 | 15 | 5143 | 13 |105.07| 10

Maharashtra 4865 | 19 | 5189 | 19 |44.34 | 19 47.29 18 91.14 19

Dadra & Nagar 3174 | 34 | 4267 | 29 |33.84| 32 | 4550 22 | 106.63 9
Haveli

Daman & Diu 39.43 | 32 | 69.25 1 |3589| 31 | 63.04 4 91.04 | 21
Andhra Pradesh |58.76 | 9 |57.81| 12 |51.27| 9 5043 | 15 | 87.25 | 23
Karnataka 6248 | 7 |6383| 6 |5866| 4 59.92 6 9388 | 16
Kerala 6763 3 |6098| 9 [4216| 22 | 3801 | 31 | 6234 | 35
Tamil Nadu 6841 1 6803 3 |5362| 7 5332 | 11 | 78.38 | 27
Lakshadweep 6283| 6 [6594| 5 |87.75| 1 92.11 1 ]139.67| 3
Puducherry 6495| 5 |6140| 8 |51.03| 10 | 4824 | 17 | 7857 | 26
Telangana 52.75| 11 |53.08| 18 |5490| 6 5524 | 10 |104.06| 11

AVERAGE 48.00 54.07 46.44 54.07 93.76

Source: Author’s own Calculations
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It is seen from Table 2 that the average account per branch ratio for the country as a whole
stood at 48 indicating that for every 100 accounts per branch held by males, females had just
48 accounts depicting the gap of 52 percent point. Similarly for per capita accounts and per
capita deposits gap is of around 46 percent points for both while it is around 54 for the
indicator concerning deposits per branch and just 6 percent point for deposits per thousand of
accounts. In terms of number of accounts per branch ratio, the best performance is of Tamil
Nadu with females having 68 accounts in a branch against every 100 of males with minimum
gender gap of 32 percent points followed by Meghalaya, Kerala, Goa and Puducherry. The
maximum gap of about 74 percent point was found in Chhattisgarh where the females hold
just 26 of the accounts per branch in comparison to 100 accounts held by their male
counterparts. As far as per capita accounts are concerned, Daman & Diu turned out to be best
performing state with minimum gap of 31 percent points as its females hold 69 accounts
against per 100 held by males though in itself the gap of 31 point percent is quite big. Along
with Daman & Diu, Meghalaya, Tamil Nadu, Goa and Lakshadweep were the other states
amongst the top five in terms of gender gap per capita account. Interestingly in terms of
gender gap in deposits per branch, Lakshadweep performed quite well with a gap of just 12
percent point while the state of Delhi which occupied second position had gap of around 39
percent point which is more than three times of that of Lakshadweep. Bihar was found at the
bottom with gap of 73 percent point as females in the state on an average deposited just Rs 27
per branch against every 100 Rs. deposited by male counterparts. Lakshadweep continued to
occupy the top position in terms of per capita deposits as well with the females depositing Rs.
92 as against Rs. 100 by males while Bihar continued to be at the bottom. The results of
gender-wise savings per account depicted some interesting results. The states which were at
the bottom in terms of gender gap concerning the indicators relating to the number of
accounts headed the list as far as usage of these accounts for depositing money is concerned.
Further it is seen that Chhattisgarh and Madhya Pradesh, the two states, where females had
minimum accounts vis-a-vis the males, performed far better in terms of usage of these
accounts and topped the list with the females depositing more money in their accounts as
compared to men. In Chhattisgarh, the females deposited Rs. 153 against Rs. 100 deposited
by the males while in Madhya Pradesh the value stood at Rs. 147. On the other hand the
states with lesser gender gap in terms of the number of accounts experienced lower utilization
of these accounts by females for depositing money. Both the situations depict lower usage of
accounts. The high gender gap in terms of accounts means more accounts belonged to males

and so these accounts remained unutilized (depicted by higher female usage ratio) while
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where gender gap in accounts was low, in those states more accounts belonged to females and
thus their accounts remained unutilized (depicted by high gender gap in deposits).

Table 3: Grouping of States on the basis of All India Average Values

Accounts per Deposits per Per capita Deposits per
Branch Per capita Branch Deposits Thousand
(Nos.<000) Accounts (Nos.) | (Rs. Millions) (Rs.€000) Accounts
(Rs.Millions)
AVERAGE 48 AVERAGE 54.07 AVERAGE AVERAGE AVERAGE 93.76
46.44 54.07
ABOVE AVERAGE STATES
Tamil Nadu Daman & Diu Lakshadweep | Lakshadweep | Chhattisgarh
(68.41) (69.25) (87.75) (92.11) (152.87)
Meghalaya Meghalaya Delhi (60.93) | Delhi (68.90) M.P (147.28)
(68.25) (68.27) Goa (60.32) Andaman Lakshadweep
Kerala (67.63) | Tamil Nadu Karnataka (65.10) (139.67)
Goa (66.52) (68.03) (58.66) Daman Diu Andaman
Puducherry Goa (67.78) Andaman (63.04) (129.18)
(64.95) Lakshadweep (57.16) Goa (61.46) Delhi (116.92)
Lakshadweep | (65.94) Telangana Karnataka Haryana
(62.83) Karnataka (54.9) (59.92) (111.40)
Karnataka (63.83) Tamil Nadu | Chandigarh West Bengal
(62.48) Mizoram (53.62) (58.96) (110.5)
Mizoram (62.56) Meghalaya Haryana Odisha (107.14)
(62.01) Puducherry (52.7) (57.06) Dadra Haveli
Andhra (58.76) | (61.40) Andhra Sikkim (56.04) | (106.6)
Manipur Kerala (60.98) | (51.27) Telangana Gujarat (105.07)
(55.96) Chandigarh Puducherry (55.24) Telangana
Telangana (60.36) (51.03) (104.06)
(52.75) Delhi (58.93) Haryana Sikkim (99.83)
Tripura (52.50) | Andhra (57.81) | (50.83) Chandigarh
Delhi (52.11) | Sikkim (56.14) | Sikkim (97.67)
Arunachal Manipur (56.11) | (49.84) HP (94.79)
(52.03) Arunachal Chandigarh UP (94.66)
Sikkim (49.93) | (54.88) (48.58) Karnataka
Chandigarh Punjab (54.68) | Mizoram (93.88)
(49.74) Tripura (54.38) | (48.16) Punjab (93.66)
Punjab (49.52) Gujarat
Nagaland (47.46)
(48.68)
Maharashtra
(48.65)
Rajasthan
(48.43)

11
Guru Gobind Singh College for Women, Sector 26, Chandigarh



Gyankosh: An Interdisciplinary e-Journal
Volume I, December 2018

BELOW AVERAGE STATES
HP (47.03) Telangana Punjab (46.38) | Tamil Nadu Uttrakhand
J&K (46.28) (53.08) West Bengal | (53.32) (92.84)
Haryana Maharashtra (44.91) Meghalaya Maharashtra
(45.63) (51.89) HP (44.58) (52.72) (91.14)
Gujarat (45.17) | J&K (51.60) Maharashtra Gujarat (51.43) | Assam (91.08)
Andaman Rajasthan (44.34) Punjab (51.21) | Daman Diu
(44.25) (51.56) Odisha Andhra (50.43) | (91.04)
Odisha (41.01) | Nagaland (43.94) Mizoram Goa (90.68)
Bihar (40.95) | (51.52) M.P (43.01) (48.59) Andhra (87.25)
Assam (40.94) | Haryana (51.22) | Kerala (42.16) | Puducherry Jharkhand
UP (40.87) Andaman Rajasthan (48.24) (86.96)
Uttrakhand (50.39) (41.97) Maharashtra Rajasthan
(40.79) Gujarat (48.95) | Chhattisgarh | (47.29) (86.66)
West Bengal HP (48.00) (39.95) West Bengal Puducherry
(40.65) Bihar (44.80) UP (38.68) (46.99) (78.57)
Daman Diu UP (44.40) Uttrakhand M.P (45.84) Tamil Nadu
(39.43) Dadra Haveli (37.87) HP (45.50) (78.38)
Jharkhand (42.67) Assam (37.29) | Dadra Haveli J&K (77.76)
(37.14) West Bengal Arunachal 45.50) Mizoram
Dadra Haveli (42.53) (36.42) Rajasthan (77.67)
(31.74) Assam (42.38) | Tripura (44.69) Meghalaya
M.P (29.20) Uttrakhand (36.26) Odisha (44.52) | (77.22)
Chhattisgarh (41.81) J&K (35.99) UP (42.03) Arunachal
(26.13) Odisha (41.55) | Daman Diu Chhattisgarh (70.01)
Jharkhand (35.89) (40.15) Tripura (69.07)
(38.99) Dadra Haveli | J&K (40.13) Bihar (65.92)
M.P (31.12) 33.84) Uttrakhand Nagaland
Chhattisgarh Jharkhand (38.82) (65.87)
(26.26) (32.30) Assam (38.60) | Kerala (62.34)
Nagaland Arunachal Manipur (53.04)
(32.06) (38.42)
Manipur Kerala (38.01)
(29.68) Tripura (37.55)
Bihar (27.00) | Nagaland
(33.93)
Jharkhand
(33.90)
Manipur
(29.76)

Bihar (29.53)
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Table 4: State-wise Overall Gender Gap Index Ratio and Rankings of the States
(Females to Males per 100)

State Index Ratio Gender Gap Rank
Haryana 63.23 36.77 9
Himachal Pradesh 55.98 44.02 22
Jammu & Kashmir 50.35 49.65 29
Punjab 59.09 40.91 18
Rajasthan 54.66 45.34 24
Chandigarh 63.06 36.94 10
Nct of Delhi 71.56 28.44 2
Arunachal Pradesh 50.35 49.65 30
Assam 50.06 49.94 31
Manipur 4491 55.09 35
Meghalaya 63.83 36.17 8
Mizoram 59.80 40.20 14
Nagaland 46.41 53.59 33
Tripura 49.95 50.05 32
Bihar 41.64 58.36 36
Jharkhand 45.86 54.14 34
Odisha 55.63 44.37 23
Sikkim 62.36 37.64 11
West Bengal 57.11 42.89 19
Andaman & Nicobar 69.22 30.78 4
Chhattisgarh 57.07 42.93 20
Madhya Pradesh 59.29 40.71 17
Uttar Pradesh 52.13 47.87 26
Uttarakhand 50.43 49.57 28
Goa 69.35 30.65 3
Gujarat 59.62 40.38 16
Maharashtra 56.66 43.34 21
Dadra & Nagar
Haveli 52.08 47.92 27
Daman & Diu 59.73 40.27 15
Andhra Pradesh 61.10 38.90 12
Karnataka 67.75 32.25 5
Kerala 54.22 45.78 25
Tamil Nadu 64.35 35.65 6
Lakshadweep 89.66 10.34 1
Puducherry 60.84 39.16 13
Telangana 64.01 35.99 7
Average 58.15 41.85

Source: Author’s own Calculations
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Table 3 portrays the performance of different states in comparison to all India average value
and states were divided into above average and below average category on the basis of this

value.

To have the overall view of gender-wise gap in financial inclusion level, the composite index
ratio incorporating all the five indicators was prepared as depicted in Table 4, on the basis of
which the states were ranked. It is seen that at national level, against every 100 males only 58
females are covered under formal financial sector and there exist a huge gender gap of 42
percent point. Out of 36 states, 18 states performed better than the average index value while
50% of the states performed poorly in comparison. Overall, Lakshadweep topped the list with
a minimum gender gap index of just 10 percent point, followed by Delhi (28 points), Goa
(30.65 points), Andaman & Nicobar (30.78 points) and Karnataka with the gender gap of
32.25 percent points. The worst performer in the list turned out to be Bihar with the
maximum gender gap index of 58 percent points. Manipur, Jharkhand, Nagaland and Tripura

were the other states with gender gap index higher than 50.

Results and Conclusions

From the above analysis following significant conclusions are drawn:

e The financial inclusion level of females in India is low in comparison to their male
counterparts clearly indicating that the use of formal financial services is still men’s
domain as the results showed that against every five males only three females are

covered.

e In terms of coverage of each household having at least one account in the bank, the
country may have performed better and all the states have almost achieved the target
also but on the basis of this indicator alone, declaring the states as 100% financially
included does not seem to be the right approach. As per this criterion Kerala and Goa

were the first two states declared to be 100 percent financially included but the results
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of the present study show the gender gap of 32 percent point in Goa and 39 percent
point in Kerala indicating that against every 100 males only 68 females had bank
account in Goa and 61 in Kerala. As is seen from Table 2, the state at the top in terms
of proportion of per capita female accounts to per capita male accounts is Daman &
Diu, which also still had the gender gap of 31 percent point. The results clearly
indicate that the coverage of each household with a bank account has not in any way

helped the women and the new accounts are being opened by male members only.

The findings also support the fact that opening of an account does not ensure usage of
financial services. Only two states, Lakshadweep and Delhi have shown consistency
in terms of gender-wise number of accounts as well as their usage for depositing
money as in these two states gender gap was found to be minimum in these two
aspects (Refer indicator-wise raking in Table 2). In rest of the states the gender ratios
clearly depict presence of dormant accounts. The states with low gender gap in terms
of per capita accounts have no doubt successfully brought the females under the
formal financial sector by opening their accounts in the banks but the poor
performance of these states in terms of usage of these accounts by females (depicted
by large gender gap) shows that these accounts remain unutilized. Arunachal Pradesh,
Assam, Manipur, Meghalaya, Mizoram, Nagaland, Tripura, Goa, Daman & Diu,
Andhra Pradesh, Karnataka, Kerala, Tamil Nadu and Puducherry fall in this category.
On the other hand, the larger gender gap in terms of number of accounts in the states
(Chattisgarh, Madhya Pradesh, Odisha, West-Bengal, Andaman & Nicobar, Gujarat,
Dadra & Nagar Haveli) show that females are still unbanked in these states and the
maximum accounts belonged to males and the poor usage of these accounts by them
(depicted by very high female to male ratio) again showed the un-utilization of these

accounts.
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Policy Implications

The low level of financial inclusion amongst the females of India shows that it is high time to
shift the focus from one account per household to at least one account each male and female
member per household to curb the glaring gap between the two sexes in terms of financial
inclusion. The main aim of financial inclusion is to bring unbanked under the umbrella of
formal financial sector and the results of the study depicts that still a major chunk of Indian
women are not covered under formal financial services as compared to their male
counterparts. More and more consistent and vigorous efforts are required in this direction
because various economic and social factors like lesser income, lack of ownership of assets
for collateral, social norms etc. may not go in favor of females and thus act as major
bottlenecks in bringing parity between the males and females. It has been well documented
and various research studied have proved that the participation of women in financial sector
adds to economic growth and overall upliftment of the society as a whole. So, India cannot
afford to keep her females out of formal financial sector. There is an urgent need to set the
area specific and time bound targets for opening of female accounts by the banks as a first
step to promote financial inclusion among women. There is a need to enact rules which
discourage multiple accounts holding by male members in a family and instead promote
opening of accounts by female members. Government may introduce schemes providing
special incentives to females for using the services of banking sector in the form of higher
interest rates for the money deposited by them in their savings accounts or fixed deposits as is
being provided to the senior citizens. Loans can be sanctioned to females at subsidized rates
for undertaking some commercial activities which involves their personal skill and are being
run in their own names. Improving the economic empowerment of females will automatically
lead to the use of formal financial services by the females. At the same time there is an urgent
need to identify the barriers which prevent females from approaching the formal sector and

take corrective measures to remove the same.
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Annexure |
State-wise Performance of Coverage of Each Household with One Account

States Coverage of Households (%)
Haryana 100%
Himachal Pradesh 100%
Jammu & Kashmir 99.71%
Punjab 100%
Rajasthan 99.99%
Chandigarh 100%
Nct of Delhi 100%
Arunachal Pradesh 100%
Assam 99.96%
Manipur 99.76%
Meghalaya 100%
Mizoram 99.92%
Nagaland 99.92%
Tripura 100%
Bihar 100%
Jharkhand 100%
Odisha 99.85%
Sikkim 100%
West Bengal 100%
Andaman & Nicobar Islands 100%
Chhattisgarh 99.98%
Madhya Pradesh 100%
Uttar Pradesh 100%
Uttarakhand 100%
Goa 100%
Gujarat 100%
Maharashtra 100%
Dadra & Nagar Haveli 100%
Daman & Diu 100%
Andhra Pradesh 100%
Karnataka 99.97%
Kerala 100%
Tamil Nadu 100%
Lakshadweep 100%
Puducherry 100%
Telangana 100%

Source: https://www.pmjdy.gov.in/statewise-statistics
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PUNJAB : CRADLE OF INDIAN CIVILIZATION AND KHALSA OF GURU GOBIND SINGH
Professor Anurag Singh”
Abstract

Punjab, earlier known as Sapat-Sindh (FU3 ﬁ:IE) is a blessed sacred land where all religious

traditions of Indian continent emerged and flourished. On this sacred land Scriptures and
Religious Texts of Hinduism, Sufism, Sikhism, Buddhism were revealed and finalised. On this
sacred land of Punjab religious movements—Shaivism, Nathism, Sufism, Sikhism — flourished
and left an unending mark on life, culture and thought of the people. On this sacred land the
brave Kashudarks provided resistance to Alexander. This brave community of Kashudarks
introduced, Vikrami Samvat, then known as Malwa Samvat in 57BCE. Then it was known as
Malwa Samvat and it started with the month of Katak. On this sacred land the earliest
educational centre of education was established at Texla, which is now no more on the map of
the Indian or Pakistan. On this sacred land Sikhism was established by the Sikh Gurus with the
universal message of Fatherhood of God and Brotherhood of Man to bridge the wide gap

between different communities on the basis of caste, colour, language, culture and faith. By

incorporating the Hymns of 15 Mystic Saints, 11 Vedic Scholars Bhatts (<) transcending all

artificial barriers of caste, colour, culture, language, province and faith the Sikh Gurus
introduced oecumenicalism in theology and philosophy. In this was Guru Granth Sahib provides
a common meeting ground to the people of the world to congregate in Sikh Shrines without any
restriction.

Guru Gobind Singh De-Brahmised the Historical and Cultural tradition of India by
infusing the spirit of Self-Defence and making his Khalsa a blend of four castes. His Khalsa
baptised with Unbending Strong Steel was to be a combination of a Scholar, Warrior, Worker
and Servitor, which provided a new social order to establish righteousness: Dharma. This Strong
Army of God, called Khalsa, sealed the borders of India for ever and created an independent
Sovereign State of Punjab, touching the borders of Afghanistan. But with the emergence of
Political Saviours the atmosphere of hatred, communal tensions and social unrest is unleashed

and the victim is Punjab; a vast empire of 2,16,000 square Km has been reduced to 50,362

* Email:anuragsingh1953@yahoo.com
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square Km during the last 71 years. It is not the religion which divides but the misuse of religion
by the Political Saviours Which is proving suicidal. For our survival we will have to connect

ourselves with our roots.

Introduction

Guru Nanak, the Founder of Sikhism, was born on the sacred land of Punjab®, which in ancient
tunes was Sapt-Sindhu®. It was on this sacred land that First Book of Wisdom : Rig Ved (Rg
Veda)® was revealed about ten thousand year ago. It is the region where Buddhist scholars
assembled at a place, now known as Sultanpur, in district Kapurthala, after the death of Buddha
two thousand five hundred years ago, to sort out and edit earliest Buddhist Scriptures. It is the
region where the Nathpanthi Yogis and Saiva Cult were powerful religious forces, and in
Jalandhar alone there were about 30 Saiva centres. It is the region where Islam took its early
roots, and the first great Sufi Classic Kashf-Al-Mahjub® was written by
Sheikh Makhdum Ali Hujwiri, better known to the people of Punjab as Hazrat Data Ganj Baksh,
1000 years ago. It was in this region where Lord Krishna (Krsna) delivered his sermons, now
known as Bhagavad Gita®. It is the region where the first great Sufi Saint, Sheikh Farid radiated
such divine wisdom in Punjabi (1000 years ago), that Guru Nanak, Founder of Sikhism,
collected his God-illumined Logos of Divine Manifestation during his visit to Pakpattan and
made it a part of Sikh holy canon (Bani Pothi). It was in this region (Kashmir and Himachal) that
Hindu thought ranging from monotheism to crude form of polytheism triumphed and fell. It was
in this region that the Malwa people, the valiant race Kashudraks®, gave a though fight to
Alexandar the Great, at place between the rivers Ravi and Chenab. These very brave people,
Kashudraks introduced the Vikram Samvat in 57 B.C.”, and is now part of Sikh historical and
religious Literature®. This Vikrami Samvat was known as Malwa Samvat, and its starting month
was Katak®. This was the region where earliest human civilization, known as Indus Valley
Civilization took its roots, flourished and developed. It was again in this region of Punjab that
first Indian University was established in Texila'®, which was a centre of learning till the very
town of Texila was destroyed. It was this region, which faced all the ambitions conquerors from
52 BCE-1790 CE to rule India by force.**
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It was on this sacred land of Punjab that Sikhism emerged in the fifteenth century not to
confront any religious system or cult or people, but to bring back all humanity in worship of One
Absolute Unmanifest God. Guru Nanak, the founder of Sikhism, provided a common spiritual
home for prayer and worship, called Dharamsal, Sangat, Gurdwara®’. The Sikh religion
emanated from the revelation of Truth to Guru Nanak, and was organized by him and his nine
successors (Guru Angad-Guru Gobind Singh (1539-1708 A.D), in the light of their fresh and
unique experiences and realistic knowledge of social, ethical, spiritual and political problems of
humanity. A new lamp was thus lighted in the world of ignorance, and that lamp redeemed the
whole Dark Age (Kaliyuga) with the Religion of Love of God; the dharma of God's living
Presence. The Sikh Gurus established a new religion, which like all other higher religions of the
world had its own social, cultural and religious institutions to give it distinct identity, but in the
Scriptures-Guru Granth Sahib and Dasam Granth-they preached "Fatherhood of God, and
Brotherhood of Man". This call for realization of Oneness of spirit in all the human-beings,

religions, races and cultures, formed the rock foundation of Sikhism.

Sri Guru Granth Sahib is the only scripture in the world, which contains within its sacred
body the hymns of Six Sikh Gurus®, Fifteen Mystic Saints (Bhagats)'*, Eleven Bards (Bhatts)
and four devoted disciples of the Sikh Gurus®™, transcending all barriers of caste, colour,
province and language. The multiplicity of our languages, cultures, castes and communities and
their co-existence is widely proclaimed and advocated, but it is only in Sri Guru Granth Sahib
that we can feel the presence of the Primal Lord (Adi Guru) in different languages : Sant Bhasha,
Persian, Arabic, Sanskrit, Prakrit, Appabharmsa, Avadhi, Sindhi, Braj, Marathi, Bengali and
Punjabi (in all its dialects), all blended into Gurmukhi Script. In spite of diversity of authors,
languages and time gap of about 300 years'®, there is uniformity of thought and philosophy.
Inclusion of compositions of Mystic Saints (Bhagats) and Bards (Bhatts) of different provinces,
castes and cultures, was to demonstrate to the caste-ridden society of India that salvation depends
not upon caste, colour, creed and rituals, but upon intensity of devotion in contemplating the
Divine Name. God blessed Kabir, the Weaver; Ravidas, the Cobbler; Sadhna, the Butcher; Sain,
the Barber; Namdev, the Tailor; and Dhanna, the Farmer. Secondly, the idea was to establish the
fundamental unity of the religions in its pristine purity. To have, thus, inspired Lyrics of Mystical
Love (Shabads) of the Sikh Gurus, Hindu Mystic Saints, Vedic Scholars (Bhatts) and the Sufi
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Saints, conditioned to celestial symphony (Ragas), was to bow before the Word of God*’ and the
divine wisdom revealed by the One Unmanifest Absolute God. This is how the Sikh Gurus
introduced ecumenicalism in Guru Granth Sahib, which emerged as spiritual home for the
seekers of Truth.

Proem (Mulmantra) of Guru Granth Sahib, is based on Guru Nanak's experience and
vision of the One Unmanifest Absolute God, called 1k, Ekam, Eko, Ekas'® in the Sikh Scriptures,
and Oamkar = Manifest All-pervading Light of God, which gives life and divine spirit to all
living creatures™. It unfolds the vision of the Ultimate Reality and the creative power behind the
universe. Guru Granth Sahib advocates the philosophy that every devout, without distinction of
caste, colour or creed can practice the presence of God within by contemplating ceaselessly on
the Divine Name : Nam Japa. When a seeker of Truth kneels before Guru Granth Sahib, he
reverently submits himself to the Divine Wisdom of the Primal Lord (Adi Guru), revealed
through Sikh Gurus, Hindu Mystic Saints, Muslim Sufi Saints and Vedic Scholars (Bhatts). This
unity is diversity and respect and honour for all, enshrined is Guru Granth Sahib attracts the
Seekers of Truth, transcending all barriers of caste, colour, creed and cultures to congregate in
the holy Sikh Shrines (Gurdwaras) for attaining spiritual bliss and salvation. Professor Puran
Singh rightly opens: "Guru Granth is but One Song, One Idea, One Life. Immensity is the
substance of the Sublime. Guru Granth is thus the deathless song of the pilgrims on their way to
Harimandar (Golden Temple); the song of the Father written for the son. The path is unending
because the path that goes to the Temple of Love is also unending..... Guru Granth has the
Supreme quality of lighting our soul with love, and freeing us from all bondage of sense in the

light of self-realization. At every step, eternity looks at us through each single star of a song."*°

Revelation of such a scripture was a revolution of its own kind in social, economic,
political and religious order. The entire Brahamincal literature is full of contempt for the lower
caste people Shudras and Vaishyas. The Brahmins even distorted the Ancient historical texts
(Puranas) to play down the role of Kashtriyas in protecting the masses with the avowed purpose
of retaining their supremacy in society. We find that there are at least nine verses in Shanti Parva
of Mahabharta, stressing the necessity of combination and harmony between the Brahmins and

Kasatriyas, which clearly indicates the division of society on caste lines, and the combined
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opposition of the two lower castes to the Brahamical religion. Two lower caste people of society
are usually referred to in the Brahmanical literature as hostile, violent, boastful, short-tempered,
greedy, ungrateful, utterly undependable and unfit for any responsible work. Prof. R.S. Sharma
in one of his scholarly study Shudras in Ancient India cites a passage from Mahabharta in which
it is stated that at one stage the Shudras and Vaishyas, acting most wilfully began to unite with
the wives of Brahmins®’. This is a unique instance of vengeance of the victims-Shudras,
Vaishyas and women-against their oppressors. Max Muller has revealed that how the Brahmins
"mangled, mistranslated and misapplied", the original word agre to read agni in Purusa Sukhta
in the RigVeda in order to provide Rigvedic support to the burning of the widows??. Ever in the
Puranas Ashoka, the Great is referred as Buddhist and Shudra. The Mauryans are referred to
mainly Shudras and unrighteous : shudra-prayastv-adharmikah®. Playing down the role of
important classes of the society-artisans, workers, women-is the hall mark of Brahmnical
literature of ancient India with wholesale forgeries and interpolations in the texts®*, whereas God
was conscious of these wilful distortions and plight of His own people. Hence he sent Guru
Nanak, as an embodiment of this own image to restore the social, religious and economic order

in its pristine purity in the Dark Age : Kaliyuga.

Guru Nanak lighted a New Lamp of Divine Wisdom with the revealed Word of God, and
his Mulmantra to Guru Granth Sahib holds the following noble ideals to establish Kingdom of

God : Begumpura, Abchal Nagar, Dharmsal, Ramraj :

Ik : Unity. Worship One Supreme-Being, Who is the Creator of all to establish "Fatherhood of
God".

Oamkar : Creative power of the Supreme Being. Live in peace and respect religious sentiments

of others to establish "Brotherhood of Man".

Satinamu : One True Eternal Reality. God is the only Divine Essence, worthy of worship
throughout the world to end national and international conflicts, based on caste, colour, creed

and culture.

Karta Purakh : Common Creator of all. So we should co-exist on human plane and be at peace

with each other, caring for each other and not destroying each other. It is respect for human
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rights to end the bitterness, misunderstanding and strife in every sphere to establish culture of

peace; a programme adopted by UNESCO in 1995.

Nirbhau : Fearlessness. We should strive to oppose the demonic forces at every level without
fear to establish righteousness (Dharma) to make this mother earth Realms of Truth : Sach
Khand, Kingdom of God, as defined by Plato.

Nirvair : Without Enmity. We should cultivate this noble virtue to make this world as an ideal

place of living for the human society : Realm of Truth.

Akal Murati : Eternal God. We should meditate only on the revealed Word of Primal Lord, the

only source of immortality.

Ajuni : Liberation. To meditate on the divine Name only to merge our soul (atma) with the

Supreme Soul (Paramatma) to seek salvation : mukti, moksa and nirvana.
Saibham : Self-created Supreme-Being; Source of all creation. He ordains, what He Wills.
Gurprasadi : Grace of God for all.

In this way Guru Granth Sahib is providing a meeting ground to the people of the world
without distinction of caste, colour, creed or culture. Professor Arnold Toynbee rightly opines :
"The Adi Granth is part of mankind's spiritual treasure... of all known religious scriptures, this

book is the most highly venerated. The Adi Granth is the catholic anthology".®

Guru Gobind Singh during his pontificate of 33 years (1675-1708 A.D) totally De-
Brahmised the history of India by infusing the spirit of self-defense and making all his followers
a blend of four castes-Scholars, Warriors, Workers and Servitors of the society-and provided a
New Social Order to establish righteousness (dharma) in this world. Swami Vivekananda paid
glouring tributes to Guru Gobind Singh: "Men can never be united unless there is a bond of
common interest. You can never unite people merely by getting up meetings, societies and
lectures, if their interests be not one and the same. Guru Gobind Singh made it understand
everywhere that men of his age, be they Hindus or Musalmans, were living under a regime of

profound injustice and oppression. He did not create any common interest. He only pointed out

25
Guru Gobind Singh College for Women, Sector 26, Chandigarh



Gyankosh: An Interdisciplinary e-Journal
Volume I, December 2018

to the masses. And so both Hindus and Musalmans followed him. Yes, in Indian history, such as
example is indeed very rare."? All his life Guru Gobind Singh fought against the Hindu Rajas of
Shivalik Hills and the Mughals. He sacrificed his father, mother, children, home, hearth and city
estate Anandpur Sahib in his fight against the demonic forces, but he maintained a deep respect
for Hinduism and its ancient cultural traditions. Similarly, he maintained brotherly relations with
God-fearing Muslims. He believed that the heart in which the true light of Islam shines can never
have any bitterness and differences against him. This was his unshakable faith in common
human spirit. We have hundreds of examples to quote the bond of friendship and reverence,
which Guru Gobind Singh commanded among the Hindus and Muslims, but classic examples,
known to everybody are Ghani Khan-Nabbi Khan, Pir Budhu Shah, Diwan Todar Mal. There is
perhaps no other example in history of a Saviour with such a socio-philosophical outlook and
invincible spirit that refused to be embittered against any creed or culture, because of the
collective folly of its political or religious leaders. When Dr Radhakrishnan met Stalin, the
Russian dictator asked the Indian philosopher "how you will bridge the wide gulf between the
capitalists and the poverty-striken masses in India?" Dr Radhakrishnan replied, "The way Guru
Gobind Singh bridged the wide gulf between the Hindus and Muslims in our history?"

Guru Gobind Singh composed unique “Songs of the People"?’

, glorifying their innate
strength and power nearly sixty years before Rousseau wrote his Social Contract and about 150
years before Karl Marx formulated his Manifesto. These songs of the people reflects Guru
Gobind Singh's conviction and faith in the democratic will of the morally awakened masses. This
new social, economic and religious order sounded the death knell of Brahmanism, caste
prejudices, and overthrew the centuries old slavery of India and sealed the borders of North-West
Punjab for ever to grow and flourish is all fields. Bhai Nand Lal, the poet Laureate, rightly calls
Guru Gobind Singh — Be-kasa-ra-yar: A Friend of the helpless. This formidable strength of the
Khalsa Army of Guru Gobind Singh carved a Greater Punjab, the Sapt-Sindu of ancient times as
independent State under Misal Sardars which later on were consolidated in sovereign Rule of
Maharaja Ranjit Singh. The British rulers, who had captured whole of India, did not dare to

capture Punjab fo ninety-two years (1757-1849 A.D).
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During the eighteenth century, the Khalsa Army of Guru Gobind Singh was perpetually
at war with the alien rulers. It was as era of persecution, resistance, martyrdom and ultimate
victory. After this victory over the demonic forces, an era of peace gave impetus to overall
development in all fields-social, economic, communal harmony and education. During this
period monumental historical and educational literature was prduced and the boundries of Punjab
extended over a territory of 1,35,000 square miles/2,16.000 square km. Punjab was the most
advanced state in education, economy, communal harmony and literature. Even after annexing
Punjab by deceit and default the British Government continued the process of developing the
education system and infrastructure facilities in Punjab. Grierson's On Punjabi, H.A. Rose's
Caste and Tribes of Punjab and North West Frontier Provinces, G.W. Leintner's History of
Indigenous Education in the Punjab (1882), R.C. Temple's Legends of Punjab, J. Wilson's
Shahpuri-Kangri Glossary, Grammar and Dictionary of Western Punjabi; J Jukes' Western
Punjabi and English Dictionary, and E.O' Brien's Multani Glossary, Max-Arthur Maculiffe's The
Sikh Religion in six volumes are shining examples of development of education, language and

literature in Punjab even under the colonial rule.

But with the emergence of fanatic religious movements and counter movements in late
nineteenth century created an atmosphere of hatred, communal tensions and social unrest in this
region, the land of Mystic Saints, Divine Wisdom, Prophets, Martyrs. The kingdom that was a
jewel fell a prey to the scramble for power on religious and linguistic basis, gained ground,
reducing this vast empire of 2,16,000 square km to 50,362 square km. The famous word religion
is derived from the Greek word religio = "to bind together" but this very tool was grossly
misused to ruin this flourishing land of peace, communal harmony and economic development

and the process is still in action by our political saviors.

It is time to return to the divine wisdom, revealed and composed on this sacred land and
usher an era of understanding our own religion and extending respect and space to other faiths.
Punjab which is the cradle of Indian civilization can provide a role model for ushering an era of
peace, development and communal harmony by treading the path of love, compassion and

service, contained in our scriptures.
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END NOTES

1.

N

Punjab : From historical and geographical point of view, the word Punjab is used with different

connotations by the historians from the earliest times to present time. In the ancient times it was called Sapt

Sindhu, and its people were known as Malwas during 4™ Century B.C. It was only in the medieval times

that Punjab derived its name to denote : Land of Five Rivers. But even then the historians and Chroniclers

defined it with various boundaries.

(i) For British Rulers, it was the Malwa region of Punjab. For them Punjab. the land of Five Rivers served
as a metaphor.

(if) There are some other historians who have used the term for Ranjit Singh's Punjab as a Sovereign State.

(iii) There are other Chroniclers, who have used the term consciously for the Mughal province of Lahore.

(iv) For some historians this region is neither British, nor Sikh, nor the Mughal Punjab. It goes beyond
Hindus upto Afghanistan. It is not a geographical or political entity, but socio-cultural reality.

(v) The other names used are Madar-Desh, Panchnada.

The word Punjab is not used by Babar in his Memoirs, Babarnamah, but Abul Fazl in his Akbarnamah

used the name Punjab frequently. It was during the reign of Akbar (1542-1605 CE) that the Mughal

province of Lahore was enlarged to cover all the Five Doabs between rivers Satlej the Indus. There is no

room left for doubt that the present name Punjab was made current during mid sixteenth century. For

details see :

H.A. Rose's, Castes and Tribes of the Punjab.

R.C. Temple's, Legends of the Punjab. - Punjab in Peace and War.

B.S. Nijjar's, Punjab Under the Great Mughals - Punjab Under the Sultans.

G.L. Chopra's, Punjab As s Sovereign, State.

Barkat Rai Chopra's, Kindom of the Punjab.

Ganesh Das Wadera's, Char Bagh-i-Punjab.

Buddha Prakash's, Political and Social Movements in Ancient Punjab.

Babarnamah, Trs. A.S. Beveridge.

Akbarnamah, Trs. H. Beveridge.

Dr. D.C. Sarkar's, Ancient Malwa and the Vikramaditya Tradition.

Sapt Sindu : The Lord of Seven Rivers; one of the ancient names of Punjab.

Rg Veda (Rig Veda) : Book of Wisdom. It consists of 1028 Hymns, excluding 1017 Valakhilya hyms of

Mandala 8. The hymns were composed before the advent of Rg Vedic Aryans in the Ganga-Jamuna doab.

Its composition was taken up is South Afghanistan. Its origin is debated by the scholars, and its date is

variously fixed between 1700-1300 BCE. But the recent researchers have established the new date of birth

of Lord Rama to January 10, 5114 BCE at 12.27 P.M. Hence the date of origin is Rg Veda is too pushed

back to 10,000 years ago. For details see :

John Bowker, (Ed). The Oxford Dictionary of World Religions.

Braj Ranjan Mani, De-Brahamanising History.

Pushkar Bhatnagar, Dating the Era of Lord Ram: Discover the Actual Dates of Lord Ram.

Saroj Bala — Kulbhushan Mishra, Historicity of Vedic and Ramayan Eras.

Kashf al-Mahjub was composed in the 11" Century in Afghanistan. Although the author was a Sunni and a

Hanafite, Al-Hujwiri like many Sufis before and after him, managed to reconcile his theology with an

advanced type of mysticism. The most remarkable exposition of Doctrines of different Sufi Sects is given

in Chapter 14. He was the pioneer in exposition of doctrines of Twelve Sufi Schools of Thought.

Gita (Bhagavad-Gita : Song of the Lord). Forms the Part VI of the Mahabharta, and is divided into 18

Chapters with 700 verses. In it theory of Yoga, Karma and Dharma is explored.

Knowing full-well the armed strength of the Malwa-Kashudraka Confederacy, Alexander the Great tried to

ambush the Malwa people separately, but still both these brave tribes gave a tough fight to the Macedonian

king on the banks of river Ravi. After this defeat and heavy losses these two Punjabi tribes migrated to

Rajasthan: Dr. D.C. Sircar, op.cit; pp. 4-5.

This brave tribe of Kashudrak introduced the Bikrami Samvat iin 57 B.C. This Era was started on the

auspicious month of Katak. In Punjab, the Sikh Gurus accepted this Samvat and changed its starting month

from Katak to Chetra, whereas in Rajasthan this Samvat still begins with the month of Katak. These very

valiant people again migrated from Rajasthan to Punjab, and Bhatti Rajputs of Rajputara made Raipur their
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headquarters. From this clan of Bhatti Rajputs emerged Rai Bular in Talwandi Rai Bhoi, where Guru

Nanak was born in 1469 A.D, and now it is known as Nankana Sahib.

Bikarmi Samvat is used in Guru Granth Sahib, Dasam Granth, Vars of Bhai Gurdas, Hukamnamas of Sikh

Gurus and Holy Mothers, and all the Sikh Historical literature.

Originally the Samvat started with the month of festivals i.e. Katak.

Texila : An old flourishing town in district Rawalpindi (33° 40 N, 72° 50 E). Texila formed the eastern part

of the old kingdom of Gandhara. Strabo located the city between the Indus and the Hydaspes (Jhelum).

All the conquerors from Alexander, the Mecdonian King to Durranis in the eighteenth century entered

India through this region of Punjab.

All historical shrines of Guru Nanak and Guru Tegh Bahadur is eastern India are known as Sangat : Sangat

Tola, Dacca; Bari Sangat, Calcutta; Chhoti Sangat, Calcutta. In Guru Granth Sahib this term is used at

innumerable places : pp. 688, 1025. Similarly the word Gurdwara too is used at many places: pp. 351, 730,

930, 933, 1015. The word Dharmsal is also used at many places : pp. 7, 248.

In the printed versions of Sri Guru Granth Sahib hymns of Six Gurus, (Guru Nanak-Guru Arjan) and Guru

Tegh Bahadur are included. Whereas in all old manuscripts one Dohra attributed to Guru Tegh Bahadur is

included under Mahalla 10.

Fifteen Mystic Saints are : Sheikh Farid (1175-1265 A.D); Jaidev (1201-1245 A.D); Trilochan (1267-1335

A.D); Namdev (1270-1350 A.d); Sadhna, Beni, Ramanand (1367-1467 A.D), Kabir (1395-1495 A.D);

Ravidas, Pipa, Sain (1390-1440); Dhanna, Bhikan (1480-1573 A.D), Parmanand, Surdas.

(i) Eleven Minstrels (Bhatts) are : Kalsahar, Jalap, Kirat, Bhhikha, Salya, Bhalya, Nalya, Gyand, Mathura,
Balya and Haribans.

(ii) Four Devout Disciples are : Bhai Mardana, Baba Sunder, Bhai Balwand and Bhai Satta.

The earliest Mystic Saint is Sheikh Farid (1175-1265 A.D) and the First Sikh Guru Nanak (1469-1539

A.D) is born after a gap of 306 years. So the gap of 300 years is there, but the thought of the two mystics,

revealed through Adi Guru (God) is same, on the same land, but with universal message.

Word of God : In Indian religious traditions, the revealed wisdom of God is called Shabad, in Islamic

world it is Klima, Kalam ul Lah, Greeks call it Logos, Latin, Verbum, Hebrew : Dawar, Millah, Memra.

Most of the theologians have mistranslated the opening two words of Guru Granth Sahib (j ) as God is

One. But they are two concepts. For detailed interpretation of these two concepts see my forthcoming book,

Guru Gobind Singh's Shabad Hazare : Inspired Lyrics of Spiritual Enlightenment, pp. Xxxiv-Xiv.

Ibid., pp. xxxiv-Xiv.

Prof. Puran Singh, The Spirit of Oriental Poetry, pp. 82-83.

R.S. Sharma, Shudras in Ancient India, p. 280.

Ibid., p. 280.

Benjamin Walker, Hindu World, vol. 1, p. 362.

(i) Ibid., p. 362.

(ii) K.M. Panikkar, Hinduism and the Modern World.

(iii) R.S. Sharma, Aspects of Political Ideals and Institutions in Ancient India (1991).

(iv) Romila Thapar, The Past and the Prejudice (1975). Ashoka and the Decline of the Mauryas. (1991)

Dr Trilochan Singh et. al, (Foreword), The Sacred Writings of the Sikhs (UNESCO, 1960), p. 10.

Swami Vivekananda, The Complete Works of Swami Vivekananda : Conversations and Dialogues, vol. vi,

p. 469.
(i) judh jite inhi ke prasadi,

inhi ke prasadi su dan kare (Dasam Granth, p. 716).
(ii) Khalsa mero rup hai khas.

Khalse mehi haun karau nivas. (Sarb Lod Granth, 519-26).
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COLLABORATIVE HOSTING PLATFORMS: A CASE STUDY OF FOSSHUB

Dr. Preet Kanwal*

Abstract

Free and Open Source Software (FOSS) approach in software development depends upon
collaboration among the developers. The collaborative development approach allows evolutionary
development of software as the requirements may change during the development depending
upon developer’s own change of interest as well as based on user feedback. The geographic
distribution of the volunteer community makes the collaboration aspect difficult. The
collaborative project hosting platforms provide a service to the users by providing a common
place to be able to locate the software as per their need after due comparison with multiple
software of similar type. This paper intends to provide an insight into the various parameters
which contribute towards providing informative value regarding software available through
collaborative platforms. Case study approach has been used to identify the types of projects
available as freeware, the most popular category of software available through collaborative
platforms alongwith the importance of user feedback.

Keywords: Free and Open Source, FOSS, Collaborative platform, freeware, FossHub
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Introduction

Over the last decade and a half, some very successful Free and Open Source Software (FOSS)
(1,2) have emerged which has caused the software developers and companies to seriously
contemplate this form of collaborative development. FOSS approach in software development
depends upon collaboration among the developers. It also takes into consideration the user
feedback for betterment of the software. The collaborative development approach allows
evolutionary development of software as the software requirements may change during the
development process. The geographic distribution of the volunteer community makes the
collaboration aspect difficult. As the collaborative development approach has gained acceptance
as a viable model, many collaborative project hosting platforms have emerged like GitHub,
Sourceforge, Launchpad, FossHub etc. (3-6). Such platforms enable community culture for
individual projects as well as knowledge sharing among various projects. Apart from developers,
the collaborative project hosting platforms provide a service to the users by providing a common
place to be able to locate the software as per their need after due comparison with multiple
software of similar type and use it as freeware. This paper intends to provide an insight into the
various parameters which contribute towards providing informative value regarding software

available through collaborative platforms.

Methodology

The methodology uses case study approach for research problem under consideration. The study
used FossHub, a web based platform for hosting and downloading of FOSS projects including
certain projects which come under the definition of being freeware despite being closed
proprietary software (6). The relevant data was extracted in September 2018. A total of 178
projects were hosted on the day of data extraction. The details for each project including title,
type of software category it belongs to, number of downloads, type of operating system, last date
of update and number of reviews on FossHub have been collected. Subsequently, all the
collected data was compiled and computed using a spreadsheet package. Statistical tools such as

percentage analysis are used for analysis and interpretations.
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Data Analysis

The data has been analyzed on following parameters:

Category Count - To analyze the various categories of projects hosted on the platform
Downloads - To analyze the prolific projects based on their download counts.

Number of Reviews — To analyze the user interest in providing feedback

Operating System Platform - To analyze the distribution of projects among various
operating systems

Date of Last Update - To analyze the status of the hosted project

Analysis based on the above parameters is detailed as below:

A. Category-wise Distribution of Hosted Projects

It is clearly observed from Table 1 that a total of 178 projects have been hosted on FossHub. The

highest number of projects have been hosted under the category of Graphics Apps (14.04%),
followed by Utilities Software (12.92%) and Anti Malware (8.43%). In 10 categories, the hosted

projects range from 2.81-3.37% in number whereas remaining categories have less than 2.26%

projects. A total of 8 categories have single projects hosted under them.
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Table 1: Category-wise Count of Projects and Total Downloads

S.no. Number of
Category Projects Downloads | %Projects %Downloads
1 Anti Malware 15 12097124 8.43 5.42
2 Audio Editors 5 62456699 2.81 27.981
3 Audio Players 5 237475 2.81 0.106
4 Backup Tools 3 35144 1.69 0.016
5 Browsers 3 27478 1.69 0.012
6 Burning Tools 2 3005360 1.12 1.346
7 Chat Clients 1 7279 0.56 0.003
8 Codec Packs 1 84019 0.56 0.038
9 Database 3 1001586 1.69 0.449
10 Developer Tools 6 4237744 3.37 1.899
11 Disk Analysers 3 8573087 1.69 3.841
12 Ebook Apps 1 6842807 0.56 3.066
13 Email Clients 1 4237 0.56 0.002
14 Encryption 5 21595 2.81 0.01
15 File Archivers 2 26119 1.12 0.012
16 File Extractors 1 28145 0.56 0.013
17 File Managers 5 801475 2.81 0.359
18 File Sharing 5 36498669 2.81 16.352
19 Financial Apps 1 8966 0.56 0.004
20 Firewalls 3 10205 1.69 0.005
21 FTP Clients 3 27184 1.69 0.012
22 Game Emulators 1 1656372 0.56 0.742
23 Graphic Apps 25 11494342 14.04 5.15
24 Media Players 5 7712708 2.81 3.455
25 Mobile 2 3443303 1.12 1.543
26 Mount Images 1 9406 0.56 0.004
27 Multimedia 6 17018501 3.37 7.624
28 Network Tools 2 20818 1.12 0.009
29 Office Apps 3 25867 1.69 0.012
30 Operating Systems 4 7977494 2.25 3.574
31 Organisers 6 331351 3.37 0.148
32 Password Managers 2 756763 1.12 0.339
33 Pdf Apps 3 39687 1.69 0.018
34 Pre Release 3 70923 1.69 0.032
35 Security 2 37269 1.12 0.017
36 System Cleaners 3 45443 1.69 0.02
37 System Rescue 2 34213 1.12 0.015
38 Text Editors 5 1872428 2.81 0.839
39 Utilities 23 26667226 12.92 11.947
40 Video Editors 6 7962213 3.37 3.567
Total 178 223208724
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Category-wise Distribution of Projects and Downloads
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Fig. 1. Category-wise Distribution of Projects and Total Downloads

B. Download Distribution Based on Type of Project Category

Fig. 1 shows the distribution of projects based on software category and the corresponding
percentage of downloads for each category. It is observed from Fig. 1 that Audio Editors are the
most downloaded category of projects (27.98%) followed by File Sharing projects (16.35%)
despite both the categories hosting less than 3% projects each. Projects hosted under Utilities

category have 11.95% of total downloads.

C. Project Popularity

The project popularity can be determined from Number of Downloads. From Table 2, it is
observed that Project Audacity under Category Audio Editors is the most popular project hosted
on FossHub with highest number of downloads. A File Sharing Project gBittorrent is the second
highest downloaded project followed by Utilities Project Classic Shell. Although Graphics Apps
Category has the highest number of projects hosted under it, yet a project under it comes at the
fifth position from top in terms of individual popularity. Similarly, Category Anti Malware has
the third highest number of projects listed under it, yet a project under it comes at the tenth
position in topmost downloaded projects.
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Table 2: Project-wise Number of Downloads (Top 25 Projects)

S.No. Project Category Downloads
1 Audacity Audio Editors 61469176
2 gBittorrent File Sharing 36364883
3 Classic Shell Utilities 19841854
4 MKVToolNix Multimedia 14879583
5 IrfanView Graphic Apps 7376749
6 Avidemux Video Editors 7152610
7 Calibre Ebook Apps 6842807
8 WinDirStat Disk Analysers 6401740
9 HWINFO Utilities 6271683
10 Spybot Search and Destroy Anti Malware 5969993
11 SMPlayer Media Players 5216882
12 Android-x86 Operating Systems 5138391
13 UsbFix Anti Malware 4332054
14 MyPhoneExplorer Mobile 3354336
15 Remix OS Operating Systems 2751190
16 Light Alloy Media Players 2430910
17 SpaceSniffer Disk Analysers 2159823
18 InfraRecorder Burning Tools 2151004
19 PSPad Text Editors 1817142
20 Universal Media Server Multimedia 1766922
21 ZSNES Game Emulators 1656372
22 Code Blocks Developer Tools 1519768
23 ConEmu Developer Tools 1471889
24 RogueKiller Anti Malware 1333236
25 KiTTY Developer Tools 1218685
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D. User Interest in Project Improvement

The user’s interest in any project’s improvement can be ascertained from Number of Reviews
provided for a particular project. From Table 3, it is observed that Project FotoSketcher under
Category Graphic Apps is the project with highest number of reviews hosted on FossHub
although it is not in the top 25 downloaded projects. It has been observed from Table 2 and Table
3 that 16 of the top downloaded projects also have garnered considerable user interest in terms of
reviews.

Table 3: Project-wise Number of Reviews (Top 25 Projects)

S.No. |Project Category Downloads
1 FotoSketcher Graphic Apps 480
2 MyPhoneExplorer Mobile 416
3 UsbFix Anti Malware 314
4 Light Alloy Media Players 311
5 MKVToolINix Multimedia 229
6 Audacity Audio Editors 227
7 Classic Shell Utilities 196
8 Spybot Search and Destroy Anti Malware 189
9 gBittorrent File Sharing 176
10 WinDirStat Disk Analysers 153
11 Junkware Removal Tool Anti Malware 102
12 SpaceSniffer Disk Analysers 99
13 PSPad Text Editors 89
14 SMPlayer Media Players 85
15 Synfig Graphic Apps 63
16 Calibre Ebook Apps 56
17 ConEmu Developer Tools 52
18 VisiPics Graphic Apps 52
19 ZSNES Game Emulators 43
20 mp3DirectCut Audio Editors 41
21 Diagram Designer Graphic Apps 36
22 Password Safe Password Managers 35
23 Caesium Image Compressor Graphic Apps 30
24 IrfanView Graphic Apps 29
25 TEncoder Video Converter Multimedia 25
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The data showed that the projects may run on multiple platforms i.e. they are compatible with

more than one operating systems. All the hosted programs run on Windows operating system

although the version of operating system may vary from project to project. In addition to

Windows, some projects are able to run on Linux, Mac OSx, BSD/FreeBSD, Solaris etc. Of the
178 projects, 63 (35.39%) could run additionally on Linux, 60 projects (33.71%) supported Mac
OS followed by 23 (12.92%) supporting BSD or FreeBSD. Table 4 shows the percentage

distribution of projects in various cross-platform combinations.

Table 4. Distribution of Projects across Platforms (Operating Systems)

S.No. Operating System No. of %
Projects | Distribution

1 Windows 178 100
2 Windows + Linux 63 35.39
3 Windows + Mac OS 60 33.71
4 Windows + BSD or FreeBSD 23 12.92
5 Windows + Solaris 6 3.37
6 Windows + Others 6 3.37

Windows + Linux + Mac OS 54 30.34

Windows + Linux + Mac OS + BSD 22 12.36
9 Windows + Linux + Mac OS + 5

BSD+ Solaris 2.81
10 Windows + Linux + Mac OS + BSD 2

+ Solaris + Others 1.12
11 Windows + Linux + BSD 1 0.56
12 Windows + Linux + Solaris 1 0.56

The data shows that all the projects hosted on FossHub run on Windows which makes it possible

for users of Windows operating system to download and use free software.
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Project Distribution across Cross-Platforms
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Fig. 2: Distribution of Projects across Cross-Platforms

F. Project Status
The Fig. 3 shows that the number of projects with reference to their date of last update. The date

of last update is a representative of the status of the project in terms of it being stable or active
under progress or inactive. It has been observed that 87 projects hosted on FossHub are active as

they have been last updated in the year 2018. The last date of update of 2 projects was not

available.
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Count of Projects Updated Year-wise
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Fig. 3: Count of Projects updated Year-wise

Findings

The study was conducted using the FossHub, a project hosting platform. The major findings of

the study are:

e There are 178 projects hosted on FossHub till September 09, 2018.

e The highest number of projects have been hosted under the category of Graphics Apps
(14.04%), followed by Utilities Software (12.92%) and Anti Malware (8.43%).

e The top most downloaded categories are Audio Editors, File Sharing and Utilities.

e The Project Audacity (Audio Editor), gBittorrent (File Sharing) and Classic Shell (Utilities)

are the top three most downloaded projects.
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e Most projects which are among the most downloaded projects also have been the ones
which have been provided user reviews.

e All the projects hosted on FossHub run on Windows operating system. In addition to
Windows, cross-compatible operating systems favored by projects on FossHub include
Linux, Mac OS, BSD.

e 87 projects i.e. 48.88% projects are active in terms of software updations.

Conclusion

With various project hosting platforms having come up over last decade, an in-depth information
on types of projects being hosted and corresponding user interest in terms of use and
improvement is required. The study conducted on FossHub has provided useful insight into

various parameters of project hosting platforms.
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‘MOUNTAIN MUSE’- AN EXPLORATION TO HUMAN CONSCIOUSNESS AND
ETERNITY

Dr. Kavita Singh*
Abstract
This research paper is a visual exploration to the mighty and ageless mountains especially the
‘Himalayas’ and the journey of four prominent painters who devoted their lives painting the
magnificent moods of the mountains discovering, exploring and demystifying the layers of
mysticism, mystery and the heights and depths human consciousness in search of eternity and
sublime divinity. It throws ample light on the monumental work these artists created by sharing a
single muse that is the mountains. It captures the richness of their precious contribution to the
world of art. It is heartening to note that their muse was our own Himalayas which opened new
vistas for the creative people to explore and it is sincerely hoped a new generation of artists will
be inspired and motivated enough to further carry forward this spiritual exploration in quest of
peace and harmony for the mankind.
Keywords
Shan Shui, Himalayas, Nicholas Roerich, Altai Himalaya, Roerich Pact and Banner of Peace,
Bireswar Sen, Abanindranath Tagore, Nandlal Bose, Wash Painting, Taiken, Arai Kampo,
Serbjeet Singh, Himalaya Darshan, Satwant Singh.
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Introduction

The enigmatic and myriad moods of mountains have always been a source of wonder and delight
for the mankind with mesmerizing and enchanting glimpses of snow-covered peaks, roaring
waterfalls, cascading brooks and rivers meandering in the valleys covered with bounties of flora
and fauna. The faces of rugged rocks and boulders hiding behind the lonely clouds and the divine
light falling on their contours presents a picture of an old hermit sitting deep in meditation and in
the layers of his lap covered under the heavy and mysterious silvery fogs umpteenth number of
species of birds and animals lie cosily in deep slumber. The moods of the mountains change with
the change of the season. Each moment presents a million hues and tints as light plays hide-and-
seek. Sometimes the mountains appear as unconquerable monarchs- angry and furious and on the
other moment these mountains shower their love and affection on the living beings like a kind
old nanny in whose lap the civilizations blossom and flourish. It offers habitats to millions and
turns hostile to the others who try to ravage her modesty. Both love and wrath of the mountain is
insurmountable. Since ages our forefathers worshiped them as divine entities realizing fully their
power and splendour and sought refuge in the lap of nature, where the realm of solitude reigns
and divine wisdom touches their innermost soul. Hermits, saints, Gurus, adventurers and seekers
of sacred and pious consciousness have always nurtured a desire to make their abode in the
pristine and mystical cloak of mountains where the resonance of the ‘Divine Creator’ can be felt
and their egos, pride and follies are sucked out of their psyche. In India, we refer to mountains as
the ‘Abode of Gods’. God has infused an ineffable spirit in the mankind which acts as a catalyst
to conguer the unconquerable and courageously visit the unknown and unchartered terrains of
cerebral landscapes. Perhaps the mighty mountains offer this opportunity in plenty to test the
strength and perseverance, the Homo sapiens possess. The winds of wisdom flow through the
woods and peaks like ethereal aroma and no doubt countless philosophers, writers and artists
have been flocking to the mountains to relish the source of enlightening power, each quenching
his/her thirst from the spring of knowledge to gain salvation and immortality.

‘Shan Shui’: A Journey into Mysticism

Since 5™ century A.D, generations of Shan Shui master artists and thinkers derived strength from
the mesmerizing and mystical beauty of rocks and mountains covered with mists and fogs- to

bask in the glow of ethereal beauty, divinity and infinite wisdom. Their basic philosophy was to
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go beyond the physical to the metaphysical which directly connects one’s soul to the almighty-
‘The Ultimate Creator’. These Chinese artists produced countless black and white ink drawings
and paintings where one is astonished to find the deftness of their brushwork which had the
power to create thousands and thousands of shades in black and white on handmade paper and
they were able to capture the vast mountain ranges in a few delicate brushstrokes. In Chinese
philosophy as well as in other great civilizations which developed in different parts of the world,
mountains are always revered as sacred places and seen as the home of the immortals as they are
close to heavens. When Chinese painters work on a Shan Shui painting (Plate No.1), they do not
try to present an image of what they have seen in nature, but what they have thought about
nature. It is immaterial whether the colours and shapes look like the real object or not.* They
employ certain symbols to capture the undercurrents of composition like harmony, balance,
texture, rhythm, lines and forms adding a rare meditative and magical charm.

To capture the essence of Shan Shui painting, eminent Chinese author- Ch’eng Hsi says that,
“Shan Shui painting is not an open window for the viewer’s eye; it is an object for the viewer’s

mind. Shan Shui Painting is more like a vehicle of philosophy.”

Nicholas Roerich- ‘The Hermit of Himalayas’

In tune with these lofty thoughts, artists who dedicated their whole lives in capturing and
savouring the nectar of creative essence, which flows from the metamorphosis of mind and
eternal beauty- a true blissful journey into pious and sacred visual enlightenment, the name that
comes to our mind is Nicholas Roerich, though born in Russia in 1874, reached India in 1923
and made his way to ‘Himalayas’ where in that ageless land, amid the snows of Himalayan
range, he sought to turn his thoughts to the Eternal. By the end of December, he was already in
Sikkim on the southern slopes of the Himalayas, and it is clear by the speed with which he
reached the mountains that the Himalayas were where his interest lay. His team was mesmerised
with the heavenly beauty of the Himalayas. Roerich wrote about his first Central Asiatic
Expedition in his Book- ‘Heart of Asia’ and he creates for the reader a vivid account of the
wonder of the land and its people. However, the images are nowhere as vivid as in the 500 or so
paintings that resulted from the trek. In Kanchenjunga, Sikkim Pass, His Country, The Great

Spirit of the Himalayas (Plate No.2), and the Banners of the East series, we can see
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philosophical concepts and ideas giving birth to visual images, and the splendour of the Northern
India providing the physical setting.?
Nicholas Roerich writes in his famous travelogue- ‘Altai Himalaya’:
“India, we know the depths and the fineness of thy thoughts.
We know the great OM which leads to inexpressible heights.
We know thy great guiding spirit. India, we know thy ancient wisdom,
thy sacred scriptures in which is outlined the past, present and the future.
And we shall remember thee with the same tremor
as the most precious first flower on the spring meadow.”*
Nicholas Roerich fully understood what India stands for and was awestruck with the majestic
beauty of the Himalayan range. He found himself deeply immersed in the fathomless
philosophical reservoir of wisdom. It was a turning point in his life. As at all important turning
points in the world’s history, there have appeared great artists whose destiny was to illuminate
Life, by giving form and colour to the spiritual tendencies of their time. Nicholas Roerich’s work
comprises around 7000 paintings and sketches; stage decorations, designs and costumes
produced for the most claimed theatres and opera houses in Europe and the U.S.A.; great number
of books, countless articles and essays. No doubt, Nicholas Roerich was referred to as an
‘Apostle of Beauty’’, Messenger of Culture’, ‘mighty Warrior of the Spirit’ and ‘Master of
Himalayas’ by some of his eminent contemporaries.
Rabindranath Tagore wrote in his letter to Nicholas Roerich:

“I have keenly followed your most remarkable achievements in the realm of Arts and also your
great humanitarian work for the welfare of the nations of which your Peace Pact idea with a
special Banner of protection of cultural treasure is a singularly effective symbol. I am very glad
indeed that this Pact has been accepted at the League of Nations and | feel sure that it will have
far-reaching effects on the cultural harmonies of nations.”

Rabindranath Tagore accorded his great appreciation to this Russian artist who chose to
undertake his quest for peace, harmony and promotion of creative journey from the Himalayas-
‘The Crown of India’s Mystic Fervour’. This was indeed an honour for the India’s rich
civilization which through centuries has infused a sense of missionary zeal in the minds of

seekers who are ready to devote their passion for the betterment of humanity. Roerich had a
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wider canvas beyond painting the Himalayas. He fully endorsed that young people should be
motivated to take the task of protection of cultural heritage and philosophy right from the
beginning. Novel ideas and cultural values should be preserved in this universe he felt.

George Roerich- Son of Nicholas Roerich and Tibetologist further elaborates that, “In
this far valley of Kullu blend keen mountain air and warm southern sun. Here, too, wondrously
blend races, languages, religions, arts and the natural phenomena of many diverse climes, to
create anew a veritable paradise alike for the scientist who looks only to the present and for him
who reckons man’s and Nature’s story in thousand- year units. On this spot, but no less on Asian
sites within quick attainment, have the ages left more profound strata of the past then remain
uninvestigated elsewhere on the globe.”

In his book titled ‘Nicholas Roerich-the Master of the Himalayas’ (2003) renowned
author Barnett. D. Conlan writes, “His soul is attuned to the heights of Himalayas and is in
accord with their sublime majesty. He shares their stability, reflects their serenity, enjoys their
breadth of vision. Here his artist soul vertibaly penetrates to the inmost secrets of the primeval
forces that underlie the manifested world. Something of these profound conceptions are
transmitted to the world at large in his gorgeous creations of line and colour.” Nicholas Roerich
had a firm belief that the prerequisite for cultural development and preservation is peace. Once
the peace is maintained around us then only we can interact with the ‘Higher Sublime’. And his
works presents deep attainment of spiritual, energetic experience and act as an active mediator
between the painter and the viewers in realizing the invisible subtle world.

Nicholas summed up in ‘Roerich Pact and Banner of Peace’ (1935):
“In Beauty we are united,
Through Beauty we pray,
With Beauty we conquer.”

In most of his paintings done in Tempera on board there is a sense of drama, the urgency
of a message to send or receive, a traveler to greet, a mission to perform, a path to travel. The
towering mountains stand for the spiritual goals that humanity must set for itself. Ushering in a
new dawn he reminds people to carry the banner of light to defeat the host of darkness. His
prominent paintings include: ‘Study of Mountains-I’, ‘Buddhist Monk returning from Lahaul’,

‘Rohtang Pass, ‘Shery Monastry in Ladakh, ‘Study of Mountains-II’, Study of Mountains-III,
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‘Command of Rigden Djapo’ (Plate No0.3), ‘Padma Sambhava’, ‘Dorje- the Daring One’,
‘Milarepa’, ‘Krishna’, ‘Palden Lhamo’, ‘The Greatest and Holiest of Tangla’, ‘Warrior of Light’,
‘White Stone’, ‘Mount of Five Treasures’ (Plate No0.4) and ‘Path to Shambhala’. Nicholas
Roerich-the Hermit of Himalayas died in Naggar, Kullu on December 13, 1947. His body was
cremated and its ashes buried on a slope facing the mountains he loved and portrayed in many of

his works.

Bireswar Sen- ‘A Mystic of Mountains’

Bireswar Sen who was born in 1897 at Calcutta, as a young boy he started dabbling in water-
colours and both his father Rai Bahadur Salieswar Sen, a Professor of English Literature at
Calcutta University and his grandfather Yajneswar Sen, a solicitor, were delighted to find an
artistic spark in him. His father had a large library of books on art and the young boy was
initiated to the world of art which further triggered in him a desire to be an artist. Slowly but
steadily, he was introduced to the fine nuances of art specimens and the stalwarts of art like poet
and artist- Rabindranath Tagore, Abanindranath Tagore and Gaganendranath Tagore-the painter.
Nandlal Bose known as the ‘Master Moshai’ and the Japanese painter- Okakura Kakuzo, were
amongst the several other artists active at that time and there was a constant exchange between
Indian artists and Japanese artists. This resulted in transforming the Indian art scene and
numerous styles and experimental works were created. Each artist investing his/her own artistic
sensibilities and a free flowing stream of creativity flowed through the length and breadth of
Bengal. Enthused with restless spirit for experimentation, Bireswar Sen at the age of twenty-one
got his Bachelor’s degree and had a chance to meet and interact with the icons of Indian art
Abanindranath Tagore and his pupil Nandlal Bose and made an impression on them.

In a letter of testimony appreciating the effort of this gifted young artist Abanindranath
Tagore writes that he had met this lad barely six years or so but was impressed with his desire to
learn more and more. In turn, Bireswar Sen consider Abanindranath Tagore as his mentor and
guide from whom young Bireswar learnt valuable lessons in skilful handling of mediums and
how to attain dexterity and versatility in art. Through this learning process, this young artist soon

attained considerable control over ‘Wash Painting’ which he learnt from Gaganendranath and
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others who had picked up this form and style from the Japanese masters like Taiken and Arai

Kampo.®

Besides painting, he was interested in English literature too and started his teaching
career at a college in Patna. In his earlier works, he was attracted to figure painting and painted a
few themes found in English literature and in Mughal history. But soon, he diverted his attention
to drawings depicting vast expanses of land and gently flowing rivers of Bengal. This generated
an interest in him to seek and explore the vistas of Bengali landscape till he met ‘Nicholas
Roerich’- the Great Russian Painter, who was also a designer, a seeker and a visionary par
excellence. Roerich made Naggar in Kullu his permanent abode where he campaigned for
preservation of culture, languages and spread the message of peace and serenity. Bireswar soon
lost interest in English literature and started teaching art at School of Arts and Crafts at
Lucknow. His sustained interaction with Roerich stirred a kind of a silent revolution in
Bireswar’s mind. He started looking at the ‘Himalayas’ with newly acquired vision which gave
him immense peace and joy where solitude and the mystic mists covering the mountains moved

him deeply.

The pristine and the tranquil beauty of majestic Himalayas overwhelmed his soul and he
started reading the Himalayas as a wonderful book where each contour of the rocks and
mountains presented a joyous chapter. As he had mastered the art of water-colours painting, he
chartered a new coast for his unending quest for finding sublime beauty and wisdom in
Himalayas and soon painting after painting, he bared his soul in monumental yet very small in
size water-colour paintings on paper to the astonishment of all. In his miniature water-colour
paintings as small as 2.5 x 3.5 inches, he started depicting human figures in all together new
avatar keeping in mind the proportions and the scale as compared to the lofty mountains (Plate
No.5).

Dr. M.S. Randhawa- a renowned art lover and art connoisseur says that “from amongst
his (Bengali) contemporaries, he is perhaps the only one who has successfully resisted the lure of
romanticism and mythology. Though he is a clear thinker and a rationalist yet his pictures

possess a mystical air and convey sentiments of a true lover of nature. In Bireswar Sen, India has
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found the finest interpreter of the grandeur, mystery and beauty of her Mountains. He has paid
homage to the sublime peaks, awesome gorges and thundering rivers of the Himalayas in
countless landscapes. His love and devotion for the Himalayas is the secret of his success as a
mountain painter.” Dr. M.S. Randhawa further quotes the statement of Bireswar Sen: “l am still
a primitive man offering oblations to the undying spirit of the ever-lasting hills.”

“....In the background of mighty mountains his figures grew smaller and smaller as merely
symbols. With a gentle stroke of the brush he creates a woman carrying a pitcher, a shepherd
smoking a pipe, a sadhu draped in saffron, microscopic shepherds, horsemen, cattle, horses and
goats. An astonishing achievement in his nature water-colours often made people wonder
whether he uses a lens to create such microscopic figures of humanity and animals. This indeed
was an unparalleled achievement, a breakaway from bold and powerful thick strokes of
Roerich.....”"(excerpts from an essay titled ‘The Art of Bireswar Sen’ written by Dr. M.S.
Randhawa in the book titled- ‘A Quite Passion’- Nature and Man in the Art of Bireswar Sen
published in 2012).

Bireswar Sen’s precious water-colour paintings soon became a raise with rich and
powerful aristocratic classes who collected them in large numbers (Plate No.6). Rulers and
Maharajas of several Indian states like Patiala, Travancore, the Countess of Lytton, Maharani of
Coochbehar and many art lovers and artists acquired his works for Museums and art galleries.
His outstanding masterpieces include: ‘Bless Us, All highest’, ‘The Sadhika in Meditation’,
‘Victory of Light’, ‘Tibetan Dzong’, ‘Forest Glade’, ‘Pilgrims to the Himis Monastery’, ‘Golden

Glory’, ‘The Pinnacle’, ‘Dawn at Gopeswar’ and ‘The Hermit’s Cave’.

Serbjeet Singh’s Lens and Brush:

Artist Serbjeet Singh who was passionately in love with the Himalayas always considered
himself as a ‘Pilgrim’ to the profoundly sacred persona of the Himalayas. The sight of each peak,
rock, rivulet or a waterfall mesmerised his heart and soul and he cherished to absorb the serenity,
tranquillity, the innocence, the silence and the strength of the majestic mountains. His tryst with

mountains started at young age. He was born in 1925 and had immersed himself fully in
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capturing the moods, the wisdom and the scent of Himalayan air throughout the duration of his
life. He was not only a renowned artist but also a celebrated film-maker whose first feature film-
‘The Avalanche’ won President’s Award in 1964. This film was filmed on locations at 18000
feet and its music was provided by the great musician- Pandit Ravi Shankar. During a span of
fifty years, he produced 400 documentaries on sociology, history, arts and culture and tourism
related to the Himalayas. Another epoch-making work was his highly applauded 26 episodes
Serial titled ‘Himalaya Darshan’ which was well received in India as well as in other countries
and this resulted in attracting tourists from across the world to the Himalayas in great numbers.
His special interest was to explore Ladakh and Himachal Pradesh and he became a household
name in Europe and America. In 1994, the then Chief Minister of Himachal Pradesh- Sh.
Virbhadra Singh gifted his remarkable works to the people of Himachal Pradesh after an
exhibition of his paintings at the Shimla Town Hall. These paintings have found a permanent

place in a Museum.

Bombay film industry was so enthralled to see the scenic beauty of Himalayan towns in
Himachal Pradesh that other film-makers from Bollywood flocked to the locations in Dalhousie
and Chamba and popular feature films like ‘1942-A Love Story’, ‘A Himalaya Putra’ and ‘Dil’
were filmed on these locations. ‘Bill Aitken’- a Scottish born, naturalised Indian travel writer and
a mountain lover writes, “The secret of Serbjeet Singh’s ongoing excellence as a painter (he is
now in his 80s) lies in the embracing of four-letter word ‘life’ (or perhaps more accurately,
larger than life!). Totally dedicated to his craft from the tender age of ten- when he sold his first
painting to an angrez memsahib for Rs. 25 in Dalhousie-now, at 82, his book of sketches done
during the Indo-Pak War is priced on the international market around rupees 25 lakhs. The same
mastery of line and colour are evident both and it is his unfailing talent to transmute artist’s
materials into the golden realm of deathless art that makes any visit to his Gulmohar Park home
so energising”.® Serbjeet Singh never ceased to adopt new art materials and technologies and

was especially excited to try acrylics on canvas and high-tech Japanese pens for sketching.

Unlike the fugitive palettes that have plagued works of art in the past, the new metallic colours

stay for true two millenniums and it was refreshing to find someone learning new techniques
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even in his advanced years. Since the time, he started closely examining the minute details,
textures and contours of the Himalayan slopes, woods and rocks, his ferment desire was to
capture it sincerely and truthfully adding a few compositional changes here and there and one
could see the dry desert and its rugged rocks gleaming like silk emerging with ever present
silvery mists. The vast expanse of river originating from the Ladakh region looks like a silky
ribbon flowing in the mighty gusts of Himalayan wind. In the painting titled ‘Dhaulagiri’, the
imminent harsh planes one often encounters in the mountains has been delicately touched and
softened with light blue tones and this effect leads to a divine experience and an air of bliss
touches one’s consciousness. His prominent paintings on Himalayas include ‘Indus in Ladakh’,

‘Ladakh Motor Highway’ (Plate No0.7), ‘Gompa at Karsha’, and ‘Zanskar’ (Plate No.8).

Satwant Singh- ‘The Gusts of Mountain Muse’:

Acrtist Satwant Singh has achieved a mastery over drawing and has great proficiency in handling
mediums such as water-colours, pen and ink, acrylic, oil colours and mixed media. He has even
created many terracotta sculptures and a large number of such works are in the permanent
collection of various museums and private collectors all over the world. Satwant Singh was born
at ‘Shimla’- the Queen of Hills, Himachal Pradesh in 1948. As a toddler, he picked up charcoal
and started drawing on the walls of his house. As he grew up, he used to roam about with a
sketch-book in his hand in the mountain slopes and gorges and his heart was filled with joy
seeing the unparalleled scenic beauty of Shimla hills. He sketched every tree, rock, waterfall,
brook, lonely paths in the woods, terraced fields and the tall deodar and pine trees. He discovered
secret heavenly places where he could find the hidden treasures of rare varieties of flora and
fauna- pomegranate trees, mushrooms and Banafsa flowers. He was deeply fascinated with the
native folks, their dresses and the shepherds with sheeps and goats and observed the rams
specially who according to him looked and behaved like human beings. (Plate No.9) Ladybirds,
Red Robins, Koels and jet-black Ravines filled him with curiosity. Houses made of wood and
slates shimmering with dewdrops and ever-changing drama of light and dancing clouds filled his
heart with merriment. Lonely clouds perched on the hill-top raised many wonderful questions in
his mind. Each glade of grass and bush became his companion. At heart, he feels once a Hillman

is always a Hillman. The love these hills gave him, he never betrayed it and faithfully depicted

50
Guru Gobind Singh College for Women, Sector 26, Chandigarh



Gyankosh: An Interdisciplinary e-Journal
Volume I, December 2018

the essence of hills, rocks and boulders filled with exciting textures, shapes and forms. From the
very beginning, we find depiction of transparent rocks, birds flying in merriment, sheeps grazing
lazily in the meadows and powerful and protective robust ram keeping watch on the flock. He
strived hard to unfold the mystery and mysticism in the solitude and how gently and calmly the
hill folks engage themselves in their daily chores. Mountains for him are like his Mother’s lap,
where he feels safe and happy as it showers bounties of affection like a caring mother who
caresses his forehead with a gentle hand. (Plate No.10) He created thousands of drawings and
water-colour paintings to capture the enigmatic moods of the hills. Even after living in plains for
over 55 years at Chandigarh, his works still offer glimpses of hill contours. He is a recipient of
scores of awards and honours and has organised more than sixty solo shows of his works and
participated in more than four hundred prestigious art exhibitions in India and abroad. He
dedicates all his creativity to the hills.

Conclusion

The mountains as muse have inspired a large number of artists and they in turn have respectfully
offered their artistic creations at the feet of ‘Mother Nature’ who propelled their hearts and
minds to unravel the mysteries about human consciousness demystifying the enigmas and
sublime divinity. Each artistic endeavour resulted in exploration of not only physical charm of
the mountains but also explored the realms of human perception and the unfathomed

perseverance and grit of human spirit.
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SPIRIT OF FREEDOM

Dr. Savneet”

Abstract

Each one of us is created with some purpose in life and that purpose can be attained by practicing
free will. Free will is that we have the right to be free from the constraints that others might place
on us. Sometimes, these restrictions are within our own psychological makeup. From the
Humanistic perspective, freewill emphasizes the values of morality, dignity and personal
transformation which mean that each human being is a good human being and each one needs
love, acceptance and respect. But do we really get that? Are the individual differences accepted?

The main purpose of this study is to understand that the choices we make and our actions are the
combination of the energies in the cosmos and the way they progress through time. This paper
also considers why free will needs attention and how mastery to control the will results in the

freedom of choice.

Key words: Free will, Freedom and Determinism

* Head, Department of Psychology, Guru Gobind Singh College for Women, Sector-26, Chandigarh, Email:
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Introduction

Freedom is basically the ability of the person to follow his own will and has control over the
actions for which he is accountable for, throughout his life. The choices we make are shaped by
many factors but what really matters is the type of psychological machinery that pushes one
towards a particular situation. Our brains give us a perception of choice but no choice is truly
being made. The brain activity is constrained by rigid natural laws and conscious human minds

are the product of physical brain activation.

Our choices and many of the prior actions, and the present actions, are effects of certain
causal sequences. Behaviourists like Skinner believe that “free will” and “motivation” are the
real causes of human behaviour. According to him, the cause of all behaviour lies in the

environment i.e the reinforces and punishments. Determinism holds

(i) that free will is put in doubt because every event is produced by prior events operating
within a linear causal chain and

(ii) that the nexus of physical events is closed under natural laws, thus: Kant believed that
everything happening in the world happens in accordance with the moral laws created by
the person himself and each event results in the action which again leads to another event.

“A person acts freely if he does of his own accord what must be done” where the “must be” is
given a causal (not rational or moral reading) within a temporal sequence of neural and
psychological events within the agent. Random chance (‘freely’) generates options and human
decision making is then effectively determined by the causal effects of life experiences and a
psychology based on biological mechanisms.

Studying and understanding human behaviour is really complex as behaviour is dynamic
(continuously changing). The question is how to practice free will without offending others. First
and foremost is a control on our thoughts. Once the thoughts are channelized it is easier to work
on other aspects. For example if two people meet they could be friends, they might not like each
other or make a compromise. Free flow of thoughts either positive, negative or neutral is very

important. The cognitive processes (Problem solving, Reasoning and Memory) are dependent on
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how we regulate our thought processes. Cognitive psychologists believe that rational processing

of information leads to the decision-making process.

Our thinking processes are based on our perceptions is based mostly on our past
experiences. When a similar situation is presented to different people, they perceive the situation
in a different way and solve their problem with a different solution. The conscious reflection of

the behaviour helps in achieving the goals along with planning and organization of thoughts.

It was found that people with low self - esteem blamed others for their situation and
looked for short cuts to come out of that problem. These individuals see the situation as an end to
their world and stop making efforts to come out of it. Learned helplessness is also seen in such
individuals. Hearts of hearts they start enjoying being in that situation as they get attention. They
curse God and visit various holy places and ask for mercy. There are people who believe that
what ‘is’ is inevitable are therefore they believe that they don’t have the ability to control their
destiny. This means the determinism is influenced by the conditions outside the individual which

are preordained.

On the other hand, there are people who perceive the situation to be temporary and face it
boldly. They use effective coping strategies to get out of the mess. Seeking social support and
problem focused strategies work well to be stress free. Use of ego, defence mechanism is also
used. Displacement, rationalism, escapism and repression are used. Freud believed that all the

thoughts and the corresponding actions are controlled by the unconscious.

Each individual is born free to have control of his life. Living life to please others, being
over compliant and submissive behaviour are personality traits which harm the mental and
physical health. Man is a social animal and compassion brings us together, while resentment and
annoyance drives us apart. Scientists have shown that where constant anger and hatred
undermine our immune systems, compassion strengthens our general well-being. We need

benevolence to live a tranquil and peace in our day to day lives.

Continuously being under control and not being able to take independent decisions leads
to failure of immune system lead to many deadly diseases. Autoimmune disorders are when

healthy cells of the body are unable to fight with the unhealthy ones. Risk of cancers, heart
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conditions and arthritis increases. Each one of us should respect others individuality and work on
creating harmonious relationships. Life is too short to be taken seriously. Present moment is the
most powerful one and one should savor it.In his book “Fear of Freedom” Freud argues that each

one of us can make our own destinies but we are scared and unsure of our decisions.

We give up our liberty and become the slaves of conditions, surroundings, situations, other

people, political influences or unreasonable and illogical feelings.
Conclusion

Human behaviour to practice freewill needs to be studied from different perspectives and certain
laws of behaviour should be framed to understand the uniqueness of human beings and their
freedom to choose their own destiny can be used to predict events. People need to relearn how to
agree to disagree (live & let live).How one feels about something changes as new input are
reserved on emotional & spiritual levels. If seeing the perspective, the other person has, then they
stay a person in the mind, not something to discard or banish or punish. Letting go, forgiveness
and unconditional love are the character strengths which helping in understanding others and
being better people. Working on the self is more important rather than trying to change other

according to our own ways.
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SOCIAL FORESTRY IN INDIA: ITS SOCIO-ECONOMIC DIMENSIONS
AND IMPACTS

Dr. Bindu Dogra®*
Abstract

The forests are a natural asset of great value, which, are renewable, can be productive and useful
under proper management. Forests represent the largest, most complex and self-generating of all
ecosystems. Forests have a direct and beneficial influence on various aspects like environment,
flora, fauna and mankind. They act as buffer zones between natural and man-made ecosystems.
Forests have provided considerable support to the mankind through ages. However, the
increasing human and livestock population resulted in the mindless exploitation of the forests for
commercial purposes. As a result forest resource in India started reducing swiftly over the past
years. The exploitation of forests continued unrestrained till mid-1970s, as a consequence, ill-
effects of the deforestation became prominent. These were soil erosion, flash floods, water,
fodder and wood fuel scarcity, loss of precious flora and fauna and climate change. Thus, in
1976 the National Commission on Agriculture the Government of India started a social forestry
project with the aim of taking the burden off from presently existing forests by planting trees on
all vacant and fallow land. The present paper aims at understanding the meaning and components
of Social forestry in Indian context. It also aims at identifying the types and benefits of Social

forestry along with analyzing some case studies promoting Social Forestry in India.

Key words: Deforestation, Afforestation, Social forestry, Community forestry
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Introduction

The forests are a natural asset of great value, which, are renewable, can be productive and useful
under proper management. Forests represent the largest, most complex and self-generating of all
ecosystems. Forests have a direct and beneficial influence on various aspects like environment,
flora, fauna and mankind. They act as buffer zones between natural and man-made ecosystems.
Forests have provided considerable support to the mankind through ages. According to State of
forest report (2017) the forest cover of our country is 21.54% of the total geographical area. The
forests are the major supplier of employment to the people through collection of non-wood
forest. For tribal communities in India forests formed a part of their ethos and a natural way of
life. India is the world's largest consumer of fuel wood both in rural and urban areas. Forests are
the foremost source of fodder, timber, fuel wood, gum, tannin, and a varied range of curative
herbs. Till the mid of this century, all the demands were met from the forests. However, with the
growing human and livestock population, supply of vital produces from forests were inadequate
to meet the needs; this resulted in overexploitation and deforestation of the forests in India
(1).The forests in India have depleted quickly over the past few decades as a consequence, ill-
effects of the deforestation became prominent. These are soil erosion, flash floods, water, fodder
and wood fuel scarcity, loss of precious flora and fauna and climate change. Deforestation has
also turned most of the natural forests into wastelands reducing the area under tree cover. The
community pastures are deteriorating due to over-grazing by cattles. Due to the non-accessibility
of wood in village, rural women are constrained to devote 15-35 hours every week in covering
long distances for gathering fuel wood from inland forests. As a result of deforestation, the
destruction from floods affected million hectares of agricultural land and millions of people

during the 1980s. The extent of damage had increased many folds during past few years.

According to the National Remote Sensing Agency (2015) various Indian forests are in
highly degraded condition. Precisely in India we have only 2% of the world’s forests, with a
stark burden of serving 15% of the world’s population. Thus, in 1976 the National Commission
on Agriculture the Government of India started a ‘Social Forestry’ programme. The origin of this
concept can be traced back to ancient Indian scriptures like Vedas, Ramayana, Mahabharata,

Upanishadas, Puranas, Jatak stories and preaching of Lord Buddha. This programme was started
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in accordance with the Indian spiritual traditions and democratic principles. It laid specific
emphasis on seeking people’s participation in formulating and implementing the afforestation
schemes based on their needs, potential and availability of inputs. The present paper is a humble
attempt to get an insight in this area. As its proper understanding will help in evaluating the pro
and cons of this programme; it will also expose the barriers in its complete success. Keeping in

mind the above discussed facts following objectives were framed.
Objectives
The main objectives of the present paper are:

» To understand the meaning, objectives and socio-economic dimensions of Social forestry in
Indian context.

> To identify the types of Social forestry.

» To study some case studies promoting Social Forestry in India.

Methodology

The present paper is based on secondary data and information is collected from Government
reports (India: State of Forest Report from 1987 to 2017), journals and books. To explore the
actual applicability of the Social Forestry Programme, a few case studies following the principles
of this programme were identified and examined. This analysis helped in understanding the ways
of its implementation and the identification of those sections, who participated actively in it.

Meaning of Social Forestry Programme

In accordance with the first objective of the study the meaning of social forestry and its socio-
economic dimensions were analyzed. The term 'Social Forestry, for the first time was used by
the Forest Scientist Westoby, at the 9th Common Wealth Forestry congress held in 1968 in New
Delhi. He defined that, “Social Forestry, is a forestry which aims at producing flow of protection

and recreational benefits for the Community".
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The term Social Forestry is made up of two words social and forestry. ‘Social’ means
living together in communities, while the term ‘Forestry’ is related with the theory and practice
of raising tree crops, their conservation, scientific management and the utilisation of the resulting
resources(2).

In 1976 the National Commission on Agriculture the Government of India, initiated a
social forestry project with the aim of reducing the burden off from presently existing forests by
planting trees on all fallow land. It is a programme which was designed for the assistance of the
villagers in general and the poor or disadvantaged in particular. Social forestry is ‘a programme’
of the people by the people and for the people. Social forestry is one such programme which
seeks people’s participation in formulating and implementing the afforestation schemes based on
local needs, potential and availability of inputs. Hence, it refers to a collective utilization of
unutilized common land to meet the necessities of the local people particularly underprivileged
section of the society (1).As social forestry is more concentrated on rural development and is
profoundly dependent on the active participation of people, it is also recognized as "forestry for

local community development"” or "participatory forestry".

Thus underlying principle of social forestry is that the programs should expand the
quality of life and economic situations of those who are dependent on local trees for various

biomass products.
Major Objectives of Social Forestry

The main objectives of the social forestry programme as conceived by the Indian government

are:

e Ensuring availability of adequate timber wood, fire wood and fodder for domestic use.

e Encouraging farmers, panchayats and other organisations for using peripheral and
degraded land.

e Planting tree crops for ecological and environmental balance and purity.

e Generation of productive employment and infrastructure.

e Establishment of agro-based industries particularly for the benefit of rural areas. For

comprehensive understanding of the above mentioned objectives, it is imperative to
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examine the socio-economic dimensions of Social forestry because this programme not
only aims at forest and environmental regeneration, it also involves human intervention,
participation and their welfare. Therefore, next section focuses on various dimensions of

social forestry.
Dimensions of Social Forestry Programme:

The chief dimensions of the Social Forestry can be classified into two aspects; environmental
regeneration and human welfare. It aims at providing ecological, economic and social security to

the people particularly to the rural masses.
A) Environmental Regeneration Aspects are:
I. Fortification and afforestation of degraded forests in the surrounding area of habitations
2. Formation of village woodlands on community lands and government wastelands.
3. Mass plantations in tank beds and foreshore lands.
4. Agro-forestry on peripheral and sub-marginal farm lands

5. Tree planting along field boundaries or dispersed planting within the fields particularly in arid

and semi-arid zone.
6. Pasture and silvi-pasture development.

7. Encouraging tree plantation in urban and industrial areas for artistic purposes, purification of

polluted air and for reducing noise pollution.

8. Control of water and wind erosion by tree and shrub-planting, planting of shelter belts, green

belts etc.
9. Strip plantations along road sides’ canal banks and rail lines.

10. Establishment of in built mechanism for recycling of organic matter and waste of the area.
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B) Human Welfare Aspects are:

1 To fulfil the basic requirements of the people such as fuel, fodder, timber, and supplementary
food.

2 Collaboration by the government, panchayat and voluntary agencies in the supply of inputs

(funds, seedlings, materials and labour)

3 To generate income from surplus forest products for poverty alleviation and to provide

employment opportunities.

4 To identify the concealed energies and skills of the villagers for their own growth by enabling
them to manage their own natural resources. It aims at participation of the beneficiary from

the planning to ingesting stage
5 To popularise economic tree farming along with crop farming.

6 To develop integrated system for the distribution of economic gains and other benefits among

socially and economically poor people.

7 To deliver amiable environment to the tribes and to assist them to preserve their cultural

uniqueness, as their existence and culture is closely related to forest.

8 To inculcate the significance of village level self-reliance and self-management in the
production as well as dissemination of forest products with social justice. It also aims
atnurturing the spirit of co-operation and to encourage cooperative initiatives. In other words
it focuses on minimal government control in production, management and distribution of

forest benefits.

Thus, for the success of social forestry, it is essential to have a joint and collaborative effort of
the Government and people. In the absence of assured support from the political, bureaucratic,
panchayat and the local people social forestry cannot achieve its objective. However, direct
economic benefit is the key to people’s participation in social forestry programmes. There is no

substitute for people’s participation to make social forestry programme a success.
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Types of Social Forestry

The second objective of the present paper focuses on the types of Social forestry which were
made popular by the Government keeping in mind the geographical, ecological conditions and
needs of the people. Here, it is imperative to mention that these types vary from one region to
another due to huge geographical diversity our country is blessed with. The popular types of

social forestry are; farm-forestry, community forestry, extension forestry and agro-forestry.
o Farm forestry

Under farm forestry individual farmers are encouraged to plant trees on their own farmland to

meet their needs. Farm forestry can be classified into commercial and non-commercial types.

Non-commercial farm forestry involves growing of trees on the fields in place of agricultural
crops. It involves tree planting by farmers on their own land for their own use and not for sale.
The land mainly used for this purpose includes boundaries of agricultural fields, wastelands and
marginal lands which are not usually cultivated (2). Farmers grow trees without any economic
motive, just to provide shade to crops, as wind shelters, soil conservation or to use wasteland.
This type of practice is done in Gujarat, Haryana, and Kerala, Karnataka etc, for obtaining fuel,

fodder and fruits.

Commercial farm forestry refers to the system under which farmers grow trees on commercial
basis. This type of practice is usually taken up in areas where there is an established market for
wood or other forest based products (3). This form of forestry is adopted by individuals or
organisational entrepreneurs for economic incentives. In this type of forestry, the original land
used for agricultural crops is altered, once the market for fuel wood and other forest products
rises it ensures better return. There are various factors which affect the economic viability of this
type of forestry like cost of labour, market prices, rate of growth of the species being raised and
prevailing capability of the farmer to wait for the full rotation of crop and material.

o Community forestry

It is also called as Rural Forestry. Under this system, trees are planted on community land and
not on individual land, as in the case of farm forestry. All these programmes aim to benefit the

entire community and not for any individual. The government takes the charge of providing
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ideas in the form of seedlings, fertilizer etc., while the community and panchayats takes the
responsibility of shielding the trees. Some communities have managed the plantations rationally
and in a sustainable manner, while some others took advantage and sold the timber for short-term
personal profits. Remarkable success has been achieved in community forestry in some states
like Haryana, Punjab, Gujarat, Tamil Nadu, Rajasthan, Kerala, Karnataka, Himachal Pradesh etc.
In the past, large-scale planting of Eucalyptus, as a fast growing tree, has occurred in India,
making it a part of the drive to afforest the subcontinent, and create an adequate supply of timber

for rural communities under ‘social forestry’ (4).

o Extension forestry

Planting of trees on the edges of roads, canals and railways, along with planting on wastelands is
known as ‘extension’ forestry. It aims at increasing the greenery of the country. Under this
project trees have been planted in the village common lands, government wastelands and

Panchayat lands.

J Agro- forestry

Agro-forestry, involves assimilating agriculture with forestry, like leguminous crop, orchard
farming and livestock ranching are done on the same piece of land. In other words, agro-forestry
means growing of trees along with farming crops on the same piece of land. Agro-forestry is a
supportable land use system that maintains or increases the total yield by merging different
agricultural practices. This may range from active participation to total indifference. This has
become fairly popular in India in recent times (5). But the success of this system depends on the

co-operation rendered by the local people. The various forms of agro-forestry are:

a) Sylvo-pastoral system- the utilization of the forest for both the production of wood and rearing

of domestic animals.

b) Agri-silviculture- the intentional use of land for the simultaneous production of agriculture

crops and forest crops.

c) Agro-sylvo-pastoral system- the utilization of land for simultaneous production of agriculture

crops, forest crops and rearing of domestic animals.
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d) Multiple use system- different species of tree are raised and managed for wood, leaves, fruits,
fibre and fodder

Social forestry therefore aims at increasing the supply of fuel wood and fodder; it focused on
generation of rural employment and maintenance of ecological balance. It tries to maximize the
appropriate use of wastelands and promote village and cottage industries. It also induces
environmental and tree consciousness among the people. It tries to relieve pressures from natural

forests and Stabilizes agricultural production in the area.

Case studies of social Forestry

To explore the actual applicability of above mentioned socio-economic dimensions of Social
Forestry a few case studies following the principles of this programmes were identified and
examined in the present study. These case studies provide some insights into the way social
forestry was implemented, the sections of the society participated in it and its impact on the

society. The first case under consideration is of an educational institute.

A. Bharatiya Agro-Industries Foundation, Urulikanchan, Maharastra: In 1950, the
Mahatma Gandhi Vidyalaya started promoting afforestation. In 1981, around 2,750 students
planted one lakh subabul trees for fodder and other uses. Eighty percent of these have survived.
Encouraged by this, they planted about 2 lakh saplings more in and around their farms and
farmstead in 1982. The experiment demonstrates the potential, the education systems hold in

strengthening social forestry programmes (3).

B. Experimental social forestry in Garadgaon, Maharastra: A few individuals of Garadgaon
village prepared a social forestry scheme to make Garadgaon self-sufficient in its fuel and fodder
requirements. For this, they utilized the funds available under the employment guarantee scheme
of the state government (6). Through an informal survey they identified the total length of the
boundary of the village land, village stream and road sides. They decided to plant trees in these
under-cultivated areas. They also planned a nursery near the perennial stream. The total budget
of the scheme was about 4.25 lakh (7). They also established a fuel wood depot and a fodder
bank in the village which is managed by the gram panchayat. The programme was implemented

in 1979. By and large, the results were quite encouraging. This experiment successfully
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combined private initiative, proper use of the government wasteland and administrative resources

for the community benefits.

C. Government of Orissa: Orissa has a forest area of 38.44% of the total geographic area of the
state. Although this is higher than the average forest area of the country, but the rate of
deforestation is also higher. In 1983, Orissa Government in collaboration with Swedish
International development authority adopted the social forestry programme for the state (4). The
aims of the programme was to meet the fuel, fodder and other domestic needs of the rural
population, to restore the ecological balance, to check soil erosion, to increase the soil fertility
and to meet the needs of forest based industries. Initially, this programme was started in four
districts in 1984-85, and extended to another five districts in 1985-86. The evaluation of the

project shows that the achievements were much higher than the targets.

D. Gram Vikas, Kolar, Karnataka: Gram Vikas is a voluntary organization active in the Kolar
district of Karnataka. This organization motivated the children to plant trees adjacent to the
school or Balwadi. Gram Vikas extended help to the people in the form of initial capital,
technical guidance, organizational support, and introduction to various government officials.
Initially, the organization had to face several constraints such as lack of support and co-operation
from the forest department, lengthy government procedures involved in the land distribution to
people for afforestation, scarcity and poor quality seeds (7). But gradually it picked up and
following its success, men and women were urged to join the afforestation programme and

nursery rising in a big way.
Discussion

Depleting forest cover of India pushed the Indian Government to initiate ‘Social Forestry’
programme in 1976. It was initiated by the National Commission on Agriculture of India.
According to the India: State of Forest Report (2017) the success of the social forestry is evident
in the one percent jump (8,021 square km) in overall forest and tree cover between 2015 and
2017, despite population and livestock pressures. It resulted in the increase of area under tree
cover, it amplified the production of industrial timbers, firewood and fodder; it augmented

employment opportunities for the rural poor especially in small scale industries like bee keeping,
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soap and oil making etc. It has also enhanced the conservation of soil and enlarged the water
table of our country. However, this programme has also met certain constraints in its overall
success due to people’ antipathy towards trees, due to lack of credit schemes, market support and
stringent measures for its implementation. There was also lack of appropriate policies and
technology to promote it in diverse ecological conditions of our country. Small size of holdings
and land ownership was another hurdle which restricted its growth. This programme witnesses
participation from diverse sections of our society like landless labourers, small farmers, large
farmers, Panchayats, students, teachers, industrial houses, cantonments, railways, village
organizations, forest departments NGOs, corporations, municipal councils and town Panchayats

etc.

Conclusion

The present paper has elaborated the problem of forest depletion and the afforestation drive
started by the government of India to improve this situation. It can be stated that afforestation
and social forestry projects are meant to bring about environmental and social change in the
society. A well implemented and managed social forestry programme can meet the requirements
of people, besides generating additional income from the sale of the surplus products. A well-
executed and accomplished Social Forestry programme can play important role in uplifting

village life along with enhancing environmental sustainability.
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RESTORING THE TRADITIONAL TECHNIQUE OF RUMAL EMBROIDERY FROM
HILL STATES OF PUNJAB

Dr. Rohini Arora*

Abstract

Since olden times, before 1948, Hill states of Punjab have been famous for its textile industry.
The tradition of rumal (coverlet) embroidery was prevalent throughout this region. The most
popular article made was embroidered coverlets and hangings known as dhkanu (square
coverlets) or chhabu (circular coverlets) used for covering the ceremonial gifts as well as
offerings made both for gods and rulers(1). In the first half of 19" century, the embroidery
activities declined in this region on withdrawal of patronage and radical political changes in the
region. However, the tradition of embroidery was still continuing in Chamba but it lost its artistic
element and reduced to mere embroidery (2). One of the significant factors declining the quality
of embroidered products was deviation from traditional technique and decorative features seen in
earlier artifacts. In present paper attempt was made to identify important characteristics of craft
with respect to rumal and other articles made in embroidery. The significant findings were
studied from photographs of museum pieces and personal collections. Technique was classified
and studied with respect to stitch direction, filling stitches and outline stitches. Furthermore,

ornamental features were also studied which were integral part of embroidery.

Keywords: Rumal, Dhaknu, Chhabu, Technique, Ornamental features
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Introduction

The rumal embroidery was distinguished pictorial handicraft practiced in the region of Hill states
of Punjab from very ancient times and flourished from 17" to 19" centuries. The earliest extant
specimen of embroidery is a rumal dating back to 16™ century. It is believe to be embroidered by
Bebe Nanki, sister of Guru Nanak, the founder of Sikh religion®. This piece is now kept in the
Chola Sahib Gurudwara, Gurdaspur. The stitch used for embroidery was double sided satin stitch
which was known as dorukha tanka. The embroidery was worked using untwisted silk yarns on
unbleached muslin or khaddar fabric. Embroidery was worked in two different styles i.e. folk
style and miniature style. These different styles sometimes shared common themes, but
nevertheless, were identifiable as two distinct entities (3). Embroidery was based on distinctive
themes such as religious, local traditions, scenes from daily life, literature and floral patterns.
The most popular articles of embroidery were Chamba rumals and wall hangings. Chamba
rumals were used for covering ceremonial gifts and offerings in temples, whereas wall hangings
were used for decoration and gifting purpose. However, other articles were also made for
domestic use such as cholies, caps, pillow covers, hand fans, dice boards etc.

However in Chamba, the production of rumals was plentiful that the geographical
denomination ‘Chamba rumal’ (4) became almost synonym for the embroidery of the entire
Panjab hills. This was the most popular and well known article which was embroidered in large
numbers in Chamba till late 19" century. The province of Chamba was a stable, powerful area as
there were lesser invasions from outside. These conditions were more favorable for the
development of art and crafts including embroidery. Hence, various artistic achievements were
credited to the province of Chamba (5). In the second quarter of the nineteenth century the
weaving industry as a whole suffered a setback throughout India and generally the process of
finishing of the silk yarn also deteriorated. There was, then the advent of chemical dyes which
were easy to use and also available at cheaper rates. These conditions had appeared late in
Punjab, the source of the supplies to the Punjab hills and good work continued to be done in
nineteenth century (6). Though, Chamba state during nineteenth century continued to be ruled by
the old feudal dynasty in traditional pattern, but the winds of change did not permit this
comparatively much secluded geographical and political entity to remain unaffected by the end
of the 19" century (7).
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Since the craft of rumal embroidery is based on the art of miniature painting, this faced
serious decline in the hills due to lack of patronage. The court painters, thus, were compelled to
change their traditional profession. During this declined phase of the Pahari painting, an
apparent decadence in Chamba rumal was noticed. With the onset of the 20™ century, the
captivating craft culture of Chamba witnessed a slow and gradual decline. The fall in standards
started around 1920 with the decline of court patronage and embroidery was not executed in its
traditional form (2). The present research paper thus focuses on documentation of traditional

technique and ornamental features used in embroidery.

Different styles of rumal embroidery

In Chamba the handicraft of embroidery was dependent almost entirely on one of the social
customs of the people. The development of the craft came to a fine state of perfection, and was
preserved in a very beautiful form (4). These rumals were produced by people belonging to all
classes in Chamba. While the leisured classes were responsible for more beautiful and elaborate
designs, poor people produced simple designs with geometrical patterns (8).The grandeur of craft
was such that it was practiced by women of royalty and nobility (9). Some Kangra paintings
depicted scenes of pastime activities of the women folk of the Hindu aristocratic society in which

female figures were shown engaged in embroidery work (10).

Embroidered rumals represent exquisite examples of the use of elaborate narrative
designs and motifs of its kind. The variety of themes, designs and motifs added to the richness of
the embroidery. Each motif and object was intended to be a symbolic echo of the situation and
does not merely provide a naturalistic background (4). On the basis of the line drawing,
embroidery stitches and subjects two distinct styles are evident (3). Folk designs were made by
the embroiderers themselves based on their beliefs and customs. It was based on their sacred
ideology, unstructured composition and stitches; free hand line drawing, and spontaneous
colours schemes (figure 1a). On the other hand miniature style designs were commissioned
pieces made by professional miniature artists. They show rich subject matter, structured
composition and stitches, more detailed line work, balanced colour schemes, and intricacy in

embroidery stitches (figure 1b).
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Figure 1: Styles of Embroidery; Courtesy: Drawings by
Prixit Sharma

Variety of products were made apart from these rumals which include wall hanging,
women’s blouses (figure 2a) (cholies), pillow coverlets, caps, hand fans (figure 2b), dice (figure
2¢) (chaupad), beadscover (gaumukhi), waistband (patka), book wrapper etc (Pathak, 2010).

Usually, the articles were worked differently unlike rumals with respect to raw material, stitches,
designs and motifs.

a. Women’s blouse b. Dice

Figure 2: Traditional Articles
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EMBROIDERED RUMALS

The embroidery on rumals was widespread in vast region; various variations were seen and
categorized as rumals in miniature style and folk style. Under each category technique with
respect to filling stitches, stitch direction and outline stitches; decorative characteristics such as

colours, finishing stitches and edgings are discussed:

Technical Characteristics of Embroidered Rumals
Technique included different types of filling stitches, direction of stitches and outline stitch.

Identification of filling stitches

Variation of darning and satin stitch were observed in old specimen from museums namely long
and short darning stitch, brick stitch and encroaching satin stitch.

Long and short darning stitch: This stitch was most commonly practiced by artisans even to
present day. The double sided stitches were worked from bottom to top in area to be filled.On
analysis of museum specimen textures in miniature style rumals was achieved by filling
background in shape of motifs leaving them unembroidered or filled using different colours. This
technique was used to create patterns in costumes of female forms and horse riders and animals

skin (figure 3).

Figure 3: Textures in Miniature Style Rumals; Courtesy: After Aryan, 2010
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Textures were also created by technique called voiding where narrow gap was created between
rows of stitches (Figure 4). Voiding technique was used to bring out fine details and separating
areas without outlining like leaves of banana tree, patterning in costume of male figure (8)and

female figure(9) (Figure 3) .

(SATIN STITCHES),

Voiding

Figure 4: Voiding Technique

Brick stitch: It was another variation of double long and short darning stitch where there is more
structured arrangement of stitches (Tablel). The stitches are laid in perfect brick arrangement.
This stitch was no longer being practiced by the artisans.

Encroaching satin stitch: This is variation of satin stitch where individual rows of stitches are
made (11). This stitch was generally observed in folk style rumals using multiple directions and
colours (figure 5). Different fascinating patterns were created in costumes and animals which

explores hidden creativity of folk of Chamba.

Figure 5: Textures in Folk Style Rumals; Courtesy: After Aryan, 2010
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Analysis of direction of stitches

The direction of stitches while embroidering is very significant in bringing out the desired effect.
According to an author, very interesting effects can be created using restricted color palette only
having tints and shades of single hues. The embroiderer creatively chooses the best direction of
stitches to give impression of several shades used in embroidery (10). Three types of directions
were discerned in earlier specimen namely vertical, horizontal, and diagonal. The stitches were
named by the different arrangements of threads in different directions (Tablel).1t is intresting to
observe that in folk stlye embroidery the space is divided in smaller portions which was then
filled in multiple directions. It created an optical illusion of shades of single colour which adds
visual appeal to simple looking motif. This kind of work was no longer being practiced by the
artisans at present.

Types of outline stitches

In earlier specimen it was observed that running stitch was used for highlighting, separating and
defining designs and motifs used in embroidery (Tablel). It was evident that the colors used for
outline were many times in contrast to the colors used for filling or subdued for harmonious

blending with filling colors. However, at present stem stitch is used in black color.

Table 1: Technical Characteristics of Embroidered Rumals

FILLING STITCHES STITCH DIRECTION OUTLINE STITCHES
Line drawing Old specimen Line drawing Old specimen Line drawing Old specimen
- MY TR
’7/ gt C y nec.":
( T PRI £ ’ sttch for outline. ¢

This stitch is
presently used
artisans

| —— Stem stitch (Dandi Tanka)

Horizontal Direction (aada-width)

A\

Slant Direction

Vertical Direction (rask-length)

Detail from: Personal Collection

Running Stitch (Kacha Tanka) Detail from: After Aryan, 2010

WIS

achir h E
EneToscting: it Detail from: National Museum, New Delhi

itches

used
| HN !ﬂﬂ
Bi

A

s

rick stitch Detail from: Calico Museum, Ahemdaba
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These were extensively used in old articles to enhance visual appeal and aesthetics in embroidery
like colours, ornamentation and textures, finishing stitches and edgings.

Colours

It was evident from the earliest piece of embroidery (figure 6a), believed to be made by Bebei
Nanki in sixteenth century and other earlier pieces of eighteenth century (figure 6b) showed
limited range of colour palette including pink, red, blue, off white, light and dark shades of green
and yellow. Probably, after invention of synthetic dyes in nineteenth century more colours were
introduced. The colour palette used for the embroidery could be identified from the border of the
composition. Since border was always worked in last after completing central and field design

and it showed all colours used.

a, Navaika rumal

Figure 6: Limited range of colours used in earlier pieces of embroidery,
Courtesy: a. Bedi family, Chola Sahib Gurudwara, Gurdaspur, b.
National Museum, New Delhi

Stitches used for finishing near edges

Stitches were used to enclose the embroidery as well as used for finishing edges. The stitches
used were buttonhole stitch, cross stitch, herring bone and double satin stitch. It was noticed that
most of the times embroidery was finished leaving few inches from the outer edge. The outer
edge was then folded neatly on the wrong side of the fabric with hemming (ulari). They are as
follows (Table2):
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Edgings

After completion of embroidery, external edgings were used for decoration for instance fabric
frills, tassels, coloured piping and laces (Table-2). Colourful yarns is the traditional method used
for decoration of edges with colourful yarns fraying out from the outer edge of the fabric in
alternating single or single colours. The colours used for yarns were similar to those used for
embroidery. This kind of edging was used for both circular and square format of coverlets.
Fabric frills are used as edgings for coverlets in varying width, size and colour. In some samples
fabric tassels or threads tassels were placed on sides. In a variation, fabric tassels were placed at
corners, along with the piping on the edge, or equally spaced on four sides. Also, beading was
seen leaving some distance from the edge and on the corners tassels were attached. In some
rumals piping in contrasting colours to that of embroidery colours was used as edging. The width
of piping was varying ranging from 0.5 inches to 1 inch. Another way of adorning the edge of
rumal was the use of lace on the four sides. Metallic laces were frequently used in varying sizes.

However, in few samples fabric laces were also used.

Table 2: Decorative Characteristics of Embroidered Rumals

FINISHING STITCHES EDGINGS

Loosely space-

|
stitch

Colorful yarns- )
= € | Closely space LS - Single colored yarns

{ stitch

Single row- Fabric frill

! Double row
stitch

stitch

Fabric tassels Thread tassels

-Double color
cross stitch

Longed arm cross stitch

Colored piping -7
Basic cross stitch (Dasuti tanka)

Metallic Lace -

Double satin stitch (Dorukha tanka)

(Courtesy: Bhuri Singh Museum. Chamba. After Aryan 2010)

(Courtesy: Bhuri Singh Museum, Chamba, After Aryan 2010)
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Utility articles

Apart from these famous miniature and folk embroidered coverlets, another broad range of
articles were also created in embroidery These articles were equally appealing and categorically
fall in differently due to their subject matter and stitches. The layout of the articles depended on
the shape, size and utility. Varied designs and motifs were imaginatively created in articles
comprising of floral, bird animal which can be free hand curved designs and geometrical

patterns. Both variations were given different treatment resulting in characteristic features.

'?"cﬁgi&s

a. Free hand curved desian b. Geometrical desian
Figure7: Styles of designs in articles, After Aryan 2010

Mostly articles were worked in single sided stitches excluding coverlets and hand fans. The
stitches most frequently used were single sided darning stitch in long and short stitches, satin
stitch, stem stitch, chain stitch, double cross stitch and herring bone stitch. The base cloth used
was khaddar dyed in shades of red and dark navy blue. For embroidery untwisted silk yarns were
used predominantly in off white, red, orange, light and dark shades of yellow and green.

Table 3: Stitches used in articles

Stitc hes Linedrawing

Filling stitches: Single sided
Lons and short stitch: Lons =nd short darnins stiches wars

t=3=n in vertical rows from boftam to top Stkchas wers tal=n
in such = manner that Gistinct layers wers not formed. In front
sm=ll nips of fabric wers Gien batwesn stiches =s = ressh
wery =mall stiches ware visible on back side of fabric This
icind of Stitch was seen in fres hand dasisns

lense stitches werse tsicen across and
et The g=p between Lyers w=s

Satin stitch: Sam=

distinct l=yers wers
notatlis This stich
patterns,

Nots: Dosble sided lons =nd short stitch was =lso usad in
flaral coverlets

Outline stitches —_—— = ———

Afost freguenty s=en stitcheswere Ste=n Stitch ch=in stitch =nd 1 / P A

squars chain stitch St stizh f=lls in catesory of swaisht /F\\—/: ':_I %g/gff
Dacic stitches while other two wers looped stitthes Stem stch ,r’-/ g ;7/""/

and chain w=s used for curved areas while sguars chain stich /
provides broad outline /

=riztiv wsed with =mometrical Satin stitch

Stem stitch Cham stitch Sguare chain stitch

Narrow borders:

Thes= borders wers nsad to enclose embroidersd are=s They
<wers made usins doubls harsinsbone Stitch =nd cross stixch in
o colars. These wers used in c/aci w=ist bands dice =

Edgin=s
Fabric t=sselsand trims wers used for decoratine ede=s of e

ok Ea Double herrinsbone stitch Cross stitch

a=sels wers triznsuiar fold of £
si=s? = given onlowsr eds=s Thev snerallvse=n
= color sttached © cipi dice = “Slorsc broad
trims wwere anachedon the adzes of hand fan
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Presently, articles made by residents in (1980 onwards) of Chamba were meant for decoration. It
was worthy to note that folk element was retained in the craft as some of the sample made by
embroiderers from remote village in Chamba was based on their imagination and religious
beliefs though simpler in their representations. Drawings were made mostly by embroiderers
themselves tracing from calendars at home or traced designs provided by dealers. They were
either selling their samples to dealers in Dalhousie or working for master craftsperson in
Chamba. It’s interesting to note that most of these articles were double sided like embroidered
rumals unlike traditional articles made using single sided stitch. Probably that stitch was not
taught in training centers and people were not aware of that aspect of the craft. Most commonly
made articles included embroidered samples in wooden frame (Figure 8a), wall hanging (Figure
8b), handkerchief (Figure 8c), cushion covers (Figure 8d ) pillow coverlets, bedcovers with
wedding scene in machine embroidery, sofa covers (bathku), dressing table cloth, table cloth,

stoles, dupattas and shawls (Figure 8e), cover for mantle piece (bukhari) (Figure 8f) etc.

e. Stole and dupatta f. Cover for mantle piece

Figure 8: Embroidered Articles, Courtesy: Author
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Discussion

It is quite evident that wide variety of stitches was used in rumal embroidery. In miniature style
rumals more structured arrangement of stitches in consistent length were seen. In folk style
rumals the stitches were loosely spaced and randomly arranged making them more spontaneous
in their expression. Both the style of rumal embroidery was skillfully adorned using finishing

stitches and edgings apt to their end use.

Apart from embroidered coverlets wide variety of articles were being made using varied
stitches for filling in patterns, outline and borders. However, these stitches were single sided
unlike embroidered coverlets. In free hand curved designs the stitch used for filling was single
sided darning stitch in long and short stitches. The long and short stitches were taken in vertical
rows from bottom to top. They were taken in such a manner that individual layers of stitches were
not formed. Small nips of fabric were taken as a result very small stitches were visible on back
side of fabric. The outline of motifs was worked in basic chain stitch, square chain stitch or stem
stitch. The stitch used for geometrical designs in articles was single sided satin stitch or darning
stitch. In satin stitch stitches were taken across while in darning, stitches were worked from
bottom to top. This kind of stitch has marked affinities with Phulkari of Punjab. Narrow border of
herring bone stitch in double colours was used to enclose embroidery. Articles worked in
embroidery were versatile as broad spectrum of variations were seen which lend each its unique

characteristics.

Conclusion

Rumal embroidery was unique and crafted meticulously using striking variety of stitches in
technique and decorative features. The blending of darning and satin stitches was adapted
beautifully by artisans to give unmatched qualities to the craft. It was evident that these features
were integral part embroidery and important to document to bring back craft to its proclaimed

status.
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As A3 T gy
5. gyt fitw des’

Rl HITH AN 1947 €1 &9 o0 € fegg Siot €3 A=t aret 95 fex 29 faor sueret
3 fonex =939 7 fx fam & SR 70 7S &3 7 '3 & far 33 e adt I | TAd
fere #ar fe9 fede Uug €3 nifadhet weast sudhnt As fa fam 96 »idgdt AHI™
Tt iUt gASIT 83 U 993 SHAd J diet BT | fer 3ds fEass <9 AIgxg <
LIS 96 YuTs H3St & ufas IfeR 9T fdT § I F §F ©F 8f %98 HETdcs § 39S
€ < TfEH IT g o I H | BR § JerEs oISt A I HAfUs fudt o fewa
Tcied 3 IME T6 1948 € 3F I93 T I IT €8 © JTHSIT nigmit § Ay fdsT A |

fegst It =fgurt &g 393 yA®HS, HAfSH Flar & vigeret 35 993 It A9 I
9d Ao 3 BT ¥me I9¢ AG & »iAt 3793 <9 fdg 9o faest © w9 Jo &dF° Ifg Ase |
st SR & foeSt nigA9 A 393 3 Y &9 f¥3T AR | JA9A U9t &t feg Eme
far 33t & ye's I95 war &I At | A =7 ©F € I3 wet fex afias faorfenr famr,
fAH & 1941 € & Aa-diEe nigAd UA™ »3 dars ©fF feag <3 39 &t | feo <5
fEa®s T yos H3dt & st WSt 3 A ufost It g9 oSt ot fm E fRe = dew ©
Ut g1 8" fdenrt 3 fitut § nmust arfeee 3 w9-we &3 I 93¢ Uag *9 »re =&t
HAgT J famr 3 g3¢ JAme 3 yAeHst § UeHt Uae e A i | sut I fdT v 3
HABHS WUE ud-we 3 aflel 88 & o< fewrfont &9 »rBe et vags 3T | fer An
296 593 fonrad 313 © fegqg eAe g9 J o | fAR © fHe =7 UAg © <9 3ar <8 fig
HABHS 3 fidt & de-<8 |9 J JFt | feg de <€ ol fonmaa A fa wigst, dfont n3
Fg9ar = 3 fEaH &It 13T famdT AT I3 3 HO U3 B J aeT | feR € 5% nigst ©
8u® HY J T I YAy &9 TSt de-weAEr § ydie J9et wifst izy = yfifa afesT oo
fer de-T¢ ¥ 9386 13T famrr |

g, 3 Bg <t 34t foarg |
fam & dat ushirt, feg fost afos fier, 3 €5

* wifiRee Jerg, UAs fegmr, iy $Has S8H, s, YA, Email: snc_gadianl@yahoo.in
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et U9 § fe3T Ut & | fen qouw mHls € %
fale fale It BT, ST g2 Ifgn™ JfaT 11
r € <3 fan forfes <83 < nigA &dt ISt ot At | AGT H II@-JT)

3 Tfer T 95 H8Tucs & gHat AT T fAcr H, Aesgemi € Jefent & aafimz
39’3 UAg © 9 391 fS9 ygo8E T At 313 ¥ ¥o< YIU &dt o3 I AS | I
Tfen I afg foor At fa H fea St wighT of 3 HE us™ J fx &af & 9™ far J9a o
| 8T g=vEt Aowt 3 2t T fadg 9T & et veT H, U9 nms S arefent €
Atz 99 wig & 25 5t ot At 1 A e 9 wigwer eufonr A fx fam &
fefsom <8 et HAS adt A fiee! 3 €8 sod #13 A © gmiE 3 fegg eret R9 H9
I FgHT fde, fiy, vAesrst & ala 373 & foest odt st ot At | fem 99 ae®
MEHTS It &E 77 IJ I6 | IfeR IE fde 3% Ifentt & fasst vet 3y @ nigHs »ger
AT | 993 A9 fef3aAag I35 Jfewn ©F faest Ua &y 3 @/ &9 &8¢ I5 | ud fom &
IHAT 19 & I T 3T, F9uEr I I3IH MTH T AT EHTS Bt A

No one of course will ever know how many people died in those

awful weeks, Mount batten preferred to use the figure 250,000 dead,
an estimate undoubtedly tinged with some wishful thinking. Most
historians of the period place the figure at half a million. Some put it as

high as two million.2

fen d3 AN ST fimfer Aat I & adAS J 7€ I96 HG feg Aew Goer I fx
¥H I3 © fos vigodt & g6 1948 €1 ¢ foufags i3 fes & 85 &, 15 »@ars 1947 & 3§
gien™ ? g6 1948 T H'® g936<I AISd & gient Ht fx fer AR 39 3793 & 393 39|
ngmrt § Ay o3t A2 | feT ®98 W des ¢ of fausT uet A 3 89 @5 1948 <F &t 15

VRTAS 1947 9 €< | 2udt 918 J fa Us3 Aeo9 &% sfgg gder At fa 7 2=t vime 3=

| UJ 33 5% HYfU3 fegg eAe’ 3 By HIaIem € 3ges 3 HIfan™ § S g3t A=uTat
&% feggd 3H BUT® &9 & &3 A 7 &7 J At |

TH-33 Su9 99 %95 T YHU ux Dominique Lapierre and Larry Collius &
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%98 HBC ¥ wiies 8Ud f&x yASA  'Mount batten and the Partition of India' f&dt, frm

€t fI3nrdt AR Bast HB'e s ¥ fort faaas § 293 € 5%-5'% BF &% SHn Hearst

& AZrt | 15 niaTAs 1947 T 1St 96 9 U= fex AE® 3 He ses mider I ¢
‘ozt st ¥ gt 89 nimvs It HSt A (=ded 99< If 9 &;9%) A feg
it fea yms © €39 R gt At | & feo ©Fc &2t feg At fa i Ardt west
T Aet It | Ae Buat Ufenr fa o nmt gt M3t sluz w9 ot 9, 3t A
e A fx feg a3t It forfos s9at Ut T | ¥ 8r 2@ feo fust it 3/
15 »iaAs A9 Bt | faf ¢ fa@fa feg mus 3 Har A Ifenrg dez <t oAt

g di® HF 173
niA® g Tfen g2 It grSri/gseint 83 udeT fumr Ifosr A, 7 @1 < <3
5% HIfu3 Mot Adard 87 AN T A9 fdada9s s ©f mitfamr & fedt | f&g AT

JITI8 AT SA® MEATT Fa 1999 3X JUS JUT &7 A% AT, UT 1967 &t &9 fEass

T Yus H3dt 903 fesAs 3 eAw oi3T fa €5 @ HYfus A9 faas Aues J9d 2
fozr A= | fem Fon T S uAt 3 fefsomast & 383 s ot w3 yfiw
fef3gTHaTg Y. H&HgH ©f 9T o137 a1t | 8F &F nidemst J5 1942-1947 © Aot feger feg
AT9T f9aT9s HUES J9o 8 fe3T famrr | fegat fefsamarat § ydt 48 3 nmamet st aret

fg 87 wruz fage €= | fer 337 3793 & il € 1942-47 3 € AT f9a9s 12 e
g Qam3faar If Horxar & Is g o3 famrr | fer feg® g3 foargs qus A |

Ruedt & ydt fenaserdt 3 fequusT & feg wivr a7 fAg arfgnr # |

03 T% 1947 & €0 & &5 T nies Ifenr At | fese e St A € g9 3 &t I

& UT A | UrAg € fedg o3 3t fi3Wex J gt A | g € fuAg o3 & Aga9

& 2 HI9 1947 g iAStET € 3T »i=z 05 H99 § UAg © IH YEU Je96d T1e6 Holaed

WUt T g AT ITA-28 ©F SA® J A g UAT 3 9dr® of Jegdl JuT ©F A% J96
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B 93 AIIT & fex Jeddt IfHAS gefent | UAy f&g fem @ 99 H9d AG, ©

HABHS, e iy 3 feg fdg | fegst o9t &t I8 €1 &7 = I9s A &t @5 @ A
a1 Iafes & It di3T | I3afee fEaes w foq g3 e 3 ¥hseg ois At | Ud
It & 3% T fa @R & & 3P 393 htmr A 3 & F JAw 1 B8R § fan fug s It
&g s " | 8F T 3T AN TaT I5%E, 3 fon A fa vorfont 3 €93 I W
IT B S BAII © T6 UH A T 7% § I% Ifge A | A § wifdt Afest v Uzt A, G0
fsuer T -

faar ... ni3 foA a% JqE eI &d Uer faQfa niz €3, A¢° ¥ f&g a0 Har fanr 37 €

fea g § I3% JIoT B IJ €24l 14

TfeR IT ®95 HET 2o & 14 ndHAz § UfaAs® & el & % d96 3
el € ARG 99 AHS IT BE J99T A L, €8 o & 8R & 15 »[mAs 1947 § I93
@ et € S feus mHet R FHe 9 At 1 U9 dAe € &) & ufaEss 3 &
fders™ & A<t © AR 99 7S As | 8t © fig €3 <3 ©F &4 3%<9 Hex It
HF | faR & 35 usT &t H fa I3afe ©F 3% ®ai9 & fam uH € swE H |

il I3I(BE & nuE A fsd & 09 WaTAS 1947 § Tfer I fde-s98 HEe
¥cs g 397 fo3r | TR I I A I A | B § feg s A =r 7 foor ¥ fagm
fagr, faos fils &% ®atd © vieg A 999 J | 3 & 5Ifemr & ygu far © 98 J o
&t i Aeer | onieg ys @ R o I foor Y, fAee =fern o2 < §9-Uudt S ®
far 3793t § Uzt &t HE

95 HET des ©f feefedt udct I8 Isfentt 393 € a2 yus H3JT A9 &
&fag & faar A -

HI BET 7 I9 far set feg foge q9er wir § & wiAt fues A e of ai3T I

| AT fEge 903 sHeld IF 3 Weae &% 93 338 g3 T IF | Aee I fa
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At 7 3AET I ISt St I | few A € WEhat 3 gmre fefzarar,
mee feg foge a9 Aae fa vt faodt ai® sta 3t At 3 faost 3@ a3 15
H8T dca Uamg &t €5 T A% dU o Ud fos fogeel sort gant 21, A <9 3 39
T3% § fex 3HEEs 2far uer foor | UAE A3 foor A, 9 Sfar 3 efew I fde, a9

AT gAST @A foar AF | =vfER g2 fde < fH3t 09 Az 1947 St & 69 Hiféar < qus

JrgeTet © fAdge € @ IF, 99® @ &3 A7 99 Is -
Tferge & wwe feefonr & 87 & niegs 10 »igA3 I f3nrg 96 &t
i A/ | feg & gz feg 9t T99T AoT o T fx of feg 393 & yarfas
a3 A @fag I | fagreg, it &3t feg yarfas o3t A, 88t fmer &,
Je T8 gATet € fdHe<t g93d § gt u=dt 176

1947 &9 3t Ar9T UAmg It ®37et T He's I famrm, fHE Juf € <99 fegg et

~ ~

3T 93 JJ Ao | fen fegg =fons &F Jadt & @AY IAT & g W3 3 U & AIe9E! Ut
€ USTgdiid g €37 | qefent € AT § wEs 9 Jus ®Tr sEmit et ATt
Adfem™ SIAT IJ3T B8t IHBRI &% THS & Sfant ©F JHS nigAel J9emit Jami |
HE 3 T8 T I3 § Iy K9 JuT =@ 2F 3 ufsr fegg #af '3 &t aet | fen

B € fefsorast feg 9% e A3t 7 393 d% €8 @7 & HY, § A 393 3 UH

I9d Fds W3 UATg € »irael € 92ied © J9d § HiSt YILR THY 9T3ET |

He UATat, 7 25 I8 feus wIsh niHgs & HEg H, niusht aref &3 faver 7 13 -
feg st fg 72" 304 B3 & 88, 3AT €5 & 39 A6, ISt filnedt g=et 9
fg 3t B § 9t o3 R9 &3 I 78 | I nmuEhit St § = fum &t g
Ao 3 MIa3T S¥8s € ¥t g2 adt € maw | ud féa Ifemm . e
fanr® I fa 7 vidiod! @d TUA &7 g% &t Ael 3T for yug e I3&nH &t
Tuger, 7 wiAs f&g Tufanr 17
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T M3 feustor

1.
2.

N oo a &

if=3T WI3H, @Hinr eer, 3% Afa3 yams, wiffsag, fHst dis, e 11-12.
Dominique Lapierre and Larry Collins, Freedom at Midnight, Vikas Publishing
House Pvt. Ltd. New Delhi, Fifth Reprint, 2005, p. XVI.

H.M. Seervai, Partition of India: Legend and Reality, Emmenem Publication
Bombay, 1989, p. 138.

Laal Khan, Partition, Wellred Publication, 2011, p. 73

H.M. Seervai, Partition of India: Legend and Reality, p. 155.

Ibid., p. 157.

Mark Tully & Zareer Masani, From Raj to Rajiv, Universal Book Stall, New Delhi,
second Indian Reprint, 1989, p. 15.
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HIT TTHST T U 39 nieo3s ;| AR T

IHSUS T

MHast It Afog fee Ares & v & fea ySifsu mfeg € 39° 3 Afenr AfeT 7, A

myet fegye Jrfe-yf3sr dad M a1 ¥3T 309 We'eT J1 A3 fAgrsT B¢t diw & afes

M3 T3 &<t § Tt miueTenT| I €t My ATfo3d AT daTet-Aalf ‘fea 8y wret &t

(1970) It HZ JaeT J, UT Jfe-Adr3 f€9 8T mrue ufed arfe-fqyfo ‘g9 3 39t afes™

gt =W gaer J1 fen 3 Hald' Mea93 (1990), M™=H WTEdit e (1996), WSt (2001),

INFH(2003), MTEIIRE (2012) © &% UAH Afa3 9 MUST @ 3HST Gae's UtfenT| g

& ‘99 3 39¢t afe3” L §. Hoa fAW UIAT™ (1986), INFS JfI-UR3T '3 ATfdd mareHt

Yandag (2007) f&9 fHfewr gmr fegmar, immg @8 2009 feg Avet Iadt <t yandd 573

AGHTTES 3T fapuTi

die feq 99 a<t I< € 3% -3'% feq 9ait @939 feus e Hfgg =f I fAm 3gt &

£

sFBUE Tie & afesT feg 1 € 37 v fasasue et &t =93d feg &t gue § iHser

J1 € A& 979 IT& JduT JfomT MU w936 9 Ue fefgom e fadg ager dfemr

TI3q § miiT g7 feer J1 & & T939 &t € UR3AT ‘T3t 99 Uq ...(2008) (3uT fE39)

f@g m3 93t (2017) fTT Afoza Aar3 &t ¥ uehdt| e § =93 & yA3a ‘T3t 99

ug.. 3y fo39) set gmr fegar vy €8 ‘gowwn fiw i3s3t yaraad’ (2010) fee
fHf@m|

‘Hae aHeT T U3faa meu3s’ sy muls fefaam € SY-Ty ug=f €97 niag <t
Afast @ wifors Jafent, 81 A W3 fegaurad AdgsT (fU'3T A3 € Aedd feg wida 3

* wfAee UeWg, uweh feswn, I@ diff' fiw I®A 9 THS, Aded 26, UFOE, Email:
ramangill7148@gmail.com|
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WSS, HaeT &7 »UE Wy § a3t 3§30 AHST 8T A9y AT € mftis Ane3 &e &

afe3T & Hegd feg 3T fapuT J1

U 3fad Me93s fea mfrdt mifaa 3 fegrauraa AaesT I fAn feg Haet § »iest 3

€3 vifem™ Afer 31 fu'sg 3T BT wiagH! <9 Patriarchy Wae =afawr #ier J1 Patriarchy

HYE U&TsT STHT € Patria M3 arche #E€ 3 fH& & gfemT J1 Patria € W3 ther M3 rche &7

W39 rule 3 f&mr fapum J1 Patriarchy literally means "rule of the father” in a male-dominated

family. In this type of system men hold authority over women, Children and property, leading to
female subordination.

The Royal Academy of the spanish language dictionary defines Patriarchy as,"A
Primitive social organization in which authority is exercised by a male head of the family,

extending the Power even to distant relatives of the same lineage."

AN € &% fer mee € »dg geser fapyT| o< feg mee mfagt arfaa Y=t (system
of society) € 9% fewar ager J fAE feAzdMT Haet € wuts Jebdt I5| Adt Haghut
ygnt € 9§ &9 aefdd Jet g8 9= A9 yraiia »ifaarg yant € 78 feg J€ 751 fu3sg
A3 A3t € J8UT '3 warfag fea wifadt yest I 7 S99ifas W3 s (unequal) I A&

HIE M3t ¥ G3UEs, yaes 3 a3 § ded® ddv 5| AUds Huet feg U3faa mima

HI€ YU™s AHTH g7 J1 (Patriarchy society is simply called as men's world)

Sylvia Walby "muat YRS 'theorising Patriarchy' fe'g fu'3s A 3T & ufggfas aafent
feuet T ,“system of social structure and Practices in which men dominates, oppress and exploit

women."!

20T AET € #io= ©Ud € HU 3 sdiere! fu3da & fUSan 3™ Hee €7 yGar M3 Brg

femm niggt feg ufagmaa dosT HY 37| fu'3d 3T fARe adt g Arg=t € fed v AHT &

ufggent Aier 3, § AfAd AgesT M3 faferr=t €t feq mifadt feemer € gu fev ufsg s
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g3 Awter 9, fan fE9 yant e fersdht '3 yg3= afder 9 3 69 €8t & fine w3 Exites

Jde TS|

U39a<e (Paterernalism) »3 U3dd<Te! YgHIT €M HO 3TYIS Td6'< ANH fe 9

fenadt Qug yow & yg3s= fan 39 an 9er J, § AH3T fe9 Aufea gemt g&1 MuE

fefgam € wmrag feg feg A3 fu'sg A3T € 3f9z feanzs I8 ufgeaa ASTT 3 Uer Jfour

(UI3ga=e, fu3zg A 3T & QusTar J) fan fE9 fuge AT &7 »ue ufged € A HEe™ 3 ya=

fetigae afder J1 fen fatrgae © ge8 feg €U ufaeg € Hea™ § miafad AoTfeaT 3 Ao T

HI €t gaeger J1 U3daee ¢ 9 dfoe &, feg gue Agdt 7 fa »its Hest § wats
Tfen A< fa @&t & pafinr B8t 8U O fea W39 fewa3t T A 85T &t Agas™ &t yas

Jd AT I

fU'3g A3T & e BTt A9 3 ufgst 83 fefgs gut 3 yrfadtit § miser agdt J,

fAat a9s fefgs u3at w3 fefds ot feg fu'zg A3T §°99€! J1 Ha Y B AGH &3 M3 HeT

¥ gy feg Jer J1 ug 99 A & AAfg3t €8T & Mag w3 Hoe T gu feg S5 feet JIHay e

&9 M3 HeET € gy feg s arer yfgefsa J1 Aefa Grer Maz 3 Hoe © gy fT9 <famr

7T AAfazd J1 f&ar W3 A39 (sexuality/gender) fegaa & g€ 7 €9 feg d fa f&ar

(sexuality) wee Yyau w3 fenadt fegara fea Afea »igw =% feuar gder I Aefa A39 I I'<

Ene &% 9% FAfg3d M9 3 I FAfGSt € yg< a9 It AnH feg feg agsT T fa nigst €

g% Ufag3d < d¢ 76 fAagt € &% ¢t €0 Uer gt gs fae’ marfisue, geasT, efenr

wfe| @7 39T Hoe™ € &1 I% Yfae3d JIe J¢ 96 fAe 93T, 39aHs 3T, 693 el A
AT & &3 M3 He™ € Yfaa3d gt § 3w a9 fe3™ 37 feg 87 mrug €3 e € af v &
TeT9T a9 fegr farum| g9us 3 & sfont v ume-Une fer 39F ais AteT J fa €57 o
139 € 3¢ Ue'  Ad M3 §T »BI-mMB T gIH w3 fera3ise € gy feg mA feg

fegas| fer et Mivs e §fowr afdet I fa, “feragdt Uer adt J<t, gafa gt A<t I1”7
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(one is not born, but rather becomes, a woman) '< Md3 &7 MIIIS <t HI@ ©dT fadutfag
g gefoT Jier g1
I9 A & FAfGSt m@ a1 B ar €t 7 M3 EF fmfast € forg &% ME T mEal

T feg #dz & Afg3T St MBS I-MBIT T Mag'g 9793 feg wigat &t Afgdt eam ahudt

nigzt € Afast 3 MB 9T I AN gEse 3t »ie3 &t AfgSt St ges ATEt J1 fen Igt At

FRTGST € w9 '3 i3 Ae Feg< § Afed/yHied a4 Hs Aae | Yfaafsa gu feg nias

3 yon fegar geg= § yHfea Hfen arer g fagfa €0 mima 3 Anfast gese '3 =t a4t
8T J| AHE € Sfemm St »idg 3 Hawe @t gfemet fesyear=r 79 Wust YA3d 'The
Second Sex' € AIH gaT w9 feust I fa “#iag w3 yaw fev ¥ U g3 Hisa <9 3t
gfaear It »iaz & AagHifeet, EF & AeTsH®3™ M3 BF & AdPW® gam’ € ASE S 4d
&P Mivs &t Sfewr yfig wafefomrst gorfes &t fagrt ggaT=t § wiaz feaut Haet §
g7 €9 falmdtads @ fagg I AT f&ar-wre er fAug | garfes mgH™g #da Wed Uer JfemT

fsiratads & qudan ot €7 § AH fee Hae € g97da &d1 J< feer ug Ahs fer fafas-

fratz €t 3fv fev uet U'3foa AT & ufoereet 9, 7 AaA M3 139 € M9 '3 Ma3 & fagrer
M3 HIE & Ia3<d € Afent mie-fefomrfsa 3 83 EFg RaStHaT Wiz Jaer J1 garfes
T graaTeT T fedu dadt Iet A afdet I fa“feg wafefarns ot I fam feg yam €
Ufggm™ Ha=-yret € 39 '3 W3 »ia3 &1 ufggmr »igs € gy feu a1t aret 31 7 89 Ha=-
et € 39 '3 feegd qoet 9 37 fagr AT I fa €9 yaw & % gaet J17° fen 3gF Haw &t
U 3foq AT € feHgUs o€t 98t AHe a3 €1 gamdt & I1% ddel J1 s a3 § AHTfAd

Hedd feg mge set fie feforrs, Hafem@ne w3 fefsuma Ifgaz=e § mAstaraet adt

gsfa 9 feg wga afdet J fa,“Adlg, Aapm® Hies M3 3da1d € A'd AU MAS f[S9 yar @
et ¢t 5 95 w3 feg yaw It 9 7 fegt § »ust I© € Aedy feu fou3 gge 91 9=
M f&9 AT g% Hoe € ferdtae 3 3 faafr fapnr 31 fem 397 ae fde & niust yrsa
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'Sexual Politices' fe'g fu'gg A3™ e fedu aafenmt Ifen Hae € »iaz €3 ygs™ afer aos

fUg féad TraIst § a96 Haet J1 Irsist 3 fide v 9= mast Agat 3 J| faw feu fea

<IT FIST IIT 1 T99T €3 J¢d® daer J| fef3um &% aud Hdle 37 feg gar =991 a7dt &

Q.

3 IR FTAT Yg3T dfed gaer J1 fude T feu Aasy

U feg AoHE »rEEr J1 Hae g3

gd 3 I[HHT € AIBY € 33 J, 991 Yg3T 3 HBe & f&ar ygor feg ges fesr Jifide €

MSHATT Sexual Politices A% feg fuzd339 €t IAEIST I

fuz9339 Tt fegt TaaIE a9s AN fe9 Mz Hae ewar ARz J1 wfrar

FHTH Wrafad, UrafHd, AINTfAd, IA&H3d, Afemamad, adat M3 & 3fH 99 437 feg Hae

>4

ATt YE'S J9d a3 § TrST T9d feer J1 83f3d €% & »ia3 € ANTH WEd gnst

o

& gEd3t T3 &7 NS J, fen § geseyar fef3uma uegea yrfggmt e fier fiser J1
gIBH a3z & I@HT € yns € A9y Ale-feforrs & garfe fefaom feu Wuer T w3
MUY 96T ‘2 He, fadt Afeee 3 aw v He feu fen 83lss & mune 995 & dfim &t

gaer J1 U39 A3T € 9€ few BT 3 ufos’ Tu9-Tud fefaurfra ua=t €97s Aie wied
Ma3 € Hae &1 AfeSt ges< gy feg rrone »Eet 31 »irfe miw fee AT Ha u adifent feg
gfdeT At, 8¢ Ha ¥ 3 Yfaast & fous™ e=e=sHa At e ¥ fed At Yfaast € yaa &t /it '3
feadt 1 fem M i+ feg #ieg 3 Hoe © 03 ATY As| Mgz 3 Hae €& IF fies &t
gfent Aga3t § geSe o9 B9 A5 | fen m+ feg »igs 3 Hae &t s /A AT At 3
H'&aT < ATt /I Wdg 3 Hae fes fam € <t fenm 3= @, webdt Af Subdt 3 € A 31
St /Y I mrafgar mi° feg feg ug™r RfagiadaT e /i, fan »ighg faw 28t €t Ardtst wiga™ 3
HIE »run feg u3t-u3at 3t As | fAm & 2t femrg e &f fegm famrr 31 fonro & fasy M3
fenmg FTt gt wrfe 3t gmie fET g feg »etI wies & fegt maT feg W € gu feg
A&H™S ITHS HI, g9 € 94§79 det farfes aeadt yuz adt A/t d<t 3 A< a3,
UgUTSS € e g9 dfenT, §F AedT He ¥ € u9-faagasT =ut M3 Ha ot Agut feg Iudist
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et | a3 3 HaE A3 gy few Ifoe 911 €5t ied faga € =3 J J1Et I Hae 9799 € aH d3&

& fardT, Ma3z wa & frinerdt Agse B4, fare fugds feg #ies & gmeest I, 99 &

AGH g7 M3 99 € UBS-UHAS Jd& et faHeTd™ witfe 3795 oy ade AsI fer Ag &

531 =7 @3UEst AUS HaE € 78 feu »m I1Y, Hae & Wedal 98N & fa 7 € Aasu &

7oH fegm| fa+t afeee & g=ar Uer dT Bt 3 Afee® § AT &t ‘Tfagn’ & 83
HfgHT et | feg 83 vae & mruet »iaz 3t ydt a9 Aot A, fer 397 #igas Hae AeTt #ieg Hae
ned®! fa a3 ArfHs T aret| »iagxg € et e fefgam 83 forg 3 fa+t afeere gt dt

Hg Jer J faGfa fen feengr & ufged feg Hae & 4T Y= a9 fe 3t I8T-I8T 3t o

weer fapd W3 aire feg fuzdt g9 e fapdmI W36t I €t few g9 § garsw fefgoma
I9 Haer J1 (Engels referred to it as the earliest system of domination establishing that

Patriarchy is "the world historical defeat of the female sex™)

“Uradt To = IuIT Ofen AT Hels fasw <t Arrg fefsofaa o9 At we feg <
HIE® & TII59 HI'S BT | fen3dt € ganr aiet T fardm| €°E I@™ g fen farrm €9 Hae

o TTHET € II®™ IS T, 99 UeT 996 B 9<% fea US|’

HIE E H&dl M3 I8N AEd™ #id3 ga8 AE's '3 wr Afel J| fAn &% »ig3 Haw Aaar
wedst Ay fo3t & Ay %t =T 49s BaEt I M3 HaE ¥ fad fo3 979 dT e 751

HBT WMYSET T8 Hde @ MTUST Md3 &% A9Y ‘Tfdw’ Uer dd6 3 d d1 AWz As | fea

a3t-femmg ygT < € gege feg Hae gg-fenma o Aaer /t, femmg g9 #gT frgaer A/t

MI SASIMHGT = 9 AdET AT, feT HBa Hae € WTUST %d3 © Hag® AnH feg €9 d= &

UH'E A& | AHTH fe9 W& Hae #ed &1 2941 § B o< €1 AT oH Ja<! Al M3 IIB™ HI€ &

wafad T3 I9d ESHT M3 HAgdT § MU JIHT 3 d HIHI a9 &I @™ Hae & wiag

mruE U3t €t I=A-Ya3t da€t M3 578 It I Hae &F Ir@t & gadt | wfadt gt €T gy

fags &t § Ager At 3 fAsA-Aggt e gu St few 377 € A &9 Hae st was &t
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fegret AF &= € JE Mg &1 A IIB™H HIE MTUS NS €7 Id IH ddeT M3 B &

YH JYS € 99 I1® U3& odeTl 8 3a fa Must md3 &% Hsa € A8 fAdd A’ 3 <1

Jet 7 &d1 A IdeT| I@HETd ANTH feg wag 3 Hae AYTT feg mtitsalt 3 ea& e fagar
ged3t Y, a3 M3 I8 €& It e feg Mue 3 €9 mg 7e gy, u3t 3= Af gar &t
A= feg yHt Higaw a9 A& | »ifadt AT fJu'e uan € 2d wirfe a9& o d9e A5 | fer mi' feg

a3 T MUIT g€t T, MTUST IE 339 AT &4t A

ATgitaeTdt AIHTH © fef3ufia usm™ '3 udafent Tov © a7%-5'% A9 aiH3t <1
793 €UT TUJ T=T I BT | HIE YU'™S ANTH IS ddd M3 M9 A 3T Ha€ € 78 feg

J< 99 TaH M3 &f3a3T & faut &t I&93 »igz Guad 7t st 5% &rgr g€t At, Hae y3t

&fgaar € faud €8 I59 &It AE| ATGNgEd Hae & < WUST #d3 &% HYT Ha ebut
FeE= 3 AUS I A5 | BT must miaz 3 &9 »ise & Yyt gger At BF &t #ie3s 99—
ffarg &% <t 3Tt wa € It /Y, ug €T AS-A9 I ddt M3 MTUS Hae & A9 MEH' faeait
fAGEt At HaE € TE & TSUSIBT I J9d Wd3 € HE-FAdus' fen 3gF &F g gat At fa

ZI-MBTE &7 Uer I '3 €9 mrud U3t € I3 foT d9s feg Aufed 38 wer Jd<t i

TINgETd HIT JuS Wa3T 3% HEYU JueT H Ug GAET MUSt U3sT AF I ¥ A'es & g=ge

fedu &t At J9<t| »igg 7= ATdideTd €t A, AT Ha9 <, €9 Haw Bt Afeee dt A, €5F

AT € HIE a3 Fut Arfeee & AR I3 WaHd 93¢ HS | HaE BET #ig3s ¥7's <Ag It At
few 39t Hae iz Gua uahHa, »iafad, mfAa Ut gat MrusT Tgeer fugeT fapnm, #iga
fsgret ge<t aret

‘A3 FfesT feg A3 d #ids © §9uUs 3 & d H3 39 € A=d § fanrs gafent

Eret faeal € SU-TY UF'=T '3 HT YU's A feesT Hae fan 397 ae g, ae u3t, ae

Y39 € gy feg fam 3g7 G0 €73 o=t afder I & 3A<1e Un ga9e J1 a3 €57 € nifanma,
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ARe & Afdet I8t I8t I8t muz 9= faealt &t fegt yrfadt § Hasdt o3t feg Je6et

JEt Aatga 39 €3 HAE3 M3 Hasfa 39 83 Aeesdle § AT O
AY3 3 ATET I »id3aA, IS8T IS8T
gy &t miyt & S fanzs
HT 7% A8 J13
ufgst yoas €@ I+
fermg 3 e AY3 €&
fa o g3 ©f a9t AB< 3 H'aet UEd
3 g3 €t qaat 9 fafmr ys ..
HyS T It 3FUEtHt wifegdT wied
J A T A3 7S
U3t At oiyt g Suet
yd'eT |HiET f8Had HaeT, AH3 T Al
Ifg A<t fea &t, e Ja<t
fea dla e g 'g9es A<, fuga
39 AST, JE AET, 3 2 3 Ufast
e Jd BT, fIH T8 B T 5¢8 AT AHI|°

few 397, Mgz & fuzgat e ensard ArgT ufaea/we ff9 fU-=y farfaut srfawt feg &g
& gfarur 7reT J1

M Et Ardtt faadbt-aagtu™ fea ot Hae €3 aefdzs W3 Mz = 95 Erer
Ad9d 39 '3 AT 39 '3 AI3T IS MAgS T ATET 71 %d3 T8 merw feg fugT &, A=at

feg U3t &t W3 guv feg U39 <t 9y-3y feg afv & wA® feg WusT ot 9= ATl J1 Hae

YU AHTH M3 FEH €T &7% 3791 € 98" § 9 Haer J1 €7 5% Jig-Ha<t fegma aisr Ae
J 3 €73 feg A Afger e 71 A3 €te mruet afesT feg 3a3die Ha Y € AE 3 F 39
oHs § UW qder J1 fen evs § &dt & A9 3 Tu Jufenr J, 7 fen evs § Jefenr-
Jegfent M3 3 93 3T THZ g T fegeet gt J1 Gfues '3 3w uzEt Maz’
afezT fe9 dte »idz © fen fefsurfa exs € 3R<te Un g9 dfewr Hae yus e 3 €7
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feg #les 979 o9 It ARESHI® #ia3 & gyi3d 3 ITQIms Afast § €F & gy gt
fors a9 &t afmm st 9

gu J, 8=t It

Ae<t fugta gaet § dfuGes '3

3IH 4FEl Mg

J9 =79 89 Aot g g€t

Ud ™™g J7d Hiel

3 61T © Moy A

fAgst Ens Ay et At

v ma 3T OBt uEt T

3 U3 BAGITHSH &

I € muat feet g

Addls © feq da s gema &

feq g €t Ha® IBI-HeT AU 578 fHBeT T

fea € AT99 TN 575

3 feq geny

Er<t g3t ‘g gy B9 feger I

fArg €9 Areet 3t J ufggreet &4t ...

fea g3t € ma®

Er<t vt a7 et I

fe'a <t Gnett o &%

3 fea g3t T 7 Ene HS wead

St 3 de 33Ut geuecEel T9g % gAet I’

HIE MUST ARG3T § AETU3 dd& Bt »ig3s € 9€ & eferm@er J1 Hawe feo mmer I

fa st dfaa 39 '3 =1t T, €0 feawnls &1, AT AFTST, WHTIH, TUT ASTSHIS TH

U3 ANSS B fanrg gaeh 8| e ga & &t Myt feq feeafet feu faur d fa,“ag

M3 HeT feg ged3t €3 3T J It Ud fen g9 99 1 oF faar Aer 7, G feg 40 &<t T

ST ANTAT ISE3 udsT=’ 95| #ia3t § Oy fe 9 Tue BTt §UeT AT d9s dda & Afan
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J1”* fere yg'= AedT Md3 MUS MY § THHd AHYE BdT Udl J M3 HIE & MEHE MUIT

H1=& 9Ag ad<t J1

A Heds! »afed feener mifra feerer & ysfes gdet J fAm && A+

AfeM™Tg Med 58 HUES UeT 3¢ Hg § #7F 76| fAs’ AeHeeTdt <gqr ot Hae & A9

wUts #ag Tt RSt faes YUz d9s BaeT I, fAn Aedr »iag & aHTet BT W' 799 A

o HaT fHfewT | wigg mirdfaa 39 3 viraTe I Bt | 3 1 I3 Wed fora3as FZ3daT

T fir® Uer 9 Bfarml Hae fed yR U1t AT €7 T9st IS J9d a3 § aHTet B

g799 IFS B dI'| U €Ad UTH A7aig AR’ € U3 Uit de aad #iaas &t fenmaIiars mmaret

St mfAa-Afenmgraa dent § &g adeT f9uT fAn Aear »d3s Hae AYT #ed 3578 Uer
JeT 59 T famum| »ia3 fer i ufost &8 & T Ane & fagmg get 71 #ias & feer w3 My
, foAm 3 evE aat wrfenT wier J1 fer 37T Hae yus AN AdildeTdt 3 (dleet feg
ufg=afaz 3t Jer 7, ug v Mue AEfed Ae™ § 67 377 afer Jyer J, fAige Amfea gu &
It et JaeT 4

(fo §

gng ot uzT At fa few gt gaa Tast It
feq 98 ST y&3T J

3 faw 39 €9 AT 5ot gEmer ?

Wt 3t fige &&T ATe<t &

fagu3st AU T

o feg Afae & T e J1°

AN € &% = Md3 3 Ha© € AETT feg godt 39 '3 3utst 799 a0 MEet I, g

Ha€ Wed Ma3 Yt AT ufad &t 377 &t arfer J1 Hae 9= fdar & mufea I= ug €7 #ieg

yI'3& A9y AT ad1 feaset faGfa feg Aaig Ae €ve AYfoa me93s feu we ag aret J,

fam a9 Maz Hae AUt Wed 36 & e JeT J1 Ut MuSt usat § muS feng 3

ufast €t yo g3t T fadd 3T 99 AIET I Ud A MUf&sd A9 €7 IS g9 o fAJET a9 €
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3 yger J 3t 39er Ifewr u3at € o '3 9 Iy feer I faffa 87 & 39 e I fa €ne

WEdST Hae € & ¢ <1 ASIAd &JF Jdar :
& g< g <t g det €131 quet €9€ qE

o€l 3T ISTHIT ...

FH 9U I HAAIIE 3 e OFe 35 299 It A&
fa W ggae mEe’ '3 9y &3 AUz Ig mueT

I g3t gsfest ...

8T HE W3 yse®’ dfd § €3d9e! §

3BT 9T Bfgder T I& feg1°

a3z § Ho® 3 39 &1 BaeT U €T IHAT HIT € WIS HIT IB (I UdUdd Hae
%) 39el I A a3 € Tge § TH & IS 3q I WeT & gyer J1 v Haw mdleq B3t &
f3ust g9 M/aHa AT s BT S8 Mo ST AfoHT I G e gea e § I”a a7 e

fge »mu=t gen & YISt J9sT B9ET J1 &7 IYT I¥ = #d3 Hae € Adled f3uSt BEt

MUST €9 € M3H AU I9 feet J1 fugedl/Hee yors me @8 fAgd a8 Huest &t
wals #ia3g fenmg 3 Hald' Ut & »utsait e fiarg g€t 98t Myt 3t € A3y § Jaret J1
MUt Fefg AT d9€ HaE Ma3 Guad »uSt mutsdit g7t dueT ITder J mindt Afe3t nigs
T HS & 39 S g3t T I HaAa 36 & faarg ge7@<t  fAn 3 a1 ™ & mufad #ag

MUST Mo g8 Jdet Je feedat miey feg afd<et I

‘Hg 3 3893 I WS 3J "Ed B9 88 GA HaE I

H HAGE'EET J 3 JU'd AT6<d I1aT A3 €T J
feg gy Ara=g

W ufa®t =9 WruE g7y &t sHat g I fam A
3 FIJ I 83T 5 T BT

AT wrfemT € At

fa I wiyt weg

ESTRICE=r oy )
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34T 991® 9 ¢ o EF HSA HEt

gg O It famy ©7 fe'a 99 A7o<d ISt AT o

Hd S®EMTHI ...

I FsImrfamr g

fea o<t I9d &

B As<d M3

Hd & g1t &t iyt »ied efgaer dfemr..) 1

HIT YU's AHTH € #id3 578 13 AT 9e9'< § 993 <9 39 Bfua= & g3t €841

5% GarfonT 3 €8T At Udug=t 3 ARERT € "ded fedu J13T I, A Mz I€ § fEaw

JEIR (FOHEAIT TAISIHSHH TAIN) AT €1 €ad € &1 (Ideame Iqw) &t Afgst I«

weT feedht ga| fae’ Iarael fie mMue 3y ‘feradt yam 3BT feg fuzst i+ e 39

Aoz fegu gaet I€t, €7 € »iar yas 98 @ar@<t 91 Ufsz anrmget <t wiust yAsa
‘gretame fie fens’ feu ferer fedu gaet I8t a3 &F e g9 fauet 9, st fugg e e
+9 fed #i9z § IB™H m3 wuts ge8e '3 7 fAae fa BT et Aot A7s=9 J, fend Iy d9s
e, Usg 58T BTt Hgdt mifemr Aie I fa GFg e AR R 3 dus se A, € 3

T8N d13 7| T2 993 € AfSUs € MEHT M3 3 HIE € §9'9d Jd I6 UJ fegt garadt €

IqT € gege ATfAaaT, 3f3a3T M3 &4 fegg fen € g9 feu gaee ge¢ g5 fAn a9
go-fareat »igst &t nfast yats mmat &€t 39t Ot 7, sg-we a3t &t »isst 9w fagt
fe9 mmus Ae-ySt 93537 71

A3 HUa&t Arfag f&9 <t »ida €7 Hae € Harg® W, St d< e fig €99er J1
a3 & HIT &% Wt 3 SISt AHSE € 578838, Wd3 § Ha© € nifor3fiasT € a0 &
33 <t mifgwr AfeT /At a3z € fears a8 »ian (A8 Ud) ad< It 81 et aHat, 93, swat
nirfe maet € =93 oSt et 30T 31 fAN 39 HOATE Ha wieg § mifmwsfiasT @ v feg
ga'=< AHSET AT, 8F 377 maar Ha ¥ = mTuSt U3aT § MrueT fAgAeardt € 99 feg ga=e
o0 vyer J1 feu & nins feg Hoe & U3foa wafrasT er 4t fiter J1 Hae #ie3s § wa, ufse
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Tttt ARget gt wUts J9d Wy fegt A=t 3 HaI der Bger J1 g & afex

IUd fRE8T HaE MUt UIsT § MTueT figre3Ha € feg U ugt euer &

IISd WY ITEt I
I I fes T

3 A9 W9 fe9 U'E &t

‘ﬁ_(')_ !7

fea qoe fomT féer I AT wa
gY6 €T UHd Jd 99T ade!
HiTEt 5 =5 =8t Mmyet T ...
atIstuet 7.0 105 105 |
ASd MY y&fent gt

I™H &dt 3™ &dt

U3 1UsIUS |

fAg 3 g e feg fer wa |
fAS U's 3 ga3t g< gahut 2

AA=3 e MUt afe3T €9 Hae yurs AvH feg8 Hae € U3faq n=e3s & Tu-

Ty Ut feg UF ggeT J1 8T ye =t My my § few U3foa wsfra3T e fiag raer gfemr

myet feq fEeafeq Sos afder I fa,“Na #ied &7 udua=ret Hae w3t 831 37 &4t va

Aaer, 87 3T I8t IS8T gEsar 717V wiAw fe9 ey € fegd w3 Jedt a3t fsam
fena3tars wafrazT & dt #fag &t qee | fegt feg mifAg-mTs Yyt wied3s fea fumr
Fasy, fugddt A W3 Are »ife <t AfHs Jer J1

fen 39, g3t &1 Afgst § Fy-<y fefsvfig ug= €9 fesgs I UsT Baer I fa

w3t & mMula3T T a9s €8 € mue fena3iars ge/Mae &4t I8, Adr feg @u-Ty
fefgortra awau fes mirfaa, »wafad, TASH3T M3 Haw aHeT € U3faa Mee3s e fier
J1 HIE yu's AaNe ST fe'a u™ »igzt €t fags e Ane Jer 71 a3t we S5 fes-a3 fast
fan feeaa © fagxs qoeht T&| g0 U, »ia3t § a=% wafgd Auar 3t &dt, #igg-Hae
feg®™ ds AWar W3 da @3UlsaT € g <1 38T Ut 71 IBT-J&T #aasT S AN @ 578-5'8%
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MUSt 9€ Y3t 936 T gdtit 98| fam ygre Aear fu'ge A3 I8t It we 3t 9 fagfa niss
J HIE WEIBIHT AETE TH3T Ge& T U B It I5 | a3 Hae € AET ATgildeTdt AHTH <t

3¢ € F-We d &dF JET AT 9¥fd MI3 3 Ha€ € MBS I-MB d 439" <9 fea s fegas

AEdT, Md3 Wed Wit I & mifarm wfen™ I 3 €T miustit Agres=t y3t 93 Jet J1
U7 feg St fa3 &7 fa3 Hae yurs md »iaz & Tu8<T &et O 397 98d3 Mus € J fas.
fea gfam €7 MUS IIB™ €7 & IS Jue BT | fan a9 A+ fegstt gg-fare3t »iast

md AN feg afdfent Ifemr & mue uduaa 38 § I g aatut 51
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Dr. Prabhjot Kaur®

fAiy oon & 393 © €39 UMt u39 fSu Afes Jag yis K9 Jesst Aet © e oo S8
AaH fonm | fer U9H © AREVR 919 a'ex ATdg g9Us 3 It AfgA o3 sut faast © vax
A5 | Bast &t fer faast § sor 8 wiaa It &dhnrt &dhnft Jaehtt Adinft ® U feo
At Sauar T nifeuzet vidl g aEr g6 | feg At Igehii/Adert 919 sTex Afag
¥ 3U f¥35 € ek d & aerdt 39EM 95 | »y »iH 39 3 I w3 g9 s gret 3
fedfen 77 o€ ni3 W 936 9 39 AT | ST 9 MgAd MY Aies € I3 Uy <t
WRGMZ & 30 3 UdIT I & AN ot AN, I8 M3 UIHS ARg=T ©f
9IS IJ ST IS5 371 fedgst ARERt & fowdt IET a3 niy st fgsT T femr A

A & 39 Uy fouwdt o83 a9 iy garel f&d uH 3t g9 migmft © gt

o S o e ~

J6 BIET AT IIT A »3 TH UTH HA® IGH 393 € &H 99 nie 98 »ist € g8 a9 99
Ao | fdg Aa3T & T3 J9 2 I9AGa HT 14T I e IAdisa geHt 3t 8o Jer I 39
A6, &% Jf U9H © 3ded 28 <®T F9HAST A6 & Guat § =fant sant & fige e
wifrgr eafent A fx §Jst & ¥09 foase & & g0 I adf feudt © foor A |
fersdnt w3 geot & ow3 3T AZ I fogel st IS A AR fa St &5 e Qo A 3
<t UGSt 3 U3z As IR 397 AHHAR, IJHSISAE W3 U9HR, 3= J9 U39 f9 &7 gdradt
Y'Y A w3 99 UTH g%H ©F J3d 3% It At 1T A Ty wiy Suibet Aet T U AT |

IY 576F ATIY ATE 3 € 3% € HEE! AG INTH A63T € HRHT I 3 7 g Hifgnr
four #t, €9 8Ta" & Heda &dt HF | »iy UdfH Mg »i3 UgHT & Faft & a9 <9
A99 8T Ao U3 my & ugfHasT fex Su9 Jar & A | ToHAs K9 86 o de% Y96
q96 3% AfH3 Ifoe Quot 3 Y= &t A »iz & I JoHa'sT uoH 9 I Gust & Jt
fegemft /1 €T 3t A & fHT HoTHES™ § ¥3H JJ &= d9n™ AHH BATeT 9% Ao |
MH. T. HA®E WigAd US3 IIfenT® & aeden I8d g9 feush sdfent faar At fx g%

55 T AeH AN wew fer 39t A AR ot frer Way IR Ifenr fam AW B39

" Y3 A9, T9HT YIS, diegaie I'8H, Bftmrer, UAms, Email: prabhjotkaur1949@gmail.com.
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9 FH® J foor 3= A” I fmre 39 &ox Afog fex wiffd A+ <8 y=r 38 R &
He gess Qust & Wy 8T Ht | HeusT § BF AN € AHTR U9HI M3 IHeISd
wfInmag 3 9T a4 RIS fies 79 fiuT, Aew fies #BE ©f ygsr 2= &t 8t = dtes
H3< Ht | 8T fex ygs HaY fAareT Ide A, i3 9de As & AHH <9 nifdd Hau' &
g IT fast g miy § 99 W 3 feafiz a9 & §3H w9 Y3 a9 feor 9 |
fAge9 sy fAw »rEt /., I3 sox Afdg T fies 8er »muE seqt X9 fef fue
& . 'HeY & wnidt s I8 & yust a3 AT fex wiffd vee AyT ©F fAewe A A
It fer A9 § fea miftmmva w3 Ayds 839 f&o 39<i® a9 18T fem At uast &
i =BHIST € I3 397 K8 Jar  ferd uonAs 99 38€is a9 @ ®oe As | '

fer H3e & yuz Bt Agdt A nifmrsst »is Je33T € gEse »3 99 99 3§ ©
gust 3 Ha3 fex vime HafAgsT @ vay fAdfmr e g9 Afow fex wifadt goedt
fAgrer 97de As, fA8 TN, A3, J41, A% v f&ar ® w9 3 aet 3¢ Ie & Je, e
fersdt fem a3T M ©F fAgae R9 YIs 39 3 e de, fifd HeY I9 397 &% 39
H&3 3 fAT €3 a9 nisH AeH™s Sfonr fies M A, fiE Hey A 25F 3 gedet 3°
Bug € Afgna His HiGE € ag® 9T Ad |

a9 Aag AHTANT & 73 3% UdY 199 &'k ATdY & feRe™A H fx fan mims feg
famis T d3797 Y& &7 93¢ d<, S8 QuIX3 dHT wis wimH3T T dT A3fed Jer
J 18T AHH &anm &t I AXeT far &9 =fod, 390 niz Ui @ gxaw J= 187 fer a3
3 gy fx & fowdt 38 T83 T u® J96 fams & @ & 3 few & yus I
At u9W 9, 7 87 AN famis =7 Wy AW As, &% 3T feg &dt fou fiee As 1fomrs ©
Rfimit 3 Ud9 & IT 96 »H FeT famrs yust 3° @5t gfa aret 7Y »i3 99 ya9 ©
HAE © fHa9 3 39t AT oafia »igr »id 7637 € nEeE 396 ©F 8 IHESISK namt ©
fIg®ar 95 MU 299 % I3OT &9 IJ AG | TInA® §Ja" @ Ae9g < 1 & mifamrdt
IfgE &% It YT I AT AT | 9% of AT UTH J&9T 2rfen Ifent /|

Y &T6d & AT AfESt T fersae o3t »iz fen 530 3 udfonr fa famrs Tz @

AY 39 ©F wiede &t garel € I9A%d 963 T HY a9e A | fER BE g9 & eHe 13T
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HATT € FHE I MIaMI™s &7 I&97 €9 oI3T AT | Iet J9e'H A/l e Ardt AfEst & <96

fer 33" JIT Is:

T Y [ g 7%3] 7T ’YgH! e/ »El
T8 3y FE0T EeH! e I3 g5
FIET HOs g3 BTEl 1
‘HB3T 7S fyEHt” 3 Tu 99 aad & BETHT Y U96 oi3T w3 93 funiT uds warer
HUE BET 1URH fE9 Ha, el gaee 31, yag &9 A gavr, 8739 9 &g e 3 ds

W3 TuE R ®a 3 AW AAT T 897 A13T M3 YF, YH3SH B Y3 fomrs & €13 Ayg

A9 39 <=t | 8 AN <9 A< »iF © AY wieaet © AUs YU3 &4 AS, 99 36 &

AY AAS €7 UT® 326 13T | IAS f* nmef wd Hitgst 89 § »mE gz fome 3
TS Bt At |

SeHt (o9 ©9) FIfent g8 3 T fenr A g »my 7e3T 99 8 3 ;I3 I It
AL uf3 fas ufa a7 ufe’ wigAg »mu AHsT As fa ufs fege dies ug ies 3 we &t
H | Aoy 3 8 8 77 F AAT © AHT 8 g Uf3 sfonm fies 8z st ogfen w3 fer
T g 39 396 BT »iy & gt T I9& 8K FH 99 F9 HY 131, 7 I 56K o
UAY A3 39 i9ds A & I9 38 Afdg © U *9 AAf®s 13T

AH T & fex 39 ufos < A 13 Arfos Avse As X far & aH = fammees w3
Aferedt 3= mifas st Jer &7 87 an & fersdt fomimses, ARferet »i3 nimft &7 =

| fe€ ®arer T fa 7T »igot T =t Ut. &, B& yAs 9= J: “Can Man be free if women

lal

are slaves?” 3t 89 39 aoa Afog ¥ feg9 I goor foor 9= I3= # fensdt e adf 3

Hou3T fo T%3 @9 niae &0 7 AKEl | »y AMST A fI »iT™H HaY €t nifamissT 3°
femer 3g3nt & AT & It T Y 9 fEr3dt 73t & fogee @@ AfEst A
ARHE w3 Aefere fedts fersdt for feost It 5% Foys vige T J9 Aael J7
AeHE fege fiemsasnt et niuehnt fersdntt & o=t @& ugntt €t 397 93 A
e e mii fadt o 71 niushntt fersshett feermt feg cd-2d © 3mf feaet 2y
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g & ufz feger Hies AQE Aoz & wizy & Ae &I | fersdhoft § U9 & Tt
FEET g 8T fJeAs<r vy It feedt Ag=fan™ € U9 & 431 5= a® As|
QIUTH I8 36K & Md T%3 5% AHSST J96T Y6 &d1 oi3T| 8T Adt AfEst
gess et fog fege As i3 for o2t st for fomr =v ufo® o=H =7 FA9 39 Tt
ferzdnt ¥ I feu Hoerg amigr sarfen:
H 16 HeT nmdint a3 77 T 3 )P

fex yaur I € Sn A &9 AT genT fsuawea AHfswr Afer /, g9 Aoy & vdis fost
fa fsgada AHS AT I & A6H T T HF § IBIT I & eI o fan 39t & fonit
AdS adl° d ASETIn3 feg @ amigT 9t adf Atidg Afog & €9 Adei IAHT »i3
yFuTet 3 I Haz 3 e 3T 7 fersdt A3t § Aorstar g9 2 € IA3 f9 gae
A5 39 &6d ATdg »i3 §ust © & miftmmsHa T9At & fersdt € AfEsSt Aude &t vt

qeH g | feAsdt § uIe9 & g9 AHSTant uged &F ufe3asT 3 9 3T 199 aex At

ST A6 fa far & Anm &t 3t & ge%e &t Hodt AHH & He® U9, UIeq, A 3
AHY AN € 3%l foggg J9et J, & fAgsHE d& A9t ATl AT uIe9 HIe 3 fersdt
T YAUT ATS 3 nofas & 3 X ®%Y 3 I8N T 338t S1at 3 fefamm 3= 3T et &
A fHgsE a0t 3 Ager | frose Aavm < BAT &et Agdt A fx ma &t et fearet
yIed 3 frgsHe sefenr Ae

HAS © g% U9HT € feg9x udea § niftmmHx 83t © 97 <9 3= AHSY IJ
5 |1fdgrss © eoAer & fanrgr 3 3RS fies MBT 3 79 ¥ JI1u9 I9 Afow 3
YIRS § HESI 3THIT fest »iz U39k yH § T YH & »iug g fer = niftmm3riads
a9 fem 3 femrfent w3 Gfonrfenr| 39 sea Afog w3 Bas’ & I8t 3T sodl &
AT g1 UArdt SSUraT 2T mifeuget wigr g famm I infaat daet o 93 3 39T @ fem
ufesg fimg g9 are aF 36 1 TAY UJUT igHS 3T a6dl demft ud8e 29 861 &
We gJdt 3t T19 3T I UddE fed ©9 &7 e

Ust 3 usat © fors § 20 3a &7 HifHs Ju & wiftmmsHasT & 8t U3t 3 Sftrm
fami™ »i3 St usat € »UAt yH § BIUS M3 Yg YyHSHT ¥ mid 5% 3%sT & fER &

ufez'I3T yErs SISt aEt g9 Arfog & wiAH STt ©96 IHgy it fersdat @8 a9
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Afog 3 38T © u3s 8o’ § »uE fore 3 5% & A | »y & §Js" & immI 5%
Y3t fg I g9 JIE U9s I9& ©F QueH fosT

TET YT TH InlTll 374 3T AT ©3 AT’

fer 3§ U9 ¥t A€ ¥ 7S T AfgES 9 576k ATfdg € AN 3 It gee B9 I
famd™ HE »13 'Iare AE UsSE w3 ‘gwE’ ¥ fenmst & f39Aardr /el feAsdt § uded
fS9 Af3Xd YyIa =9 37 famr |

fersdot Y=t Af3ag a9 udedt & fex Hew HU's At | a9 »ide €< At & u3d
Afog fod feqe J96 3 e 39 ALY © d9% & AHUST 3 gmie gfonr § fefenr T
€ o1 nidfenT| fegat JeHT 9 BIfomit € &% &% SIdint & fruset = < yds
s S AfeT vy 2 usat HisT iRt A @99 & fegan /M 7 I8 39F fex <5t ARer

€ QU U6 9 It AT | »ug dfgnt € 3% &% HHT HaS €@ HT 00T AT &9 HTsT oIt

g fHY UIeg § <37 I9 It HT

IIg MHITH i & JJ 56d AT B MY ST &=t AfeMIIx fAIAET € aH &
J9 nidig 3Ifenit fersdt Bug et feaamdt seH 9o | AST @9d fonad AN ©F IT-gaH
UTSHT ST | 9% fentg ¥ a9d feuer fenrg € &=t J13 8w w3 fensdt § uIe Jo
Juz €t yar & usH q96 € gaH €3 ifex Iet § 2 g Afog wid uder I9d »iE
ferms adf it | =7 € feue § I8 T yae= afo I f&fenm i fersdt fegdt gt &
U3H a9 8ast & I3t & g0 & niftm3va 39 3 Bfonrfenr »z mif Uz 3 A yse
nitts 839 § 22 fifanr <9 3T & AHT nifent 3T fersdnt § <t HIe! € 9999 TaAT ©
 ghmr, g 89 o At © &% &% 3 A=r € oA ®Er Hifenr & feder

ue J9 7 §uat fest & ufha famrs yus a9 oF fefenr & fex fea Agy
A »iA & 337 Ag fRfenm Aehnf U Gedfoa st 3 sme &t 9 9 wret, 7¢
eIt 39 Iaatal it & &3 uet| 8 3 ufost ffenr Je® »mur gUgE @ ATUG
It it ifeg & wre 99 g R AN gE9 AHS AT &, gt § fam 39t S uonk fefenr =
T & YUz A, § = aig Afog 3 fefent € & U9t il gae & HiE 3T |
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fiu feggurar »igAg fersdt 99 39 5% Hoe & g9ud & AEE AHSt aEt T
Ut uzat © Ifent <t fex AW I1E 9%
TE 71E YsT Haar I 3HT 106 R ufem=T ys HaTi®
‘I Wi ‘HIAIE’ BT § U dIF YFS T gE ©1 fed gU (H) 3 €F Is ¢
H Bul ael &5t fifa 7o 1 8537 Ha 3a7)/°
USt »f3 usel 20t 3 ‘TR A3 Bfe 4ot I J Hies fa38T < A ot ot 9, e
far 33t € T 3T & JET g 51 I feAsIt »i3 HIT K9 3w &3t Jfimr famrm) Sust &
ST A=t aret I fa niurt W3 3w Jfentt S AHfmret T 9% uIe9a aeat 3t § ufos
T X I AI3T AT | TGN T FeaT »Uls 3 THS BT IBH IT UTT I9¢ I |
I fgditae Afag © Jforet fent niftmmsHa 893 © Hex JIT 99 fexd H =
3 USt & "Wy eodl’ 3@ HaSt fee@e T AHsT 961 Bawt wighe ust uzdt T fEx
o © AE 9 uge &% fasrenr fies &t ASS3H u9H AHfsm famr I
HB TIaH HIT Jlanz yaa T/
fiv Bfgg T »Ig 3 & g9 Afous =& fersdnt Yt of Wit <=ter Jue © o3t & fem
a3 €t fersdhrt fos foraet g g9 Arfog © & 398 AHH § fAgAe © Aud & niHet
JU T BT 39 T aghert |
iy »fog © Hes fost o fersdut T ar9w 839 WY 39 3 AW mi3 TafHa
Y39 3% It AH3 faor w3 fem 439 ff9 aat ysemst fimr ufenr| J&t J&t Gast &
F9A U39 © feAST Jer famr w3 wAH 39 © AH ST fersdnt fer aes 3 ot @
Ad € He's 99 HIT! 57% HY &% He' 13 d g% AGE M3 Hal He's 99 Igemit asmit
fSg & mnfnr & As® a96 T JA% a9 Aac | faus T®= AN AEAT T & & Bosf
gyt 3T w3 ity fiAst © A 89 IE® ydua & A3 JEmit | dis o et & aH
fERSIT ¥ 790 839 3 9799 &dt Ifg famm A |
I9 39 FUEd H It HIwE I ImiE A Kt €999 Afag, wif3Ag few Har
T ®Er aF 3T g9 Aoy € Ut & T9w9 Afgg € T9eW ¢ &9 &¢ | oW AN
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vifiizrg gt dishort st 33 oW nirehat Wiz Haet § <arfonr | g Afow 3 §ast §
'HET I IarehAt afa o miHH 63t |
Ht 18T At It gt & IA HeE i3 TRy fHU'S & 39yd ANS Jue <8 7S | BH
AH feg df® =3t fedfesdt mast Aidt A, a8 fa m & foem ueex fersdhr § fefonr
YUz J96 € offiad &t At | g9 viae Aoy & ysdt ot v © fer Adu 9w
fAog »Be I | 'SAESeHT ¥ ud H: JAd AW fEgg faue Is:
‘I mHT 7Y, Griarg, BT dEE d6 Hl J15113H 318 53 uFE a9 Yi51°
Ig ofgarfe Arfow & ysdt &t gu A9 3 »iuE fusT St amfort niuE It feust qu fee
fefsoAx TAs<n J fagsr »fa & feeest &t o7 & 73 7 | fe€ &9 qu d9 ufodt
fersdt fefsararg, wisted »i3 3ud gt |
Jefgsm usEdt TR ffg BT T fx 7 wideys © fagr ot € U9 feg At
W3 nied TTHSUET ¥3H J famr At 37 Afsen efonr 3 ust fonr & fa g ugeBz &t
finest fersdhut 3 &t Tgehlt d@t feg nust 78 ©F yero o3 fast feg didhr
A3 B wfonr 3 ust 39 fag 9 udeeet | et 393 fRw & ysdt ust & e
aIfent It gt = faarg I aret A |
oo fea 5915 1HY & 37911 H3T Har & 319 1957571
MHaT H 7731 7% & THT I MET TS T WHIHT)
SUx Had 3 [ITT31 H3T Hol &G fge G871

g 3 ges YT 135 FATIFET JT FTT HIH T/

A9 fRaed I3 U's st a3t 'gums nicdrms!’ <9 feue 96 fa fa= fex iy fersst &
B8R 3 OH® F96 T8 USE I &7 des nudt Jftmr dt St gwfa @R § fifedt 39 ue
Jfoz T AEx frufent | fage mi@er T 17 fer femsdt § feafont Afe v use = He
o 3 famm 7 €9 ¥ie 3w 5% SR % <fiwr 3t fer goeg fersdt & fesfontt It €A
g =arg Hifonm »iz B < 3BT Ho &t | B9 9 et a9 gy s mefier J & €8 5%
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famrm 1831 €9 gmiE feg TR »ifent »i3 feAsTt & wiust 3BT TUA ad6 BET 63!
Sdfentt Ifgs &ar fx fea feAsdt I& T U7 I i3 wiuET 3BT ST 3 gmie 8
MUE AEMT 9% TUR 7 °F fOH3 &dt Juer At | fer &t 77 3 €7 ©F 3%<9 TuR
3T A A feR 3%e9 5% GF T A9 a®H @9 3T A2 | @R guwg fersst & 8r &
3BTT TUA TT 3 Ufost emfer feur fa sfeu feg adt & Qo fan fersdt a5 sengar
&t Jar | 1

fyrtus 37 fiw feq 99 fon fem 397 fars age J5: 3e3 fou Sus © HAsHS
gIfdEst ff9 I 96 J9en™d 3 IHST 88 & BeHT Jde Ifer 3 fiy 93 fag As |
Ao Ung &9 feg ugg uddt 3t e U39 Eff © B fersdht & Srwr o3t fa 89 33
UJT & T%3 5% sifesdit| 87 fox gc@mis € maw 9 Wz Anid J duT 5% 9
Ut | THHT 3% HIT8® o9 13 YU o3t foH IHS €976 HASHTS nUET &draT »i3
37 €38 o 31 a2 | &7 €< I vin I 383 fou uSht TRt At g 1 1
fegst fersdntt T fed A9 goedt © I9a™H &9 AT & I iy Suguer e I fam
nigHg fersdnt & o9 39 &% 83 Tom fesm famr I iy vIet & gan A &
fersdnft &% I3 377 &% AT FIyT feegm a3 A | €8 3 gaHE et fersdntt
&% <t SEA%S! I96 B HYS HETIT A |

fefsgra AR T »ds 3 I AAT9 39 © TR »URt 3Eit B39 37 96 w3 feast
sIEMt feg HIet © 98K 39 =9 T AY I U a9 fersdt g€ Idhnr | EEHE
aiet feuBz wet BR & fersdt o% sengd adar Bfes AHfsn Afer foar I | goH © &
3 It BIenrt feg St fersst yst feg O =t9r foor) ufos 3 g AR gu feg &t
wifrgr & Tufonr ) IAYs fersdntt © myfog A=t (Fo9) fie & aos fersdnt 5%
HI<I geAset It AT | »iF € Jd feg »i3ddHest a86, fEH Sergsl § HUst &% HeT
g9eT J1UT feg mu3 Tgs & voet © fen w93 9 It 3uEtE adt feur Afamm
Jro<t Aet feu fersdntt © I 39 98 d9v9 ®fag < vae < fer wafiasT feo o=t &
Igisr T8 feg wiRe® Idt I niF € AHHI T&%3, nygdh 3 & & Jewt &g fen

HEUT YAT9S Jer niégt vaat fen 9is € AgS 76 |

119
Guru Gobind Singh College for Women, Sector 26, Chandigarh



Gyankosh: An Interdisciplinary e-Journal
Volume I, December 2018

A9 AA9 feg niffd T939 © Jfentt fiy fefzom feq fex fedfssdt firs 9 fAE
Ad © At R & gave & fan fersdt o5 gerger @ et wesr fefsam 8 ot
fheet 199 Afgg & fivt § Aume &9 fisr A fa 8o mia § €97 ga ode I »is e
3x fersdt v A9 8aat € faged = Agdt AT adt gz #er, fer niegn & yust
He< &dF" Al | HIA YoH € o937 feue I fa fex @<t fidt & aig Afag § faor i3 399
fJgnrt Erf fersdnt &% gafesa J9¢ JI6 3T 8o &F faf & se & | g9 Afgg &
fAdT J96 3 AYST &% HeTd sdfentt faar fa 8 €9 niggs © ugat 98 Idie I6 3T 3t
aH g3t I g A7 At
yE HUE 5 g5 4311 g 39& FaT [Ieea]
1y 8T & 58T A5 | J5 JT HHF FIT I8 7
HIS HI3dIT 88 37 871 TH 3 776 g 697/
B3I WGz 78 Yo ar 3 TBHE Jds aore
Ifa3aTHT feg < fer3dt © AT FEUt wids Ie7® TH&T J&:
T g2t & g2t 781 YT [FHZT oFf HF FHS
i ErZ 7 913 a8t 9o3es Hw I 7et i
3TET II9TH §F HeY € T9 AT I6 7 UIfEA3dT Ad &dt I9eT:
TE 137 Wi wHTEwT yg a791 & 315 & 72/
g difge fAw T o gaHaimt *9° € gaHa™ fersdt € Afsas Aadt fise Is:

UT 30f I3 & T4 wBE]

[ERZTT &7 Ha &1 leearaaT/
STET &2 & At < o dt® o 4I3T 597 I8 -
T1IGT IS &I T U=ITISHET e0d [ 7 el
uT FHFT IHE 3T Barely | difde Hu e e & <™

fal

I9 du Ffgg ff9 ug fersdt &5 It am9 Jus Tfent & fa? f3ararfont famr I Jashrt

3IaT 3 AURC J:
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wT & BT 13061 v ug 3791 HE wd gar .

YT ST UT TS HIT I 7BF T Hee aF a1ant

fomm TTBIEE F&, YT 215 & 7 &F T

BB SBT Hel &3, I4fzmm g5 HAg 7618
frat & fegst A9 gaHaTHet 3 AUSt & ufodr fd3T) gays™y A JF € niftmrfe QU
ffg m@er T : “fea ot szt feg fea s HAeHS fersdt usdt feg got fiwt ©
fea 78 € TH o FEtIfHUT & @H & AEET € 9978 9 f€3T Ud uwsl T SUFT &

gl w3 a7 & efir g fersdt de I 3 for 397 &t JI78E9 & Usdr § »oeud &
wieT w3 AfSIY € »idl UR 3T IAE Ul Ao % YAt 3t Afagt ufenr, ‘few fem
az J7° ‘fex yAeHE fersl’ mEeg & €39 fe3mi‘fan ©t I Af3ast ufenr #EeS
forgsT Afas gfenr, ‘feg 3t Uz &t far &t T138 g & 3T Nl usaT @ suzT gfam
w3 & efinr fa = I, It T wiz & I fan & wge At |iSt 91 Afsag A yRs I X
g%, ‘IAT 993 91 Ai3T J1 WY AY frdt § fem 39t I 9 grdter JIdE fersdt I
g Afentt 7 H3Et feu s A< @R @ 3T 3 ¥t AHS | = fem & wo we ye 3 TuR
3d1feg % Az & BF uge feg ¥at @ foge & Qe yur, usal @ uder g, At <t
fAes i3t 3 wfur, “W serg fumg i@k & ot gf IdHudiE aeg <t <t of 1 8r g <
g3el I& BTt migeA 3T feAsdt A3t T AeHs I feuma
fevwx 30 =F 85t 85T ®t dg J¢ gs 199 Afoe’ & wufie Aear feo U9 83 vAgs 9T
a&” |

aAg fRw fegg ‘dredte’ fea efon foue 6 fa fag fea fAy fea IAer =&
Jg T gaH e J9e78T 3 feumat fogee 3 8% famrm:

1&e 1Y waT HHE G375 135 05 4ad T 18T &TH W3 | 20U Il

T 49T €9 3 ST HATE | R 133 FIFT T BT 3T SHET e

HT 35 & 84 F8 135335 JIdaT THI T Jlgn: ‘8T dd1 1FyT &1 413120 )

H6H €27 J 3 g

A,

37 JB HIS THy @HST 3 €181 TI3aT »ETl& &id THE Al J1aT/

YT Y fage 7l difT 31135 Iy 7787 7 Hal 187 € Xl 54T 778112021
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5T TR WA 73S T TITHH T RT MY T 1GarT 797/

1H1EnsTl Jga &ar 473 | 7St . “FEr 7 5y u=t T 775 7 20¢€

5T T "da A3 o TF A1 §T5T] 3H Y & 7157 [8H & Har Hol HET I ST

135 1 [ HT 94t @rer 3t €131 a3 aie ef fder dg & st /20t 1%

T &9 HIHE fidt § »ifz & e ager At »i3 87 & nmuet feus ‘Haer <9
Ryt Bt if3 fuges AT °93 I6 | B9 & iyt © 89 wmag & yrrr a3 fast &dt Ifa
Afanm | €7 fewer I : feg AA@@S) faA sHIe & adF voe, a7 It &F AT § T
I5 1feg far 3dHs = gfoe 7 Ifimr &3t oo 3= 8U oi®r 9= A gt fegst feg
feggg &t adl'l &7 &t feg It I9¢ T6 =3 & I 9 A7 Ay HIs T § H3I g=8%

Jo|

fer feg It " TH 5 s fa iy Jg Afogs 3 nmuE wivdh dies &9
fersdt § tar Afsas 37 »3 feo waldt sefenr fa fity & ferm 9A3 3 & fagas |
fersdnit & g9 439 €9 HIeT ¥ g999 w wan 37 | fHy fefsomm ferm as & qordt
3ITT J | nigEet AE ¥ faus ow3 ¢ fozge, It d9 fiw If93 ses Hedt & vy
fersdnt @ 9fg39 T U™ &aeT J1 gued 3 AfCASH Hedt #d%t gfent &g fedst
WHet I Ifemirg g& 8z fTg Hag T | wif3 & efenies ni3 I9ual €@ 799 &% FIUT J,
UJ AHT UT 3 HIJS & QU U9 »UE MY § TAHE © @9 3 g8 el J | nUE »iSs AN
AE HIEt § AYUs J9et J8T &7 HAST ®fog & veet gt aad wr8et J: “Hdt y9ge 9
AT nuEhrt fersdert § A Afel 3 319 &7 gefel iAe Gust § a9 wed, Gust ud

)

~

¥39A IIIFET F9, T AT UT 39 § He fordt % Tud, 3T I »muE 3| ysy
fara€ wfeG 1 FAgt feu fersdt geg foft 3 1A e/t &t g9t & merdt 31 99 of Afaw
feg Qunr foft T 3 oy et & wiftars ferdt § yor fo'sr 3139 ere g9 it & 3t wifis
HEM § gufimr 3 3 w3 Arfog #t € ufe's o8 3 iz feg us™ U I8, 9 7T €

AT WAt 3 Tfenr J9T I, 76T g% F Iifnft J9T I »i3 AfZF9 ¢ J, 3T It it v

e 3% feg wig 9t T mies v w9 3T & At AeHI 9w 39 OF 1V feg I @

Aafos Jet I, “gA AT g9 difde fiw & 3 Ho H3 I A€ 39 y7 3 3H U9, 3¢ I gea
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2 I ATGAT I 3TTST ASS St faes 7 Ad, Toad 398 fOR nidt »ig Afza9 €%
ATEdT | HG € 9H33dT feg &7 eAe feg 83 feat © I 1ATT Ifde o »iuE nisHT ©F
gfenmet °% TUT fors e ”

uyg3s fiy Afos & iy mim 9o feAsdt © g999 ©od ©f IHt s9er J|
IfgzamT 3ret Ut fifw wigAg: 7 fig fiust § 8 & ugs & w2, B Isurdhor 1Agy iy
fersdnt § wifz it g9va9 viftast gefent /Y | 5727 »r@H 1Hy & AT §95 &1,
HTTTH! FHT S 183 JIT &7 fof HTGHT wigl H wUd F9 ot & H15 & YIS e J3dT )
B a7 3 fam 3§7 8T HI HE € FoM T3 FIIE AFIT &I Sld IHT GE9T YT
T Hur 75 e & gl H° g9 g6 €7 fed ar JiE 7T1F 37 1Y goHmEsT H
TE Guds JIT & FY 3ud I8 Ud% & U'd 380 T F61 o ¥y X YT yig T7dt

W G 53 aIE I val B 63 a7 839 63 A Fd FoT & H3T 8/

I N3 It e § nifyz Ex8T T gaH T fem 9% T =] I fx iy
udugr g fersdt 3 Hae T usfia nifuss g999 I5 | fAge »ifys =& & It &d1 Adl
fersdnt § »ifz exBe & & €35 &t & I, f=® HIet & I (Shiromini Gurudwara
Parbandhak Committee, Sikh Rehat Maryada, p. 27.) ™m=3HI3T &F 85T 2T 3 ugahit
fersdtt § Ja fimrfonrt &8 Avs IT & wiftiag o fexd widyr fesawst qer A, fAn
&% ferzdnrt &t mfaa AfEst < 893H TIw 3 ude aret |

I9 FrfoE ourar 99 feat nindl geHt 3 393 @ €341 A e femsd & Afast
At &8 yIr vares urfenr |
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